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A perfect Judge will read each work of Wit 

With the same spirit that its author writ : 

Survey the whole, nor seek slight faults to find 
Where nature moves, and rapture warms the mind 
Nor lose; for that maglignant duil delight, 

The gen'rous pleasure to be charm'd with wit. 


—Pope. 
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FOREWORD . 


Ihave looked through ‘A Book of 
Sanskrit Poetry’ by Prof. Indra Nath 
Anand. It is avery beautiful collec- 
tion of Sanskrit verse presented in 
an equally beautiful manner. It is 
meant as much for the general reader 
as for the regular student of Sans- 
krit. I can confidently vouch for 
the correctness of the English ren- 
dering and the annotations I feel 
that the author has rendered a dis- 
tinet service to the cause of Sanskrit 
studies. The bookis sure to give a 
fresh impetus to the study of this 
sacred language. 


D.A. V. College 
Lahore 


14-2-41 CHARU DEVA SHASTRI 








PREFACE 


It is the plight of those helpless students who in their 
despair think it nothing buta 'necessary evil’ to have to 
take up Sanskrit for the University Examination that 
moved me to write this. And while writing to help them 
primarily I did not at all ignore the interests of those others 
who rightly deem it their pride and privilege to learn this 
sacred and refined language of sages and gods. Asa rule 
the language of my translation is so simple and clear that 
even the weakest student will be able to understand each 
and every word of it. What is the use of a help-book to a 
weak student if he cannot follow it without having to con- 
sult another help-book ? Often writers ignore the difficul- 
ties of students poor in English and are tempted to trans- 
Jate Classical Sanskrit into a sort of Classical English ; 
and the poor student, finding the one as difficult as the 
other, is driven first to his English-to-English dictionary 
in order to understand what the English translation 
itself means, and then sometimes even to the English-Hindi 
dictionary ! Such loss of precious time none will have to 
suffer while consulting this book. Wherever a rather 
difficult word could not be avoided, its approximate meaning 
in simple words has been invariably given in the brackets, 
and often the vernacular meaning has also been given. On 
the other hand, in order to satisfy the good student who 
understands English better, alternative expressions have 
also been given. Asa result of this arrangement the top, 
the mediocre and the poor student will all pick up expres- 
sions that suit each individually. This will also avoid 
unintelligent cramming. 


My sincerest thanks are due to my revered teacher, 
Prof. Charu Deva Shastri, for kindly going through the 
manuscript and making many valuable suggestions. 


Zamindar College 
Gujrat. I.N. ANAND 


14-1-41. 
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Directions for the Students 
(To be studied before looking into this book! 


Spellings. The scheme of spellings of Sanskrit 
words when transcribed.in: Roman characters is such as to 
help the students,to grasp the approximate pronunciation 


of the word : aa = आ, long sound as in bazaar ; ce = $, long 
sound as in flee ; oo=%, long souud as in 'fool' and soon; 
Thus शास —Raama, UldI=Seetaa: The examinee: may 
use this scheme or the common spellings. 


Translation. The student is required to give a close 
and literal translation of the, Sanskrit verses in readable 
and coherent English. In order to complete the English 
sentence additional expressions which are not in the original 
Sanskrit may be used in English. But they should be as 
rare and brief as possible. The student should by no 
means add lengthy. explanations such as, we have added 
—they are not wanted. Whena particular word is not 
a proper name but stands for one, then that proper name- 
should be given in the. bracket. Thus स्थावरराजकन्या' 


may be translated as ‘the daughter of the lord of mountains 
(i.e, Paarvatee) or as Paarvatee (lit. the daughter of the 
lord of mountains). E 


In this book very often one or more alternative 
expressions or translations have: been given. Whenever: 


the expression in brackets is preceded. by or, the student ' 


should choose any one of the two or more given. They will 

be more or less, equivalent. When the expression’ is- 
preceded by ‘alter’ it means that this is another meaning 

of the Sanskrit word and both expressions: must:be: given: 
When the expression is preceded by=, it should not be 

taken as correct translation butas a simple and barely 

approximate sense of the English word outside the bracket. 

As a rule, expressions enclosed in [square brackets] are not 

to be reproduced in the examination. 





pres. p. p. 
४.७. 9... . 
P. P. P- 

- pot p. p.: 
Ind, p. p. 


Tat. 

Karm. 

Bahu. 

Avya. 

Krdt. 

Tdht. 

I, II & 111 
sing. 

pl s 

HOM., ACC., gen, 


(सप्तमी). 


"ल ta me un u en O 


ES रावर 


ABBREVIATIONS 


1 

| ! pres. a. p. - stands for Present active participle in 
| 

| » 

| 

| 

। 


loc. respectively stand for the nominative A 
(प्रथमा), accusative (द्वितीया), genitive (षष्ठी), locative 


ag or शानच्‌ 


Present passive participle 


` Past active participle 


Past passive participle 

Potential passive participle 

Indeclinable past participle, 
otherwise called Gerund 

"Tatpurusha Compound 

Karmadhaaraya Compound 

Bahuvreehi Compound 

Avyayeebhaava Compound 

A Kridanta formation 

A Taddhita formation 

First, Second and. Third persons " 


Singular 
P lural 


All other signs are ag usual, 
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FIRST FLOWER | 


Love Buried in the Garden of 
Spring 


(BY KAALIDASSA) 


कुमारसंभव-कालिदास 








KAALIDAASA 


We begin with the prince of poets who, unfortunately 
for us, hides his personality behind the dazzling light of 
his fame. This elusive luminary of poetry's firmament 
baffles one and all who would fis him in time and space. 
Now he flashes forth his Shakuntalaa, now he shines 
forth with his J/eghadoota ; and now he dazzles us with 
his Raghuvansha; indeed he lets us see what he is and 
what he has, but as to who he is or where he is, he keeps 
us quitein the dark. Interested seekers generally go to 
the courts of one of the two Vikramaadityas, one the enemy 
of Shakas and founder of the Vikrama era; and the other 
the well-known Gupta king. And then each contends 
that he has found him out, but we here, in the interest 
of the student, do not prefer to join hands with either of the 


parties. 


Suflice it for the student to know that Kaalidaasa has 
been extolled to the skies both by Indian as well as Western 
scholars and poets, and that he is enthroned in every heart 
that loves Sanskrit. The Indian opinion is :— 


*In days of yore when poets’ list 
On finger-tips was counted, 
Tae name of Kalidas was first— 
On little finger mounted. 
And to this day there has been none 
Like him, or next in fame : 
Ring finger in the Sanskrit tongue 
Doth rightly bear no name, 


# पुरा कवीनां गणनाप्रसङ्गे, 
कनिष्ठिकाधिष्ठितकालिंदासा | 
अद्यापि तत्तुल्यकवेरभावाद-, . 
नामिका ada बभूव | 





ge nny 








| 


No poet whether of old or of to-day can compare with 
him. Jayadeva says: 
Carat हासः कविकुलगुरु: कालिदासो विलासः' 
Baana chimes in, 


* Who does not take delight in sweet and full 
Out-pouring melodies of Kalidas, 
Which like the budding blossoms beautiful 
Are honey's overflowing magic cask ? 


Outstanding among other tributes paid to him are, 


शृङ्गारे ललितोद्वारे कालिदासो न जीयते’ and 'उपमा 
कालिदासस्य. ` 


His style. Kaalidaasa wrote in a style technically 
called the Jadi रीति whose outstanding quality is clarity 
( प्रसाद ); freedom from complicated ccmpounds and 


contorted constructions. He always hits upon the right 
word to express his thought. His works are replete with 
verses which are quotable and have passed into common 
proverbs. (Further, see under Ashvaghosha.) 


Besides the three works mentioned above, he also 
wrote ë ARRE, विक्रमोवेशीय and कुमारसंभव, 
etc. We now take up the last in the list. 





THE KUMAARASAMBHAVA 


The Kumaarasambhava is a lengthy love poem deal- 


ing with the life of Shiva and Paarvatee. It has seventeen * 


cantos of which only eight are looked upon as the work of 


Kaalidaasa. As its name i 
aasa. sho i 
a son, Kaartikeya' to PRSE IUNIO UE qu 


$ “निगेतासु न वा कस्य कालिदासस्य सरि 
र seg 
Maga मञ्जरीष्विव जञायते ॥” 





— 
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| 
1 
| 
| 
| 
| 
i 
i 
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Summary — Canto I. Himaalaya is the lord of moun- 
tains, a mine of precious minerals, a play ground for Kinna- 
ras and other gods. He gets a daughter who is named 
Umaa by her mother and is also called Paarvatee, being 
the offspring of a parvata. She is a rare beauty. 
The sage Naarada tells her father that she is the destined 
wife of Shiva. With the permission of her father Paarvatee 
waits upon Shiva who is performing penance. 


Canto II. A certain demon Taaraka by name who 
has obtained some boon from Brahmaa is troubling the 
gods who along with Indra now request Brahmaa to tell 
them some way out. Brahmaa suggests that it is un- 
becoming on his part to destroy Taaraka whom he himself 
gave the boon, so the only person that can help them will 
be a son born of Shiva and Paarvatee. .He advises Indra 
to somehow bring about ths union of Shiva and Paarvatee 
who are by chance near each other. 


Canto III. Indra calls Cupid and the latter takes 
upon himself to make Shiva submit to the physical charms 
of Paarvatee but fails and is killed. 


Canto IV. Rati, the wife of Kaama mourns the 
death of her husband. 


Canto V. Paarvatee then performs a severe penance 
and wins over Shiva. 


After Canto V. The marriage of Shiva and Parvatee 
is celebrated. 


Tore Buried in the Garden of Spring 


The st f the Lord' of the Universe and the 
lady of the Hille) 





u 4 fLove is not full of pity, as men say, 
But deaf and cruel.......” . 


' Marlow. 


‘The scene is laid on a Himalayan table-land where 

the Lord of the Universe is:engaged in severe penance and 
4the Lady of the Hills is looking to his comforts. Through 
the conspiracy of Indra, spring makes an untimely 
appearance there, ‘and in:its wake comes the spirit of love 
‘to reside there. In that now exquisite and enchanted valley 
a confused murmur of love is set afloat in the form of the 
buzz of the bee and thecry of the cuckoo. The nymphs 
join hands and hegin their.seductive dance and ravishing 
music. The influence of love becomes irresistible. The 
elegantly proportioned Paarvatee of immaculate beauty, 
all sweetness and purity, Jressed in a’ pink saveo,.decked 
with many:coloured flowers, walks with an air of youthful 
coquetry to seduce her future lord. Her features breathe 
an innocent but unmistakable passion; lurking in her soul 
‘and struggling to break loose. Seeing this unusual sight 
the self-controlled hermit is filled with arighteous fury 
and is enraged beyond measure. At once he girds up his 
loins—and in vain does the innocent she and the mis- 
Rue enit of love Enoch poca the steely armour of 
frowns furiously—and lo ihe E a 
id lo, the budding emotion is quenched 


and buried under the heap of i i 
eed p of flowers in that (moving) 


लाला: SS 
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Without going through the obsequies— which is un- 
necessary, for the dead would rise again—let us for a 
moment, ponder over the tragicality of the occurrence. 
Confining to this Canto, it has been a double tragedy. And 
our sympathies are more with Paarvatee than with Rati 
who is just now unconscious, and who earlier should have 
known better what fate her lord would meet at the hands 
of the God of Destruction. Poor Paarvatee who appeared 
on the scene, blooming and hopeful, serving and respectful, 
appeals to us intensely when, in the arms of her father, 
she is leaving it. disconsolate and broken-hearted. It is 
in her case that the tragedy is too deep for tears. 








KUMAARA SAMBHAVA : CANTO 1 


l. Trans. Leaving the gods the thousand eyes of 
Indra fell all at once upon him (i.e. Kaamadeva). 
Generally the regard of masters for their dependents is 
changing according to the object in view. (Expl. At | 
.a particular time a master cares for that particular servant 
only.who can help him in that work in which he is 
engaged l. 

Notes, ANA: of Indra, genitive sing. of 


naar (derived from yag to respect with कनिन्‌ | 
means ‘liberal,’ ‘munificent,’) It is a 'name of Indra. ' 
त्रिदश a god, an immortal. पपात (fell) Perfect from 
VAR, 111 sing. प्रयो जन s. the object in view. गौरव Hn. 
(regard, respect) गुरोर्भावः कमे वा, a Taddhita form with 
AU. आश्रित a dependent. 


2. Trans. When Indra gave (or offered) him (i. e.. 
Kaama) a seat near his (own) throne, saying, “Sit here,” 
then he (४१.८. Kaama) accepted (or acknowledged) with a bow 
of his head the favour of his master and began to speak 
to him in confidence (or in private) as follows. 


Notes. वासव (Indra), a Taddhita form with HU 
N 


T [3 
i स्वाथ, चसुरेव चासतः; or, बसूनि सन्त्यस्य, again formed 
with अण्‌. आसन seat. सन्निकृष्ट near. निषीद्‌ (sit down) 


Imperative II sing from नि\/ सदू, प्रतिनन्द्य (accepting) 
Ind. pp. from प्रति \/नन्दू (to be satisfied) with ल्यप मिथः 
in confidence, or in private. d 

3. Trans. O you, who k 
quality) of men, please lot une 


done in the three worlds. I : 
you have shown me by E ETE le favour which 


(or justified ?) by my obeyin 


4 
6 
"t 
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Notes. ज्ञातविशेष (connoisseur, one who understands 
the distinguishing quality or the real worth of things or 
persons) ज्ञातो विशेषो येन सः (Bahu) करणीय (something 
to be done) fot. p. from y (to do) with अनीय. 
संस्मरण (remembering) a Krdt. from १/स्मू with ल्युट्‌ 


( अन ) 


4. (Tell me) ‘Who is he that desires your position 
and has roused your jealousy by a very long penance 
[= tapasyaa in vernacular] so that he may come within 
the reach of this my bow fitted with an arrow ?? 


Notes. अभ्यसूया f. jealousy. पदकाडि'क्षणा (by one who 
desires a position) PST a Krdt from Vary with 
णिनि ( इन्‌) जनिता / (created, here ‘roused’) p. p. p. from 
var with शिच (causal) आहितसायक्रस्य that on which 
an arrow has been fitted). आहितः सायको यस्मिन्‌ ततू तस्य 
(Bahu. qualifies PHPT). कामुक lit 'abie to do a thing ; 
कामुक्रम in neuter is 'bow'—a Taddhita from VERT 
with उकञ्‌ (उक ) 

5. Tell me about that enemy of yours — though 
Shukra may have taughthim ‘morality’, whose prosperity 
(or riches, wealth) and piety [=piousness] I may ruin 
(or destroy) by appointing (or employing) passion as my 


spy (vernacular doota), just as a great flood (destroys) the 
banks of a river. 


Notes. अध्यापित (taught) p. 5. p. from अधि इ 
with शिच (causal). उशनसा (by Ushnas or Shukra). 
उशनस is the name of Shukra whois the lord of the 
planet Venus. He is a son of Bhrigu and a teacher of the 
demons. He is regarded as the author of a work on civil 
and religious law. नीति, policy, polity or morality. à 


प्रयुक्तरागप्रणिधि : (one who employs passion as a spy) 
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| 
राग एव प्रणिधिः = रागप्रणिधिः (Karın) प्रयुक्तो रागप्रणिधियेंन स | 
प्रयुक्तरागप्रशिधि: (Bahu). अर्थे m. prosperity. धर्मे piety. ओघ | 
m. flood. 


6. Trans. O hero, be calm (lit. be happy; rest 
assured) and let your thunder-bolt take rest. (Tell me) 
Which enemy of the gods, the strength of his arms failing, 
may be afraid of (or may begin to fear) women whose 
lips are moving with anger. 

Notes. सुरारिः enemy of the gods. मदीय mine. IN | 


thunderbolt. स्फुरित trembling, quivering. 
7. Trans. With your favour (ie. If you favour 
me) and with only Spring as my companion, I who have 


flowers for weapons, can shake the firmness of even Shiva, | 
not to speak of other bow-men. 


Notes. कुसुमायुध (one whose weapons are flowers) 
. कुसुमानि आयुधानि ( आयुधा चा) यस्य सः (Babu). आयुध 
a Krdt from SIT Va. with कृ in the sense of घञ्‌, मधु m, | 
spring. हर Shiva. पिनाकपाणिः (one who holds Pinaaka | 
or a bow in hand) पिनाकः ( पिनाकं ar) पाणो यस्य सः 
(Bahu). 


: 8. Trans. Then bringing down his foot from his | 
thigh and honouring (or gracing) the foot-stool by placing | 
it [2.e., his foot] thereon, Indra spoke as follows to Kaama 
who had declared his ability (or strength, competence) 
for the object in view. 


| 
Notes. HE thigh. आक्रान्ति placing DOR संभावित | 
honoured. पादपीठ ॥. footstool. Ramaga: (one who | 
has declared his strength) आत्मनः शक्तिर्‌ आत्मशक्तिः (Tat) | 
. X $ | 
वि्वताऽऽत्मनः शक्तिर येन सः (Bahu), आखण्डल Indra | 
| 


काम the god of love; Cupi 
, pid. बभाषे S 
sing. from vas (to speak), (spoke) Perfect IIl | 


9. 


9. Trans. O'friend, all thi&'is possible for you. I 
have two weapons: (1) the thunderbolt and (2) you, 
The thunderbolt is powerless against those who possess 
great power due to periance. “You can go: everywhere and 
be successful. = 


Notes. उपपन्न possible. कुलिशं ४, thunderbolt. कुण्ठ 
blunt; powerless. साधक (successful, efficient) a Krdt. 
from साधू with Tq. . 


10. Trans. Iknaw your power and hence in this 
important (or momentous) business I employ ‘you who are 
equal to me. Seeing that Sheshanaaga can hold the 
earth, Vishnu asks (or orders) him  (i.e., Sheshanaaga) -to 
give support to his (i.c., Vishnu's) body. 


Notes. अवैमि (I know) Present I sing from अवइ 
(to go). आत्मसमम्‌ (equal to me) आत्मना समः आत्मसमः 
(Tat) तम्‌. नियोक्ष्ये (shall) employ. Second future I Sing. 
from vas व्यादिश्यंते (is ordered) Present, Passive 
Voice II1 sing from वि-आ\/दिश्‌ . भूधरता ability to hold 
or support the earth. अवेक्ष्य (seeing) Ind. p.p. from 
aI (with eq ) शेष the lord of serpents, who is 


said to have one thousand hoods, and to support the earth 
. as well as to form the couch of Vishnu or Krishna. 


ll. By saying (or declaring) that your arrows can 
reach (i.e., hit) Shiva, you have almost undertaken our 
mission |or you have nearly agreed to do our work]. 
Understand (or Take ıt) that this is the wish of the gods 
who have big enemies. 


Notes. वृषाडू name of Shiva, lit. one whose banner 
or mark is the figure of a bull. प्रतिपन्न accepted, under- 
taken. कल्प a Taddhita suffix meaning ‘almost,’ a little 
short of ; jusr. CIRO gods, so called because they 
partake of a part of the sacrifice. उच्चे द्विषाम्‌ (Genitive. 
Of those who have great enemies). , 
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12. Trans. In order to win a victory these gods want 
him to be the general of their armies, who is born of the 
seed of Shiva. And by shooting a single arrow you can 
manage him .i.e., Shiva) who has fixed his heart on God 
and who has touched his limbs while repeating the 
mantras. 


Notes. वीयेप्रभत्र born of the seed or the male energy. 
सेनानी a general; the leader of the army. उशन्ति they 
desire. AIF: one who ‘has touched the several parts of 
the body while repeating man iras. ब्रह्मन्‌ mantra. अङ्क part 
of the body. भू place, spot. 

13. Trans. Try to make the diligent (or zealous) 
daughter-of-the-mountain (७ fascinate (or charm or 
seduce, or take the fancy of) the self-controlled one. 
Brahmaa has suggested that she alone can be the soil for 
'his seed. 

Notes. प्रयत zealous, religious, pious, तनूजा 
daughter. यतात्मने to him who is self-controlled. 

3 14. . Trans. And by the order of her father, Paarvatee 
Is waiting upon (=serving) Shiva who is doing penance 
ona table-land (=flat surface on a mountain) I have 


heard this from the nymphs who, asa class, are my spies 
=secret informers, doota in vernacular). 


Notes. नगेन्द्रक्न्या the daughter of the lord of 
mountains, ie. Paarvatee. अधित्यका a table-land, a flat 
surface of the mountain. स्थाणु lit-immoveable ; a name 
of Shiva, Satai (of the nymphs) A class of godesses 
"who reside in the sky and are looked upon as the wives of 
Gandharvas. They possess Superhuman Powers, can 
Eu aes Bet wah and generally are very fond of 


0 Penance of some 
em to disturb his Pence. र 


4 
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15. Trans. So fare you well. Dothis work of the 
gods. This work will have to be completed by some other 
means [i.e., some other means will also be used. You alone 
are not enough]. But it (४ ८., this work) stands in need 
of you who are a good instrument, just as the sprout of a 
seed needs water before it grows. 


Notes. गच्छ सिद्धये go to achieve success, hence 
AN 
‘Fare you well.’ प्रत्यय a means, a cause, an instrument. 
अस्भस 5. water. प्राकू ind. before. 


16 Trans. Only your arrows can reach (or hit) him 
who is the means of the victory of the gods. So you are 
fortunate. Even an ordinary thing which cannot be done 
by others brings fame to men. 


Notes. छती fortunate. blessed. 


17. It is these gods who are requesting (you), and this 
work is for (the benefit of) the three worlds. Moreover, 
the action of your bow will not be very hurtful. How 
wonderful! Your power is enviable! [=that which 
everybody wants to have]. 


Notes. समभ्यर्थयितारः requesting. विष्टप world. fea 
(hurtful, murderous) a Krit, from १/हिस (to kill) with 
र, स्पृहणीय enviable ; that which should bajdesired! 

18, Moreover, O Cupid, spring being your companion 
will be your helper even if unasked. Who asks the wind to 
help fire to spread ? 

Notes. AHA cupid, love-god. साहचर्याद्‌ on account 
of companionship. समीरण #. wind. नोदयिता inflammer. 
हुंतारान m. fite. 


19. ‘Allright. With these words he accepted the 
command of his master like a garland and set out (— 
started). Indra patted his body with his hand which had 
become rough with patting Airaavata [= name of Indra’s 
elephant]. 





12 
‘a Notes. .शेषा garland. सदन Cupid. ऐरावत Name of 


£ e 
the elephant of Indra. आस्फालन patting. BAY rough, 
harsh. qeqsi *(touched). Perfect III sing from VE. 

20. Trans. Being followed by his dear friend spring 
as well as.by Rati who (both) were full of fears (or 
misgivings), he (४.८ , Kaama) who prayed for the success 
of his mission (— work) even at the cost of his life, set 
out for the hermitage of Shiva. 


Notes. माध spring. अभिमत dear, beloved. साशङ्कम्‌ 
fearfully. अनुप्रयातः being followed. अज्ञग्यय (death). 
'स्थाण्वाश्रम the abode of Shiva. हैमवतम्‌. (belonging to the 
“Himalayas; Himalayan) हिमवति भवः (अवं वा) हैमवतः 
( हैमवतम्‌ ) तम्‌ qualifies आश्रमम्‌ which may be taken 
as masculine or neuter. जगाम (went) Perfect III sing. 
‚from VIR 
21. Trans. ‘ Spring who disturbed the concentration- 


in-penance of the self-controlled Sages, assumed (=took) 
a form which was the pride of Cupid, and appeared in 


the forest. E 

Notes. प्रतिकूलच्ती running counter to ; hence ‘dis- 
turbing.” सक्कूल्पयोनि Cupid, lit, born in 
अभिमानभूत a matter of pride. y 
from Ya ( जभ्‌) to yawn, 
show oneself. 


mind or thoughts. 
to expand, to appear, to 


ग 22. Trans, . When the sun not minding (or not 
caring for) the time-limit, bega 


nto move to the direction 

, (or quarter) Protected by Kubera (ie, to the Northern 
direction), then the ° ii ion sent forth a breeze 
$ of pain. Expl. The North and the 

outh are here looked Upon as the two wives of the Sun 
m by turns, The South feels sad and 


SER Perfect III sing. ` 


विळा डड ळी 


13 


therefore sighs when the sun instead of coming to her goes 
to the North] 


Notes. कुबेरगुप्ताम (protected by Kubera), qualifies 
दिशम्‌ —the Northern quarter.  Kubera is the god of 


riches and resides. in; the Northern quarter. Heis the 
son of Vishravas by Idaavidaa, and is the half-brother 
of Raavana. Heisthe king of Yakshas and Kinnaras 
He lives in Kailaasa. He. has a deformed body, with 


three legs and only eight teeth उष्णरश्मि the sun. 
गन्धवह wind, the carrier of smell (गन्थस्य वह बहतोति बहुः) 
«व्यलीकनिःश्वास a sigh of pain उत्ससजे sent forth, let go. 
Perfect III sing. from. उद्‌ सञ्‌ 


23. Trans. Atonce the Ashoka tree put forth leaves 
and blossoms from the very beginning of the stem up- 
wards, and did not stand in need of the touch of ladies' 
feet decked with anklets. 


Notes अशोक is a tree which has red flowers. It is 


said to put on flowers-as soqn as it is struck by ladies 
with their feet decked with anklets. In this case, due’ to 
the presence of tne spring, the Ashokà put on flowers 
without the touch of the ladies’ feet. स्कन्ध m. trunk. पल्लव 


a tender leaf. 


24. Trans. As soon aà the arrow (in the form) of 
the fresh mango-blossom, having sprouts for its wings was 
ready, spring placed on it the bees which looked like the 
letters making the name of Manobhava (i.e. Cupid) 
[Exp]. The black bees on’ the ‘white blossoms look like 
the'letters:.स नो-भ-व on a White paper] 


Notes. प्रवाल a tender leaf. fii; a bee ( a श्फो 
वाचक्रौ अस्य ). मनोभत्र Cupid ;'lové-god 


25. Trans: In spite of having an .excellent colour. 
* the Karnikaara [=the name of a flower] pained the heart 
because it had no smell, Asa rule the tendency (or the 
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idea) of the Creator (= God) is opposed to collecting virtues 
(or good qualities) in one place. 


Notes. वणाप्रकषे —excellence of colour. कर्णिकार name 
of a beautiful flower having no smell. qafa tendency. 


* 26. Trans. The deer who were unable to see because 


of the pollen-dust 01 Piyaala blossoms (= flowers), and 
who were mad with joy, ran against (or in the face of) the 
wind in that forest where the leaves were falling with a 
rustling noise. 


Notes. पियाल name of a tree. मञ्जरी blossom.. THAT 
particles of dust. विन्नित obstructed, checked, stopped. 


सदोद्धत intoxicated or mad with joy. प्रत्यनिल्लं against the 
wind. 


27. Trans. Whatever was sweetly uttered by the 
male cuckoo whose throat was red (alter. sweet) on account 
of his tasting the maego-blossoms, became Cupid's call 
able to humble the pride of proud ladies, 


Notes. कषाय red. पुंस्कोकिल male cuckoo. It is 
the male cuckoo and not the female cuckoo th 


at sings. 
स्मर Cupid, love-god. 


28. Trans. Seeing the untimel 
the ascetics ( = sages) living in the 
Shiva, found a great difficuity in 
whose excitement was checked (or h 
& great effort. 


Notes. आकालिक untimely. 
change, excitement. in master, 
29. Trans. Wh i 
Guess DEC en que is Sarre whose flower-bow was 


een fixed to the bow] and 
Who was a Rati, came to that place, all 


प्रबृत्ति appearance. चक्रिया 
संस्तंभित controlled. 


बिड 
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Notes. रति name of the wife of Kaama. काष्ठागत 
extreme. geg pairs of male and female. faz: (expressed) 


Perfect 111 pl. from faa. स्नेह love. TH flavour, relish 
अनुविद्ध mingled. क्रियया with gestures or signs. 


30. Trans. The male bee who was following his 
beloved, drank (or sipped, tasted) honey from the same 
flower-cup [i.e. from that flower-cup from which his bes 
loved had already tasted]. The black deer rubbed his horn 
against the doe |= female deer] who had closed her eyes 
at his touch. 

पो 
Notes. पप (drank) Perfect III sing. from VA. 
९ É : 
STEHT: following. RM n. horn, कृष्णसारः black deer. 

31. Trans. Out of love the she-elephant gave to the 
he-elephant, that water which she had in her mouth, and 
which smelled of lotus-pollen. The Chakravaaka honoured 


(or welcomed) his beloved by giving her his half-eaten 
lotus-stalk. 


Notes. "Al (gave) Perfect III sing from VAl. 
पङ्रेणुगन्धि (having the smell of lotus-pollen). पंकजस्य 
रेणु: पङ्कजरेणुः (Tat) तस्य (तस्या वा) गन्ध इव गन्धो यस्य तत्‌ 
(Bahu) qualifies जलम्‌ . सम्भावयामास (honoured) Perfect 
(Periphrastic) III sing. from सम्‌ V भ with शिच्‌ (causal). 
रथाङ्गनासा Chakravaaka. 


32. Trans. In spite of hearing. the songs of the 
- nymphsat this moment, Shiva was engaged (=busy) in 
deep meditation (Samaadhi in vernacular). Indeed, 
obstructions (or distractions) cannot become the cause of 
disturbing the meditation of the self-controlled people. 


Notes, प्रसंख्यानपर engaged in meditation or contem- 
plation. समाधि medi tation. 
33. Trans. Then Nandin [=the name of Shiva's 


bull], standing at the door of the creeper-bower, and carry- 
ing his golden stick on the left fore-arm, placed a finger on 
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his mouth and with this sign he ordered the Ganas [= these 
"are the attendants of Shiva] not to make mischief. 

Notes. नन्दी name of af bull of Shiva. प्रकोष्ठ 
fore-arm. वेत्र cane: or. stick, मन्‌ gold. संज्ञा sign; 
“gesture. व्यनैषीत्‌ (instructed) Aorist III sing. from वि 
sit. गण a troop of demigods who under the leadership of 
NUN wait upon Shiva. 

34. Trans. At his word (lit. order) the whole forest 
: looked (lit. stood) like a scene painted in a picture—the 
trees being motionless, the bees 'silent, the birds mute 

' (silent), and the animals no more wandering. 

Notes. सूक silent. ATES a bird; Zit. born out of 
anegg. शासन n. command ; order. आरम्भ scene (action). 
अवतस्थे (stood) ; here ‘looksd’) Perfect III sing, from 
“HA /स्था in Aatmanepada. 


35. Trans. Avoiding his (re. Shiva’s) eye just as 
(the direction of) Shukra (=name of a star) is avoided 
at the time of going on'a journey’ (or ` military expedition), 
Kaama entered into Shiva’s contemplation-bower, on all 
sides of which the branches of the Namert trees were 
hanging. 1 


Notes, UA the planet Venus. प्रयाण march. qiu 
Name Of a tree. विवेश (entered) Perfect III sing. from 
vo, 


36. Trans. Me (ie. Cupid), th ल्‍ d i 
whose body was near, sa br i əl 
a, w the self-controlled Shiva 


eof th 
covered with a tiger’s skin. : Banane ars 


Notes. देवदार name of a tree, 
a sent. .व्यवधानवती having a covering ; 
à sitting seated, त्रियम्बक Shiva ; 


वेदिका ‚an altar, 
covered. आसीन 
the three. eyed. द्द्श 


= (saw) Perfect III sing. from २/हश, ` 
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37. Trans. (Him) whose upner half of the body was 
motionless on account of his sitting in the Paryanka 
posture, erect, with hoth shoulders sunken, and who on 
account of placing his two hands with palms upward (in 
his lap) seemed to have a lotus in his lap. 

Notes. FAT erect. सन्नमित bent, drooping. 
उभय both. AA shoulder. उत्तान . upturned. सन्निवेश 
(the act of) placing. राजीव n. lotus, अंक m. lap. 

38. Traus. (Him) whose matted hair was tied up 
with a serpent, (him) from. whose ears a double-stringed 
rosary (= maalaa in vernacular) was hanging, (him) who 
was wearing a black deer skin, having knots and looking 
still more black on account of being near his throat. 

Notes. YARA snake. उन्नद्ध tied'up. सक्त touch- 
ing, here (hanging from). प्रभा light; colour. ग्रन्थिमती 
knotted : having knots. i 

39. Trans, (Him) who was concentrating on (or point- 
ing at) his nose with his eyes whose fierce pupils (= aankh 
kee putlee) were motionless and had a dim light, [the eyes] 
whose desire to be contracted was gone, whose rows of 
eye-lashes were motionless, and whose light went down- 
wards. ing 

Notes. प्रकाश shining. - स्तिमित motionless. उच 
fierce. तार pupil of the eye. भ विक्रिया frown. अविस्पन्दित 
motionless, पसन nz. eye-lash, AJA m. ray of light, 

40. Trans. (Him! who on account of controlling the 
inner vital airs, looked like a cloud which is free from all 
agitation of the rain-time [i.e as calm as a cloud is wher 
it is not raining] ; or like a sea (Zit. a reservoir of water) in 
which there are no waves; or like a lamp which being 
placed in a windless place does not flicker (= move). 


Notes. AUS absence of rain. संरम्भ ` agitation. 
JAME cloud. AIUTF . without: waves.‘ मरुत्‌ ` wind. 
निरोध control. नित्रात a -windless "place. ( निगेतो “बातो 
यस्मात्‌ ). ed shat 1008 rnnt 
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41. Trans. (Him) who was eclipsing (४.८. throwing | 
into the shade, or maat karna in vernacular) the little | 
moon's beauty more delicate than a lotus fibre, by the rays | 
of light starting from his head and coming out! 
through the hole on the top of the head. [Expl. This | 
hole is called Brahmarandhra and is supposed to be on | 
‘the top of the head. Through it the soul can come in or | 
go out of the body]. i 


| 
Notss. कपालनेत्र an opening in the top of the head, | 
ज्योतिः प्ररोह m. ray of light. ZWIT lotus-stalk. YA. fibre. | 
लक्ष्मी beauty. स्लपयन्तम्‌ lit. wasting ; eclipsing. | 
42. Trans. (Him) who after fixing in his heart his | 
mind [heart=piece of flesh ; mind=the faculty of thinking] 
. which was controlled by meditation, and the activity of | 
which through the nine doors was stopped, was seeing in 
himself his own self which is called indestructible (or | 
eternal) by those who possess spiritual knowledge. 
Or simpler : : 
(Him) who after checking the activity of the mind | 
through the nine doors, after controlling it by meditation | 
and then fixing it where the heart is, was seeing in himself | 


that spirit which the spiritualists know is eternal (= indes: | 
ructible). | 


Notes. वृत्ति activity. SIT indestructible, क्षेत्रविद्‌ | 
one who possesses spiritual knowledge. fag (they know) | 


"Present 111 pl. from faz with the termitiation of the Perfect; ' 


43. Trans. As Shiva, invincible even in thought, | 
was looking like that [i.e. as described in the last. seven | 


saw him from no great distance 
powerless with fear that he did 
e bow dropping from his hand. 


Notes. अयुग्सनेत्र Shiva, अदूरात्‌ ata close range i 
from no great distance, MIST unassailable; that which 


cannot be attacked. साध्वस 2. fear. सन्न paralyzed, AET 
slipping ; dropped. चाप m., n. bow: 


— A" 


rec oed A a > Pe 


am 
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__ 44 Trans. Followed. by two forest-nymphs Paarvatee 
lit—the daughter of Himaalaya) appeared there. With 
he beauty of her body she seemed to be reviving [= bring- 
ng back into life] his (i.e. Cupid's) almost dead power. 


Notes. निर्वाण extinguished, dead. भूयिष्ठ when 
orming the second part of a compound means ‘almost.’ 


RITA re-kindling, स्थावरराजकन्या the daughter 
f the lord of mountains +.e. Paarvatee. ; 


45. Trans. She was wearing ornaments of the Spring 
owers— wherein the Ashoka flowers excelled [ e. looked 
(re beautiful than] rubies [=a kind of precious red 
tone], and the Karnikaara flowers took (or put on) the 
olour of gold, and the Sindhuvaara flowers were made into 

pearl-necklace, 


Notes. प्राग #, ruby. सिंधुवार 11. name of a flower- 


46. Trans. She waslike a moving creeper covered 
ith leaves and bending under the numerous clusters of 
owers...when she was wearing a red garment of the colour 
| the morning sun and was bending...... 


Notes. Tara moving. आवजिता bending. 


47. Trans. With her play-lotus [=a lotus used for 
aying with], she, whose eyes were moving with fear 
r confusion), was every moment warding off the black- 
ie which was flying near her Bimba-like lip [Bimba is a 
uit of deep red colour, and the Sanskrit poets often com- 
re beautiful lips to this fruit] and which was feeling all 
e more thirsty because of her (i.e. Paarvatce’s) sweet 
'eath. 


Notes, बिम्ब n. name of a fruit of red colour to which 
autifullips are often compared by the Sanskrit poets. 
¡RUZ +. a play-lotus. Analyse लीलाया SUR. 


48. Trans. Seeing her who had no defect in any limb 
-part of the body] and who put even Rati to shame, 
ipid once again began to hope for the success of his 
ssion pertaining to [= in connection with] Shiva. 
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| 
Notes शूलिन्‌ Shiva.d5W*IW love-god ; one whose 


bow is. made of flowers. 


. 49, Trans. Umaa reached the threshold (of the 
abode) of Shiva, her husband-to-be, and he just then 
finished (his meditation) after having seen within him the | 
highest light called Parmaatman (= Parmaatmaa in à 
vernacular = the highest soul = God) 


Notes. समांससाद (reached) Perfect III Sing. from 
सम्‌ + AM Va (to go). प्रतिहारभुमि threshold. डपारराम 
(stopped). Perfect III sing. from उपप्या/रम . | 


50. Trans. Then Shiva, the part of the earth under | 
whom had been lifted (or held, or borne) with great | 
~ difficulty by the fronts of the hoods of Sheslinaaga, slowly 
let out the vital airs and ended his firm Paryanka posture 
(= Aasana in vernacular) 


Notes. gagi lord of 'serpents ; Sheshanaaga 
' निबिड firm बिभेद (broke, ended) Perfect III sing. from 
EUN IL f 
51. Trans. Saluting him Nandin |= Naudee in| 
vernacular, name óf Shiva's bull] announced Paarvatee who | 
had.come to serve him. ‘And when just a motion (or sign) | 
* of the master's (i.e.,.Shiva!s) eye gave her the permission 
~ ‘to अ he. (i. e.. Nandin): Jet her in (or showed 
her in 


Notes शशंस (told) Perfect 111 sing. प्रणिपत्य (bowing) 
‚Ind. p.p. from प्र-नि Vd (with ल्यप्‌ ) शैलसुता the 


daughter of the mountain ¿.e., Paarvatee 
52. Trans. : After saluting, her. two friends spread 
- nt the feet of Shiva, a heap of the spring flowers, , which 


were mixed with bits of tender leaves, and had been 
plucked with their own hands 


Notes UNE bow. शिशिरात्यय ni. end of winter; 
spring. व्यक्रीयंत (spread) Imperfect, Puss. from faV $ 
पुप्पोञ्चय a heap of flowers SE Tus 


i 


De AA === -> >> $ | 
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53. Trans. Loosening (or dropping) the new 
Karnikaara flower looking beautiful in her black hair. 
Umaa also saluted Shiva with her head from which the 
ear-lotus fell down. —— 

Notes. XAT. name'of Parvatee. अलक m.a hair; tress 5 
lock. gaard dropping, loosening ; letting go. चकार (did; 


made) Perfect III sing. from 4/5 JANAN name of 


Shiva ; bull-bannered. `, 

54. Trans. ‘May you find. a faithful husband (d.e., 
husband who will Jove none except. you) '— in these words 
Shiva told her only a truth. Indeed, the words of great 
men never prove false in this world. $ 

Notes. अनन्यभाज्ञम्‌ (Accusative sing.) one who 
does not think of another woman; a faithful husband. 
qv truth. व्याहूति f. saying ; utterance. t 

55. Trans. Being desirous of entering into fire like 
a moth, [=Patangaa in vernacular] and seeing that that 
was the time for the arrow (f.e., the propér time to shoot 
the arrow), Kaama pointed at Shiva before. the very eyes 
of Uma aand began to touch the string again and again. 


Notes. प्रतीक्ष्य seeing. _ विविशुः desirous of entering. 


ज्या the string of bow. IARA touched. 


56. Trans. Just then withher copper-coloured hand 
Paarvatee offered to Shiva who was doing :(or- undergoing) 
penance, a rosary [vernacular : Maalaa which is used for 
repeating the name of God by way of prayér] which was 
made of the seeds of the lotuses of the Ganges, and had 
been dried in the rays of the sun. 


«Notes. गिरिश name of Shiva. गौरी name of Paar- 
vatee. विशोषिता / dried up. MIGHT sun. मन्दाकिनी athe 
Ganges, पुष्कर n. lotus. 


57. Trans. Just as Shiva was about to accept (or take) 
hat garland ont of regard for worshippers, Cupid fixed 
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to his bow a sure arrow lice an arrow which does not miss 
the mark, —a sure shot] which.is called Sam nohana. 


Notes. प्रणाग्री a devotee, an attendant, a worshipper. 


त्रिलोचन name of Shiva : the three-eyed. पुष्पधन्वा nom. sing. 
Cupid ; one having a flowery bow. UHAT fixed ; fitted. 

58, Trans. By self-control Lien, hy his will-power] 
Shiva onceagain completely Uit. powerfully] checked the 
temptation (or distraction) of his senses ; and directed his 
glances (or ran his eyes) far and wide in order to find 
out the cause which disturbed his mind. 

‚Notes. इन्द्रियक्तो भ distraction of the senses. निगृह्य 
controlling. 

59. Trans. He saw Cupid who was ready to 
shoot, with his closed (or clenched) hand resting near 
the corner of his left eye; with his shoulders sunken, his 
left leg bent a little, and his beautiful bow bent in the 
form of circle [Expl, Actually it is a semi-circle]. 

Notes. दक्षिण right. अपाङ्ग m. corner of the eye. सव्य 
left. आत्मयोनि Cupid. s 

60. Trans. Just then an up-rising flame of fire came 
out of the third eye of him who had become very angry at 
this disturbance to his penance and whose írowning face 
was dreadful to see (or whose face was dreadful to see on 
account of the contraction of the eye-brows). 

Notes. तपःपरामशे disturbance in penance. HWY 


anger. SH terrible to see. कृशानु 1m fire. Safa having. 
an uprising flame. ; 

61. Trass. ‘O, Lord, control (or check) your anger, 
please control your anger. While these voices of the 
gods were spreading in the sky, the fire of Shiva’s eye left 


nothing but ashes of Cupid (or the fire reduced Cupid to 
ashes). 


Notes. A& wind; a god; adeity, खे in the sky. 
afa fire, qq name of Cupid. 
62. Trans. The swoon [vernacular : behoshee] which 


was caused by the great shock and which stopped the 
work (or function) of the senses, did a sort of favour to 
Rati who (still) did not know that her husband was 
dead (or Rati who was unaware of the death of her 
busband). 

Notes. अभिषङ्ग m. shock. वृत्ति function. मोह th. Swoon. 


63. Trans. Having destroyed him who was a hind- 
. rance (or disturbance) to his penance, just as lightning 
destroys trees, Shiva (lit. the lord of creatures) who was 
undergoing penance disappeared because he wanted to 
leave the company of women. [Expl. The women at 
that place were Paarvatee and her two friends]. 


Notes. आशु at once. FH thunderbolt, सन्निकषे near- 
ness ; contact. aiaa (disappeared) Perfect 111 sing. from 
अन्तर_ vT. 

64. Trans. Thinking that the hope of her great father 
[i.e., her father who held his head high] as well as her 
own beautiful body were useless (or in vain), and feeling 
all the more shame because it [7-6५ the incident of the 
burning of the god of Lovel had happened before the 
eyes of her friends, Paarvatee became sad and left for 
home. A 

Notes. शेलात्मजा daughter of the mountain, :. e., 


Paarvatee. अभिलाष m. desire. उच्छिरस्‌ one who holds his 
head high. समर्थ्य thinking. शून्या dejected ; vacant- 
minded. 


65. Trans Carrying in his arms his daughter who 
deserved pity and who had at once closed her eyes due to 
the fear of Shiva’s anger, the mountain, like a heavenly 
elephant carrying a lotus in his teeth (or a lotus sticking to 
his tusks), ran along his way, and his body seemed to grow 
arga on account of speed. : 

Notes. सपदि at once. रुद्र name of Shiva. सरस्भ anger. 


अद्रि mountain. JUIN heavenly elephant, i €., ऐरावत. पद्मिनी 
a lotus-plant. 
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EXAMINATION QUESTIONS 


Q. 1. Linesfor Explanation and Reference to the 
context :— : 


a, प्रयोजनापेत्षितया प्रभूणां प्रायश्चलं गौरवमाश्रितेषु (1) 
b. gat areata पिनाकपाणे धैयच्युति मे के थन्तरिनोऽन्ये (7) 
०. व्यादिश्यते भूधरतामवेच्य कृष्णेन देहोद्वदनाय शेषः (10) 
4, अप्यप्रसिद्ध यशसे हि पुंसामनन्यसाधारणमेव कर्मे (16) 
e, समीरणो नोदय़िता भवेति व्यादिश्यते केन हुताशनस्य (18) 
f. प्रायेण सामग्रथविधो शुणानां पराङ्मुखी fraas: प्रवृत्ति: (26) 
g. आत्मेश्वराणां न हि जातु Am: समाधिभेदप्रभवो भवन्ति (32) 
h. न हीखरव्याहृतय: कदाचित्‌ पुष्णन्ति लोके विपरीतमर्थम्‌ (54) 
थे. 1I. Translate into English :— 


Verses Nos.; 5, 7, 9, 10, 15. 16, 17, 21 22, 28, 29, 
32, 43, 47, 48, 59, 60, 61 and 65. 


Q. 3. Describe the encounter between Kaama 
and Shiva. Do'you see any symbolisın in it ? 


EI NO : 


am^ A IE शेवटी वर en wr 7 


RAAMAAYANA 


The Raamaayana is looked upon as the first poem 
( आदि काव्य ) in Classical Sanskrit. The student need 


hardly be told in what reverence it is held by Hindns. 
The hero, Rama is looked upon as God Himself in: human 
form. The book of Vaalmeeki, as well as the Raamaayana 
of Tulsidasa inspired by thef ormer, are greatly loved by 
Hindus. The Raamaayana is full of morals and lessons 
for us especially on family relations, such as exist between 
father and sou, husband and wife, brother and brother 
etcs, etc. Ke 


Vaalmeeki was moved to poetry which flowed in 
metres unknown before when he saw a Krauncha bird 
wounded fatally by a hunter and convulsing with pain 
before its sorrowing love-smitten mate. ' 


“ सा निषाद निष्ठां त्वमगमः शाश्वतीः समाः | 
यत्क्रोज्जभिथुनादेकमवधीः काममोहितम्‌ it” 


This was what escaped the lips of the poet before 
he could realize that he had created a new metre. 


The immortality of the poem was emphasized by the 
poet thus : 


यावत्स्थास्यन्ति गिरयः सरितश्च महीतले । 
तावद्रामायणी कथा लोकेषु प्रचरिष्यति॥ 


that is— 


As long as on the surface of this earth 

Run roaring rivers, mighty mountains stand, 
The story of Ramayan—full of worth, 

Will, so long, circulate in every land. 
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Its utility, again, was emphasized thus *— 
पठन्‌ fest वागृषमत्वमीयात्‌ 
स्यात्क्षत्रियो भूमिपतित्वमीयात्‌ | 
वणिरजनः पण्यफलमत्वमीयाज्‌- 
जनश्च शूद्रोऽपि महत्त्वमीयात्‌ ॥ 


That is to say, by studying the Raamaayana— 


Much skill in speech a Brahman would attain ; 
A warrior would some kingdom surely gain ; 
The trader would get all the fruit of trade ; 
The outcast also would be mighty made. 


In what follows we are told that the malicious Man- 
tharaa is taken aback on hearing the news of Raama’s 
coming coronation. She carries the news to Kaikeyee 
who, welcomes it and offers to reward Mantharaa. 
Mantharaa means some thing different, She explains to 
her mistress all the implications of this coronation and 
works up Kaikeyee's ‘mind in such a manner that she 
begins to view. the succession of Ramaa with horror. 
Mantharaa tells her that the "only way out lies through 
asking for the fulfilment of the two boons which the king 
ad previously granted her. Kaikeyee led by the nose by 
Mantharaa goes to the displeasure-house where the king 
is shocked to find her, He is again shocked beyond measure 
when the Queen insists on Raama's banishment. The poor 
King tries (० pacify the Queen in vain, 


— 


in nennen nennen nenn nenn 


SECOND FLOWER 


Mantharaa aghast at the 
coronation 


रामायण, अयोध्या काण्ड, सातवां सग 








RAAMAAYANA 
SARGA VII 


Ñ l. Trans. By chance the family maid-servant of 
Kaikeyee, who was of unknown birth and was living with 
her, went up the palace, resembling the moon. [Exp. 
The Ep is very high and white, hence it resembles the 
moon. 


Notes. ज्ञातिदांसी a maid-servant who has been serv- 
ing a particular family solong as to be considered practi- 
cally to belong to it: उषिता ‘one who has. been living; 
bbp. from VAR to live. आरुरोह Perfect III sing. trom 
आ--१/२ हू to rise etc. चंद्रसंकाश resembling the moon. 
संकाश is placed at the end of a compound to give’ the 


meaning ‘resembling’. Analyse चन्द्रेण gran इति 


2. Trans. From that palace Mantharaa saw the 
whole Ayodhyaa with lotuses and lilies scattered about 
and roads sorinkled with water, (3) (Ayodhyaa) decorated 
with costly and suitable (or worthwhile) flags and ban- 
ners; crowded with anointed persons ; Eesprinkled with 
sandal.mixed water, (4) resounding with (the'cries, cheers 
etc. of) noble Braahmanas carrying garlands and sweet- 
meats in their hands ; having bright temple-doors ; ringing 
with the sound of all (sort of) ‘musical instruments ; (5) 
crowded with over-joyous people ;.echoing with the Vedic 
chants (=songs) ; having fine elephants and ‘horses 
(who were) feeling happy, and cows and bulls (who were) 
„bellowing. i , 
Notes 2:5. (2) सिक्तराजपथां राज्ञः पन्थाः राजपथ: (Tat) 


सिक्तः राजपथः aq ताम (Bahu)=having roads made wet. 
प्रकीण्‌ कमलोत्पलाम्‌ -कमलांनि च उत्पलानि च कमलोत्पलम्‌. 
क a 
: ( Samaahaara „Dvandva ) प्रकीण ¦ कमलोत्पलं यत्र ताम्‌ 
99. - 


Saat: शिरःस्नाताः (Tat) शिरःस्नाताश्च ते जनाश्व शिरःस्नातजनास्‌ 
a 
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Bahu) having lotuses and lilies scattered about, 
अन्ववेक्षत saw, Imperfect III sing. from AJ + VER. 
ba] 
(3) AUIEÍ costly and suitable. शिरःस्नातञनः --शिरसि 


^. 
तः (Karm) anointed : a person on whose head sacred water 


- has been sprinkled at the.time of his appointment to a high 


post, an officer. 

(4). Trans. mfa resounding, echoing. वादित्र 
a musical instrument. देवगृह a temple. 

७) 7/००५. ब्रह्मघोषनिनादिताम्‌- ब्रह्मणो घोषोः ब्रह्मघोषः 
(Tat) तेन निनादिता (Tat) ताम्‌ . ब्रह्मन्‌ hymn of the Veda ; 


घोष sound. Maa resounding. संप्रणर्दित bellowing, $ 2.8. 
from SL TS + Sag, 


$ 6. Trans.  Mantharaa wondered very much on 
seeing Ayodhyaa with cheerful and happy citizens, and 


- tows of upraised flags. 


Notes, हृ्टप्रसुदित - हृष्ट and प्रमुदित both mean happy 
Or joyous ; hence Over-joyous. उच्छितध्वजमालिनी म्‌ — 
उच्छिताश्चते saaa उच्छित्तध्वज्ञा: (Karm) तासाम्‌ माला 


उच्छितध्वज्ञमाला: (Tat) ताः सन्ति यस्यां सा (Bahu) ताम्‌ 
having rows of Upraised flags, 


7. Trans Mantharaa sawa W 
s n ME ODE = 
i t reat di U nurse who was stand 


fance, and was wearing bri ht silk 
clothes and whose eyes were beaming (= antes ; dit wide 
open) with joy, and asked (her), 


Notes. MIET bright an 


silken. पप्रच्छ asked 
Perfect, 


UT sing. form VA ( I). 
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8. Trans. Why does Raama's mother who possesses 
the best of everything and has wealth, still distribute 
money among the people, with pleasure ?” 


Notes. अभिसंयुक्ता possessing $ p.p. from अभि--सम 
र 
५ युञ्‌ to join. BAIT possessing wealth. 


9. Trans. "And let me know why are these people 
so very happy? Or, what is the over-joyed king going to 
do ? 


10. Trans. “Thenthe nurse who was bursting with 
joy, explained to Kubjaa with much pleasure the glory that 
was going to be Raama’s 


Notes. विदीयेमाण bursting Pres. p.p. from fa to 
burst. ITÀ said ; Perfect 111 sing. from 311 var, 

11. Trans. “To-morrow when there will be Pushya 
(nakshatra), Dasharatha will make Raama crown-prince 


—Raama wbo has controlled anger, wno issinless and is a 
(worthy) descendant of Kaghu.” 


Notes. पुष्य The eighth lunar mansion consisting of 
three stars. जितक्रोध one who has controlled anger. 
असिषेक्ता will anoint; First Future from sif ÑT. 


12. Trans. Soon after hearirg the words of the 
nurse, the jealous Kubjaa came down from the palace 
which resembled the peak of Kailaasa. 


Notes. अमर्षिता--००7४४००, angry, jealous. अवारोहत 
came down, imperfect from HH: 


13. Trans. Burning with 'anger the ill.advising 
Mantharaa spoke these words to Kaikeyee who was still 
asleep. 


Notes. पापदर्शिनी one who points out the evil way; 
ill-advising. 
14. Trans. “Get up. you silly. woman. Why are 
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yousleeping ? A danger threatens you. You are sinking 
in.a flood of troubles and still you do not know. 


Notes. उपसत sinking p. p. p. from VC to swim or 
' or to plunge. अघोच =a flood of troubles, 


15. Trans: “You boast of your good luck, you who 

* gre.(really) unfortunate and only apparently fortunate (or 

you who are not wanted or loved in reality but only out- 

wardly). Your fortune is short-lived like the current of a 
river at the.end of summer.” 


५ Notes. विकत्थसे you boast, II sing. from fa < कत्य्‌. 
16 Trans. Kaikeyee became very sad when the 


angry and ill-advising Kubjaa (alter. Kubjaa who was 


pointing out a danger) spoke harsh words to her in this 
manner. . i 


SEES __E _IA fo 


17. Trans. Kaikeyee said to Kubjaa, “Mantharaa, 


there is something wrong, for I see that you look sad and 
' are very unhappy.” 


Notes. विषण्णावदनां (one who has gloomy face) विषण्णं 
, बदनं यस्याः सा (Babu) ताम्‌. भृशदुःखिताम्‌ (very unhappy) 

शशं दुःखिता शशदुःखिता (सुप्सुपा) ताम्‌ 
18. Trans, Hearing Kaikeyee's words of sweet 
syllables, Mantharaa who was clever in Speaking and was 
full of anger spoke these words. LR . 

Notes. मधुराक्षरम्‌--(० sweet syllables) : मधुराणि 
अन्तराणि यस्य तत्‌ (Bahu). वाक्यविशारदा (elever in 
speaking) वाक्ये ( वाक्यविन्यासे ) विशारदा (Tat). 


19. Trans. So Kubjaa: j i 
` jaa` who was her ll- wisher 
became all the more sad and spoke so as to ENS ES sad 


and set her against Raaghava (ie, Kaama). 
Notes. सेदपन्ती alienatin 


8, estranging. विषादयन्ती 
«making (her) sad, 


d 
i 


Miaa en 
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20. Trans. “O Queen, your complete and unending 
ruin has set in. King Dasharatha is going make Raama 
crown prince.” 


Notes. HU begun, set in. विनाशन ॥. ruin. 


21. Trans. "Being plunged in deep sorrow (or being 
overpowered with great fear), being full of pain and grief 
and burning as if in fire, I have come here to help you 
(lit for your benefit)" 


Notes. दुह्यमाना burning. अनल ni. fire. 


22. Trans. “Kaikeyee, my grief ‘increases with 
yours. My prosperity lies in your prosperity. There is no 
doubt about it. 


Notes. afg y prosperity, संशय ॥1. doubt. 


23. Trans. Born in the house of a king, you are the 
chief queen of the king. 0 Queen, how is it that you do 


not know the cruel nature of royal duties P 
Notes. USA m. the duties of a king. बुघ्यसे you know. 
Present, 11 sing. from vgy to know. 


94. (Your) husband (seems) honest only in words; 
(he) is deceitful, sweet of tongue but (really) cruel. You 
think he is pure in heart That is how you have been 
deceived by him. 


Notes. quater honest only in talking. शठ deceitful. 
squa talking sweetly ; sweet of tongue. भर्ता hus- 
band. अतिसन्धिता (deceived) p. p. p from अति + ear 

25. Trans. Your husband who comes to you speaking 


(lt. using) sweet but meaningless (or hollow) words, will 
bestow a favour on Kausalyaa today. 


Notes. प्रयुञ्जान Pres. a. P. ( शानच्‌) from HV युज 
to join. सान्त्व m. sweet or conciliatory words. अनथक 


meaningless, hollow. 


AA 








NSN SS 
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26. Trans. .Having sent away Bharata to your re- 
Jatives. tomorrow morning the wicked king will place 
Raama on (the throne of) a kingdom whose rival heir (or 
claimant) has been removed (or done away with). 


Notes. अपवाह्य (having sent away) UVA (causal) 
ल्यप. काल्य (= कल्यो morning. करटक m." a rival claim- 
ant cis is troublesome like a thorn. स्थापयिता (will 
place.) First Future from / सथा with शिच्‌ (causal). 


27. Trans. O girl, an enemy in the shape of hus- 
band has been held in the lap by you, just as a serpent is 
held in the lap by its well-wishing mother. 


m. lap. 


Notes. आशीविष m. serpent. आश्यां विषं यस्य. अङ्क | 


28, Trans. To-day King Dasharatha has treated you J 
and your son in the same manner in which an enemy ora | 


serpent who has been ignored, does. 


Notes. प्रत्युपेक्षितः (ignored) p. p. p. from ofa + उप + 
VÄR (to see). 


29.' Trans. O girl, you who have always been used 

Deed duni os undone, along with your descedants 
e wicke ing of false i i i 

Raama on-the throne. ee ne u Pe 


- Notes. सन्त्व ४. a conciliatory word, a promise. 
सानुबन्धा (along with descendants) अनुबन्धेन सहद वतेमाना 
(Bahu). . SER s 

80. Trans. -So Kaikeyee, according to the time (of 


asthe time demands) do at once something useful (0 


helpful) to yourself. 
yourself, your son and ius 56275 27 che. 97 


a : poten) त्रायस्व (save) Imperative, II sing from Ja 
स्मयद्शेत्रा One having wonderful looks or beautiful eyes: 
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'31. Trans. She who was good-looking (lit. having 
a handsome face), full of joy and resembling the digit of 
the autumnal moon, got up from the bed on hearing the 
words of Mantharaa. 

Notes. शुभानना (one having a handsome face) 
शुभमाननं यस्याः सा (Bahu), उत्तस्थौ (got up) Perfect from 
उदू + *“स्था. लेखा the moon's crescent, supposed to be one- 
sixteenth part of the full moon, शारदी (belonging to the 
autumn). शरदि भवा. 

32. Trans. So Kaikeyee being very pleased and 


surprised gave a precious (Jif. auspicious) ornament to that 
Kubjaa. 


SN 
Notes. Wl (gave) Perfect III Sing. from T/T 
(to give). विस्मयान्चिता full of surprise. 
33. Trans. The good girl Kaikeyee felt happy as she 


gave the ornament to the hunch-backed Mantharaa. Then 
again she said to her. 


Notes. Heal f. a young damsel. set मदो यस्याः. हृष्टा 
(pleased) p. p. p. from १/ढष (to be pleased). 
34. Trans. “Mantharaa, you have told me some- 


thing very pleasant. What further (good) shall I do in 
return for telling me this pleasant thing (or good news). 


Notes. आख्यात (told) p. p. p. from आख्या 
(to tell). 


35. Trans, “I see (or make) no difference between 
Raama and Bharata. So I am glad that the king is going 
to make Raama crown-prince. 


Notes. उपलक्षये (I see) Present I Sing. from y AR 
(to see, to notice). विशेष m. difference. 


36. Trans. O you who deserve a reward, there is 
nothing more welcome (or delightful) to me than this. And 


POE I VINE SYS ee Ss D a 


ET 
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1 


since you have spoken these nectar-like words, therefore 
I shall give you a reward you like best. Please choose (or 
select) it. i 
Notes, fafaa, anything, something. प्रिय welcome, 
delightful. अमृत n. nectar. अवोचः (you said) Aorist II Sing, 
from VA. du (choose, select) Imperative II sing from, 


va 


i 
THIRD FLOWER | 
i 

| 


Mantharaa works up Kaikeyee 


e 
रामायण, अयोध्या काण्ड, आठवां सग 








SARGA VIII 


1. Trans. Being displeased with her and having 
thrown away that ornament, Mantharaa who was full of 
anger as well as grief, spoke these words. 


Notes. AVAYLA feeling angry; being displeased. 
asa (throwing away) Ind. p.p. from उत्‌ /सज (to 
thow, to create). 


2. Trans. “O silly girl, why do you feel happy 
when there is no occasion (for it). You do not realize that 
you are standing in the middle of the sea of sorrow.” 

Notes. बालिश (adj:) foolish, childish, young; (n) a 
fool, a blockhead. स्थाने when there is no occasion. 
अवचुध्यसे you realize, Present II Sing. from yq: 

3. Trans. 1 mentally tolerate (or put up with) you 
(i.¢., what you do), and am troubled with grief, since you 


feel happy when you should feel sorry and when a great 
calamity (= great trouble) is approaching (or is imminent). 


Notes. दुःखार्दिता troubled with grief. व्यसनं calamity, 
misfortune. शोचितव्य from VIA (to grieve, to feel sorry) 


an occasion for feeling sorry. 

4. Trans. I deplore (or regret) your foolishness. 
What wise woman would rejoice at the prosperity of the 
son of a co-wife?—the prosperity which is like approaching 
death (or impending doom). “य 

Notes. प्राज्ञा 7. wise woman. सपत्नी (a co-wife) संमानः 
पतियेस्या: सा (Bahu) having common husband with another. 

- 5, Trans. Raama basa fear of Bharata who has 
the same ruling ability (or who has an equal right to the 
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throne) Iam troubled asI think of it, for one who is 
afraid causes fear. 


Notes. विषण्णा f (troubled) p. p. p. from वि\/सद्‌ 
(to sit, to sink, to despair). 


6. Trans. Lakshmana who has strong’ arms is 
whole-heartedly devoted to Raama, and Shatrughna is also 
(devoted) to Bharata just as Lakshmana is to Raama. 


Notes. सर्वात्मना whole-heartedly. काकुत्स्थ ( ककुत्स्थ- 
ENIA पुमान्‌ ) a male descendent of Kakutstha. PACE is 


an epithet of Puranjaya, a king of the solar race. Allusion: 
We are told in mythology that once when gods were 
worsened by the demons, they led by Indra went to king 
Puranjaya for help. Puranjaya consented on the condition 
that Indra should carry him on his shoulders in the battle 
field. Then Indra became a bull and Puranjaya sat on its 


hump ( Hq ) and defeated the demons. ( ककुदि तिष्ठतीति 
ककुत्स्थः ) 

7. Trans. O proud lady, in point of nearness (of 
age) Bharata is the next heir to the throne which is out 


of the question in the case of the younger two [i.e 
Lakshmana and Shatrughna who are younger have no 


right to the throne]. 
Notes. Ras (given up, abandoned, relinquished, out 
of the question) p. p. p. from fav सज. 


8. Trans. I fearfully tremble as I think (on the one 

p ionem po is क and well up in the duties of a 
; Who acts as t i 

Gata eee ९ occasion demands, and (on the 


Notes. 


प्रवेपे (I tremble) Present | Sing. from 9/49 
(to tremble), 


TARRA one who acts as the occasion 
demands. प्राज्ञ (wise) प्रज्ञ एव प्राज्ञ: स्वार्थ अ (ण्‌) 
9. Trans. = 


Fortunate (or The favouri i is 
Kausalyaa whose son will be made DG E RAE las 
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vast kingdom by the leading Braahmanas to- 
there will be Pushya (nakshatra). o-morrow when 


Notes. सुभगा f. a woman beloved by her husband; 
a favourite wife. सुभग means ‘fortunate, beautiful’ etc. पुष्य 
See notes on verse 11, Sarga VII before. 

10. Trans In the fashion of a maid-servant and with 
folded hands, will you wait upon (or serve! Kausalyaa who 
will have obtained the earth and (hence also) happiness, 


who will be pleased, and whose enemies will have -been 
destroyed. 


Notes. प्रतीता (pleased, satisfied) 2.5.5. from प्रति\/इ 
(to go). हतविद्वषम्‌ whose enemies have been destroyed. 
उपस्थास्यसि (you will serve, or wait upon) Second Future 
from उप,/स्था. SATA —one who has folded hands. 
वसुमती f. earth. E 


11. Trans. And in this manner you along with us 
will become her maid-servant, and your son will become 
Raama’s servant. 


Notes. प्रेष्या f, maid-servant; hand-maid. प्रेष्यत्व (5०- 


~ 
vitude) प्रेष्यस्य भावः कमे वा. 
12. Trans. At the fall of Bharata,. Raama’s wife 
will indeed be overjoyed and your daughter-in-law will be 
unhappy. 


Notes. स्नुषा f. daughter-in law. FA m. decline, fall. 


13. Trans. Then seeing that Mantharaa who was 
talking thus and was highly displeased, Queen Kaikeyee 
verily praised the virtues of Raama alone. 


Notes. प्रशशंस (praised ) Perfect IIL Sing.. from 


Ivia. & ind. verily, indeed, certainly. . 


l4. Trans. Raama is the eldest son of the king ; 
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he realizes his duty ;is accomplished, disciplined, thank- 
ful (or grateful], truthful and honest. Hence he deserves 
the throne. 


Notes. WA (nom. sing. ) possessing virtues; 
accomplished ; RIA disciplined ; कृतज्ञ one who acknow- 
ledges a good turn done; thankful; सत्यवीन्‌ (nom. 
sing) one who is truthful; शुचि (adj.) honest. SEN 
deserves. 


15. Trans. The long-lived one (ie. Raama) will 
support (or keep ) his brothers as his father did. O 
Kubjaa, why do you feel hurt (or sorry) on hearing about 
Raama's coronation ? 


16. Trans. And the noble (lit. best of men) Bharata 
also will certainly inherit the ancestral throne from Raama 
after a hundred years, 

e 

Notes. ATWA: the best of men. ऋषभ when the last 

member of a compound means ‘the best of, or the 


most excellent. पितृपैतामह belonging to the forefathers ; 
ancestral. 


17. Trans. 
hurt) as if you we 
and something go 


Notes. 


So Mantharaa, why do you fret (or feel 
re burning, When prosperity has come 
od is going to happen. 
अभ्युदय m. Prosperity, rise; दृह्यममाना (burning) 
Pres. pass p. form VR ( शानच्‌ ). 


18. Trans. Justas Bharata is tai of 
love (or respect) so also is Raama A प eM He 
Serves me much more than Kausalyaa. 


Ara: (worthy of love or respect) मानमहेती ति 
( मान--यतू ). Us (serves) . desiderative ( सन्नन्त ) 
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19. Trans. If the kingdom belongs to Raama, 
. then it belongs to Bharata aiso, because Raama looks upon 
his brothers as his own self. 


20. Trans. Being very much pained to hear the 
words of Kaikeyee, Mantharaa heaved along and hot sigh 
and spoke to Kaikeyee as follows. 


Notes. विनिःश्वस्य Ind. p. p. from वि--निस्‌ Vd 
( ल्यप्‌ ) taking a breath or heaving a sigh. 


21. Trans. Unimaginative (or Undiscriminating 
or Foolish) as you are, you do not realize owing to your 
foolishness that you are sinking in a sea of troubles 
(which seems) vast on account of grief and misery. 


Notes. मौख्ये (foolishness) मूखे-ष्यम्‌. अनथेदर्शिनी 
unimaginative ; not able to see things in their true pers- 
pective. शोक m. grief, SAU #. misery. मञ्जन्ती (sinking) 
pres. a.p. ( 3I ) from VASI ( to dip into water; to 
sink ). 

29. Trans. Raaghava (i.e. Raama) will become 


king and (after him) he who is his son. O Kaikeyee, 
Bharata will be excluded from the royal family. 


Notes. परिहास्यते (will be dismissed or excluded). 
Second Future, passive, from परि / हा (to dismiss). 


23. Trans. O proud lady, the sons of ६ king do 
not all sit on the throne. In case all are placed (on the 
throne), there will be much unrest (or injustice). 


Notes. अत्य m. injustice, unrest, trouble. स्थाप्यमात्त 
( being placed) pres. pass. p. from १/स्था with णिच्‌. 


24. Trans. Tberefore, O Kaikeyee of perfect (or 
immaculate) limbs, kings entrust the eldest (son) with 
royal(or administrative) duties, though the others (1.७.. 
younger sons) are (more) accomplished. 
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Notes i अनवद्याङ्गी f. (a lady who has such perfect 
limbs that you cannot find any defect in them ) अनवद्यानि 
अङ्गानि यस्याः सा (Bahu). 

25. Trans. O loving mother (of your son) so your 
sonlike an orphan will be completely deprived of ‚(or 


disappointed in) comforts and royalty ( or royal heri- 
tage ) 


Notes. वत्सला a woman who. loves her children, 
Fran (disappointed) p.p.p. from निर्‌ ,/भंज्‌ (to break.) 

26. -Irans. So I have come here for your sake (i.e. 
to help you), but you do not understand me, since you 
think fit to give me a present when your co- wife is gaining 
superiority. nd 5 ४ 

Notes. सपत्नीबृद्वौ at the time of the rise of your 
co-wife ; i.e. ata time when your co-wife 
eriority over you. प्रदेय a present, a gift. 


27. Trans. On getting the kingdom without a rival 
heir, Raama will certainly despatch ( or: send) Bharata 
to another country or even. to the other world. 


Notes. 


is gaining sup- 


. देशान्तर (another or foreign country) . अन्यः 
देशः देशान्तरम्‌ ( सयूरव्यंसकादि समासं ). So also लोकान्तर, 
the next'world. नाययिता (will send 
VRR (to lead) with शिच्‌ (causal). 


28. Trans, You sent 
to the house o 
affection for 
of nearness, 


. Notes, स्थावर immovable, hence i 
(MA) सन्निकष n, contact, 


नायित (sent) p.p.p. from नी with (causal), सातुल्य 
( the house) of the maternal uncle. 6 


) First Future from 


t away Bharata, still a child, 
f his maternal uncle. One develops 
even inanimate (or lifeless) things:as a result 


nanimate, lifeless 
nearness, propinquity: 


| 
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29. Trans. Atthe request of Bharata, Shatrughna 
also went with him. He was devoted to Bharata just as 
. Lakshmana (is devoted) to Raama. 


Notes. अनुवशातू at the request (of). 


Trans. It is said (or Itis an old story) that a tree 
which was going to be felled ( or cut down) by some 
foresters was freed (or rescued) from this great danger 
by. the thorny bushes which were near (Jit. as a result of 
nearness). 


Notes. इषीका a thorny. bush. घनजीवन a forester. 
JAA (deserving or going to be cut down) foi. p. from 
VIBE (to cut) with =a. मोचित (saved, freed (p.p.P- 
from १/सुचू with णिच्‌ (causal). 


3]. Trans. The son of Sumitraa will: protect Raama, 
and Raaghava (ie, Raama) (will protect) Lakshmana 
also. Their brothely love like that of two Ashvinee- 
kumaaras is well-known in all the worlds. 


Notes. men (will protect) First Future, 111 sing. 
from v एप्‌. AFI means ‘one who has 2 horse. In 
mytholoy we have two brothers अशिरो, also called 


अश्विनीकुमारौ. They are supposed to be the twin sons of 


the sun by a nymph in the form of a mare अखिनी. 
Nakula and Sahadeva of 


They are also the parents of a 
the Mahaabhaarata. They are looked upon as aivine 
doctors. They are said to have restored the old sage 
Chyavana to youth. According to the Veda they are 
young and beautiful. 


सौश्रात्र ५. brotherly love शोभनो भ्राता, तस्य भाच. 


32. Trans. Hence Raama will do no harm whatso- 
ever to Lakshmana, and there is 70 doubt that Raama 
will ill-treat Bharata. 
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7 ld go to the forest 
. Trans. Therefore, Raama shou t 
AM from the royal palace. Ilike just this and, be- 
sides, it is very much in your interest. 

Notes. भृशम्‌ ind. extremely ; very much. हित bene. 
ficial, good, something in one's interest, an interest. राजगृह 
royal palace. 

34. Trans. [n this way even the interests of your re- 
latives will be served if Bharata lawfully inherits his 
father’s kingdom (or throne). > 9 

Notes, MINIT the side of the relatives ; relatives. 
श्रेयस्‌ something beneficial, an interest. fsan, (coming 
from the father) पितुरागतम्‌. ‘To पितृ, य( GU ) is optional 

e > - 
added by Paanini by figas, the other form being 19% 
with the suffix ठक ( इक). ` 


35. Trans. Your co 
enemy of Raama. How 
will he live at the mer 
the control of) him who 


mfort-deserving son is the natural 
with his hopes (or wealth) ruined, 
cy of (lit. in the power, or under 
is prosperous ? 


Notes. सुखोचित deserving comforts. सहज natural. 


पु m. enemy. नष्टाथे one w 


Sut N 
has been ruined, समृद्धाथे 
One who is prosper 


hose wealth or object or hope 


one who has: gained his object ; 
OUS or possesses abundant wealth: (> 


36. "Trans. You. should protect Bharata who is being 
overpowered hy Raama, j 


Í JuSt as the leader of the herd of 
elephants is attacked bya lion in the forest. | 


Notes. Aa (attacked, 
from अभि torun, to assault, to attack, to overpower. 
प्रच्छायमान (being ove 


TPOWered) pres, pass p. from प्र“छद 
(to cover). त्रातुम्‌ (to Protect) Inf. from V3. 


, overpowered) pep P 
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37. Trans. Why will not Raama's mother, your 
co-wife, who was formerly slighted (or insulted) by you 
in your (or due to) pride, avenge herself on you, when 
she is in the ascendant (or when she is triumphant) ? 


M N 
Notes. 3T m. pride, सांभाग्यवत्तया is construed with 


राममाता. सोभाग्यवत्ता means the state of being prosperous, 


favourite etc. Here ‘in the ascendant’ gives tbe right 
implication of Manthara's remark. 


38. Trans. O lady, when kaama will inherit the 
earth covered with many oceans and mountains, then 
along with Bharata, will you meet unpleasant humiliation 
and feel wretched. 


Notes. प्रभूत much, many. रत्नाकर ın. Pane 
of jewels, hence ‘ocean’. शल m. (a mountain) शला; प्रचुरा: 
सन्त्यस्य, a Taddhita form with अण्‌. AUN unpleasant, 
unwelcome, inauspicious. पराभव m. insult, humiliation. 
wretched, दीना miserable. 


39. Trans. When Raama will inherit the earth 
(or become the master of the earth), Bharata will certainly 
be ruined. Therefore, think of (securing) the kingdom 
to your son, and (think) of the means of banishing the 
other (i. e. Raama). 


Notes. "WE (ruined) p.p. p. from AVAX (to ruin, 
destroy etc.). HUY is a mis-spelling. Beware of it, 
विवासकारण a means of banishing. आत्मज m. son, 
सञ्चिन्तय think. 
EXAMINATION QUESTION. 


I. Describe how Mantharaa incited Kaikeyee to ask 
for Raama's banishment. 








FOURTH FLOWER 


Sorrows of Siddhaartha 


“Lam a nobler substance than the stars, 


And shall the baser overrule the better? 
Chapman. 


बुद्धचरित-तीसरा सगे 








` 


ASHVAGHOSHA 


The Buddhist author of the two long and grandiose 
poems has no doubt earned a permanent place in 
the galaxy of Sanskrit poets, but it would be idle of 
him to covet the pinnacle on which Kaalidaasa alone 
must remain for ever. Wedded and fettered as his 
poetry avowedly is to ‘ cold philosophy, it can seldom 
soar into those ethereal regions of warm sunshine which 
are the natural haunts of Kaalidaasa’s muse. I is a born 
singer ‘who ‘singing still doth soar, and soaring ever 
singeth ’; A is at heart a melancholy philosopher who frets 
and fumes at the delusion of the world. K is asure 
and careful artist, and his artistry is, by common consent, 
without a flaw:to A art is but a means to an end, 
his poetry a clothing for his philosophy. In K art is for 
its own sake, and hence it becomes a source of pure, 
unalloyed joy. : 

Ashvaghosha is somewhat fitful : his language now 
rises into poetry but again falls into the prosaic. And 
then he plays exasperating tricks with language and 
grammar and brings about a clogging of the rythm. 
But it is otherwise with Kaalidaasa. His glorious music 
is rapturous, transporting and transcendent. His language 
he draws from the purest fount, and figures of speech come 
to him as a naturally as breathing. 

Whereas Kaalidaasa is to be studied both for the 
form and the matter, Ashvaghosha on his own admission, 
is to be studied more for the matter than for the form. 
And here it should be borne in mind that in K poetry is 
both the matter as well as the form, but in A philosophy 
is the matter and poetry the form. 

THE BUDDHACHARITA 

The Buddhacharita isa lengthy poem of seventeen 
cantos and describes the life of the Buddha —írom his 
birth up to his enlightenment and ends with his return 
journey to his birth place. 
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Summary : Canto I. In order to eure the ills of the 
world the Bodhisattva is born in the house of Shuddhodan, 
and Maayaa. Soon afterwards the sage Asita Appears ther 
and predicts before the king that. his boy will one day 
renounce the world and follow-the Path of virtue, 


Canto II. The boy'is named S 
Maayaadevee Passes away— the prince \ 
The is married to Yashodharaa and Passes all the time 
in enjoying himself in various ways— 
named Raahula. 3 . 





Canto IIT, The prince goe 
the world Outside And the sight 


and a dead man fills him with j 


S out ofthe: palace to se 
of an old man, a sick man 
ncurahle grief, 








BUDDHACHARITA :'CANTO IIT 
SORROWS or SIDDHAARTHA 


‘Tama nobler substance than the stars, 
. And shall the bi 


And outside the palace 
Pectacle of disease, old age and death shocks 
9 is seized with a fear and is 

e is told that pain and misery 

and'even ia are all integral in life. He is ata loss to 
TOW people can afford to be so merry-go- 
ücky and unmindful of a real danger that threatens one 
; ule 5 self-probing fills him with infinite d 
eStuding joys’ that for others are the be: 

anaes end-all of life, The impressions of past lives kindle 
is a A desire to realize his true self, The prince is lost 17 
makes a eons ०१ the fond foolish father, out of selfish love 
cua duspiracy against this: Super-man and tries to 


ala Wa :him ina Welter of - sensuality—but all | 


BUDDHACH AR ITA : CANTO Ill 


- |, Trans. Then sometimes he heard about the gar- 
dens (or groves) which had plots covered with soft grass, 
which were decorated with lotus-ponds, the trees of which 
were ringing with (the cries. of) the. male cuckoos, and 
which were resounding with songs. | dir 

' Notes. मृदुशाइलानि (having plots covered with soft 
grass) - सृदूनि शाइलनि सन्ति येषु ताति (Bahu) qualifies 
काननानि... शाइल adj. (a grassy plot) शादाः (grass) सन्त्यत्र 
a Tdht with qq ( चू ). शाद्‌ isa Krdt from ॥/शद्‌ with 
IT (अ). उन्नाद्ति (resounding ; ringing) P. p. p. from 
उदू नद्‌ with शिच्‌ (causal). कानन". a forest, a grove. 
शुश्राव (heard) Perfect IlI Sing. from VA. - 

. 2. Trans. ‘Then on hearing about the beauty of the 
city-gardens which were loved by ladies, he who had 
been imprisoned in the house like an elephant, thought 
of going out (or thought of making an excursion). 
[Expl Until now the Prince Siddhaartha -had been 
living in the palace. He was not acquainted with the 
World outside. Now when he heard that there were 


beautiful gardens outside the city, he thought of going out 
to see them.] 


Notes. वल्लभ (adj. also noun in masculine) dear, 
beloved. मनोज्ञभाव the state of being lovely, charming, 
beautiful. Hence ‘beauty, charm, loveliness.’ नाग 1%. 
elephant. अवरुद्ध (imprisoned, tied), pp. 2. from At ved. 

प्रयाण #. going out ; an outing; an excursion. 


of the idea of his son who 


3. Trans. Then on hearing j taea es 


was his own Desire incarnate (or ० 
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s called ' son ’) the king ordered that a Pleasure trip be 
कनक which might be worthy of his love (for his 
son), worthy of his prosperity and worthy of the age (of 
his son). 


Notes. निशम्य (hearing) Ind. p. p. from निशम्‌, 
मनोरथ m. desire. वयस्‌ ४. age. आज्ञापयामास (ordered) Per. 
fect (periphrastic) from SHL/gT III Sing. विहारयात्रा /. 
(a pleasure-trip), Rena यात्रा (Tat). 


4. Trans. He prohibited the mov ing of the afflicted 
and low people on the road, fearing lest the heart of 
the tender-hearted prince should be pained. 


Notes. निवतेयामास : (prohibited) Perfect (periphrastic) 


III Sing. from Riva. with णिचू (causal). राजमागे 
m. (royal road, a highway) um माग: राजमार्ग: (Tat). साग 
isa Krdt from सारी (to search) with घञ (अ) qarsiq 


N 


an ordinary or Jow Person सुकुमारचित्त: (tender-hearted) 
सुकुमारं ud TET सः (Bahu). संविम्नचेता: (pained at 
heart) संबिग्नं चेतो यस्य सः (Bahu). 


increased] thè 
Y clearing off with great gentleness all 
“cut ofl], all those whose 
were old or sick etc., 


Notes. Seded with maimed limbs. विकले न्द्रिय 
(with diseased limbs) विकलानि गणि यस्य सः (Bahu). 
\ e Old. आतुर adj. sick. BIW (adj; m. noun) pitiable; 
xm xn * समुत्साय (having removed, or cleared off) Ind. 
m समु-- उदू V@ with णिच्‌ (causal), formed. with 

ल्यपू. सास्ता with Breat gentleness 
चक्रः (they did 


dua 
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6. Trans. Then when the road had been decorated, the 
beautiful prince who had gentle (or courteous) followers, 
came down from the top of the palace at the proper time, 
and after getting (disc) permission approached the king: 


Notes. MAL beautiful (in श्रीमति राजमार्गे ) and 
also in श्रीमान्‌ कुमारः . बिनीतानुचरः (one having courteous 
or disciplined followers) विनीता अनुचरा यस्य सः (Bahu). 
प्रासाद m palace. अवतीये (coming down) Ind. p. p. from 


ad . कुतास्यनुज्ञ one who has got the permission. 


7. Trans. Then the king, moved to tears, kissed 
his son on the head and looked long at bim, and then 
with his words he permitted him to go, but did not put 
him out of his mind. [i.e., did not stop thinking of his 
son. 

Notes. नरेन्द्र m. king. STATA: (moved to tears) 
आगतानि fa यस्य सः (Bahu). उपाघ्राय smelling, 

NER, R 9 ` 
here ‘kissing. (AQRA gazing. मुमोच (let go ; abandon- 
ed) Perfect III Sing. from VET 

8. Trans. Then he mounted the golden chariot, 
which was emitting profuse [=too many] rays bright like 
a strong flash of lightning, and to which were yoked’ four 


gentle horses with a golden harness. 
Notes. जास्वूनद * (gold) a Tdht form with अण, 


(अ); जंबूनद्यां am. भांड n. trappings or’ harness of a 
horse. तुरङ्ग m. horse: स्यंदन ( = ख्यंद) m. chariot. 


9. Trans. Then with suitable followers (or con- 
genial companions) he reached the zod en = eS 
with heaps of bright flowers, aad along VET XS years)’ 
ing garlands and fluttering flags, just as’ the moon" app 

in the sky along with stars. 


Notes. sata (scattered) 5.2. b. : 
इञ्ञ्जल' bright. पुष्पजञाल .a heap of flowers. सालय 1. 


from 3/5 J 
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garland. पताका 7. flag, banner. प्रपेदे (reached) Perfect 
IIT Sing. from प्र,/पदू (to go). अचनुयात्र retinue, followers, 
SAA: (with stars) नक्षत्रे : सह वर्तमान: (Bahu). qq 
n: ( न. क्षरतीति ) a star. :अंतरीक्ष = (अंतरिक्ष) ५. sky. 


10. Trans. Being watched on all'sides by the citi- 
zens with eyes wide-open from curioisity, he leisurely: (or 


be covered with halves of blue lotuses (in the torm of 
the eyes of people.) (Expl. Dark eyes are generally com- 
pared to blue lotuses, Now, when the prince came to 
theroad he: noticed nothing but the eyes of so many 
people looking at him.. To him it appeared that the 
road was Covered with:halves of blue lotuses.] 

Notes. कौतूहल ( कुतूहल with अण्‌ ) ५. curiosity. 
नीलोत्पलाधे half of a blue lotus, PARIU (Scattered about) 
Pres, P. ए. from Ve. जगाहे (entered, here Stepped on 
to) Perfect III Sing, from VR, अभिवीच्त्यमाण (being 
Watched) Pres, p. p. from aivi.. समन्तात्‌ on 
all sides. > 


ll. Trans. Some praised hi ai ility (or 
gentleness) some. espected:him ES a PE 


, Votes.. सुनुः. (praised), Perfect IIL Pl. from yq, 
FARR saluted ;, tespected... Perfect III. py, from vag. 


दीप्ता brilliance ;. lustre, सोमुख्य Pleasant appearance. 
चपुल्य n. abundance; Prosper 


here ‘prayed for) Perfect 111 
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aown (to him) as to the flag in the procession of Indra 
(or the flag of Indra in procession.) 


Notes. S m. group. कैरात (= किरात) m. name of a 
tribe. चासन a dwarf, a pigmy.fellow. कुब्जा f hunch-backed. 


निवेशन ४. house. अनुयान ti. procession. प्रणेमुः saluted. 


13. Trans. Hearing from the servants that the prince 
was really going out. the ladies got the premission of their 
respected elders and went to the roof to see (the prince.) 


Notes. प्रेष्य (=प्रेष्य) mm. servant. प्रवृत्ति /. news. fae 
desire of seeing. हम्येतल top of the palace. 


14. Trans.. They went— (they) who were obstructed 
(in their movements) by the slipping gridle-strings, whose 
eyes were troubled because they had recently risen, from 
sleep, who had misarranged their ornaments (due to hurry) 
on hearing the news, and who were bursting (or burning) 
with curosity. 


Notes BAT m. girdle-string. fafat obstructed, 
checked. AAE ;;. news. विन्यस्त mis-arranged, dis- 
arrayed. परीयुः they went. 


15. Trans. Trying to run faster than one another 
they frightened the flocks (= groups) of house-birds with 
the noise of their footsteps on the stairs of the palace, 
with the sound (or jingling) of their girdles and with the 
sound(or tinkling) of their anklets. 


. Notes, सोपान 7. staircase. (A m. sound. निस्वन m. sound. 
वित्रासयंती (frightening) pres. a. p. from faysa. with 


णिच्‌ (causal) 4 गृहपक्तिन्‌ m., pet bird. संघ m. group. 


16. Trans. One of them though able to go fast, 
slackened her pace and did not walk fast (for) she was well- 
grown-up. and out of modesty wanted to conceal her 
Secret decorations. 

















Y 
E 
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Notes. निजप्राह (checked, caught) Perfect III Sing. 
from नि>प्रहू (to catch). ही f. shame, modesty. TE: ind, in 
Secret; in private ; s. Secrecy, a secret. 


17. Trans. Atthat time there was a struggle in 
the windows on the part of the ladies who were crowded 
together and pressing one another, whose ear-rings were 
moving (or swinging) and striking together, and whose 
ornaments were jingling [i.e, producing a musical sound. ] 


Notes, पिण्डित crowded, उत्पीडन n. pressing. संमदे m. 
friction ; striking together. कुएडल in. 11, ear-ring. पोत्तायन 
n. window MAMA p. struggle. 


18. Trans. The lətus like 
(or popping) out of the widows 
together, looked like so 
palaces. 


Notes. विनिःसृत coming out. Rtg (shone) Perfect 


III pl. from वि./राज्‌ सुखपङ्कज्ञानि ( lotus-like faces ) 
£ 
सुखानि पङ्कजानि 88 (Karm.) हस्य m. palace. 


faces of the ladies coming 
with ear-rings striking 
many lotuses stuck to the 


high) palaces whose 
uriosity by groups 
“round magnificent city 
anes carrying heavenly 


T P» -—————— zm - 
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21. Trans. The women looking at the prince on 
the road appeared as if they were desirous of falling (or 
coming) to the earth, and the men looking at him 
with upraised faces appeared as if they were desirous of 
flying up to heaven. 


Notes. वीक्षमाणा f (seeing) Pres. a. p. from AU 
( शानच्‌). गन्तुक्रामा f. desirous of going. 


22. Trans. Seeing the prince who was shining with 
his own body and beauty. those women said (or remarked) 
in a low voice, with a pure heart and not with any other 
(i.c, evil) idea that his wife was fortunate (or blessed). 


Notes. जाज्वल्यसानत resplendent ; shining: अवोचन्‌ 


(they said) Aorist III pl. from JA: 


23. Trans. They showed him all the more respect. 
thinking that he, with long and stout (=strong) arms and 
looking like a visible Cupid (== Indian god of love, Kaama- 
deva) will leave (or discard, or renounce) royal glory and 
practise virtue. 


Notes. SMIAT long. पीन बद. plump ; strong: पुष्पकेतुः 
god of love; Cupid. गौरव n. respect. 


24. Trans. Seeing the road where he was in front 
and which was crowded with courteous lor cultured, or 
disciplined) people dressed in neat and dignified clothes, 
the prince was rather delighted and almost believed that 
he had found a new birth. LExbl. It was the first 
opportunity for the prince to come out of the palace and 
see people and to compare himself with them. When he 
found himself in a beautiful chariot at the head of the 
People, he felt rather proud. He then compared the life 
he had so far led in the harem with this occasion and 
ae to the conclusion that now was le: enjoying a real 
ife. 


Notes, पौर m. citizen: Seq (was delighted) Perfect . 
IN Sing. from — VES. पुनर्भाव m. re-birth ; a new birth. 
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25. Trans. Then seeing that city which was happy . 


like heaven, the gods who live in the serene (or . happy .or 
y 


neat) abode abnve, created'an old man who might walk . 


and persuade (or induce the prince to renounce the 
world.) 


ss. शुद्धाधिवासाः wh live in the‘ serene ‘abode 

Notes. tàng Jho li Pers ; 

above. समवेक्ष्य seeing. MU adj. old. WANK n, incitement: 

inducing ; persuading. क्षितिप m. King. जितपात्म न् son 
of a king ; a prince. ; 


ing him wi ered 
6. Trans. Then seeing him who was overpow 
by a age and Roked different from other Papier iG 
prince became desirous of knowing (him), and looking 
(still) fixedly on him, he spoke to the driver. 


Notes. जरा old age. अभिभूत overpowered. पृथगा- 


कृति (having.a different appearance), UNEP ,,, driver Pai 


one who holds the reins. आगतास्थ:--(८०७॥ .curious) 
आगता आस्था यस्य॒ सः (Bahu). 


eye-brows, limbs loose and bend 
8 change natural or, accidental ? 


Notes, सूत in driver, यष्टि $ Stick. H` f, eye. brow. 
शिथिल adj. loose, आनत her, 
प्रकृति J. nature, : 


28. Trans, Thu 
had: been Confused by th gods and who, therefore, 
did not see his mistake, i 
which Should have he 


Notes. tada 
Plained) Perfect (peri 
णिच्‌ (causal). 


nom. sing. driver. निवेदयामास (ex- 
Phrastic) 111 Sing. from: निविदू with 
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29. Trans. That which has broken him down is 
what is called old age—the killer of beauty, robber of 
energy, source of grief, death of enjoyment, robber of 
memory, and enemy of senses. 


Notes. ESA f. killer. व्यसन n. death, hare robber. 


योनि m. f. source. निधन m. +. death. रति f. pleasure, 
enjoyment. i 


30. Trans. While a baby he also sucked milk, 
and later crawled (=moved as babies do) on the ground ; 
in due. course he became young and possessed a good 
physique (=body) and now in the same order he has 
become old. 


Notes. शिशुत्व n. childhood. उवी f. earth. वपुष्मान्‌ 


nominative sing. from पुष्मA्‌—possessing a good 
physique. 


31. Trans. At these words the prince started 
{or trembled) a little and spoke to: the ‘driver, "Will this 
misfortune (or evil) fall on me also ?" Then the driver* 
answered h:m. 


is A 
Notes. ` दोष m. fault; evil ; calamity. UR 42, driver. 


32. Trans. In course of time you also—may you 
live long !—will doubtless (or certainly ) become old. 
People know that in this manner old age destroys beauty 
and yet they like it. 


e 
Notes, आयुष्मत्‌ long-lived. चयः TPT increase or 
advance of age : old age. 


33. Trans. Then that great man whose mind was 
clear‘on account of past impressions, and who had. stores 
or collected ; accumulated) many good deeds in course 0 
vast ages, began to tremble as he heard about old of 
just as a cow (trembles) on hearing a loud peal (=noise het 
thunder nearby. [Expl. Just as the Hindus believe der 
ishn had many incarnations, so also the Buddhists 
lieve that the Boddhisattva was born in human form many 
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i i * Buddha ?. =| h 
time and that his last form was the ' I g 
all ‘his previous lives he'had done good deeds, hence his 

mind was clear.] 


e 
Notes. पूर्वाशय past impression. बिस्तीणं adj. vast, 
कृल्प a day of Brahamaa or one thousand yugas ; a period 
432000000 years of human ‘beings and equal to the whole 
duration of the world. संविविजे trembled. 


34. Trans. He heaved a deep sigh, shook his head, 
looked at that old man (on the one hand) and looked af 
that jolly (or rejoicing) crowd (on the other), and feeling 
uneasy spoke thus (or as follows), 


Notes. JSA shaking. जनता / crowd, जगाद 
(spoke) Perfect III sing. from १/गदू 


35. Trans. Thus old age without any discrimination 
[i.e. making no difference between the rich and the poor] 
destroys beanty and Strength (of everybody). But people 


«do not feel uneasy in spite of seeing such a thing before 
their eyes. 


Notes. निर्विशेषम्‌ indiscriminately. स्मृति f. memory. 


संवेग m. uneasiness, agitation. 


36. Trans. O driver, this being so, please turn 
the palace. How can I find 


any pleasure in the garden grounds while the fear of old 


age is in my heart ? 


Notes, निवतेय (turn back) Imperative II Sing. from 
नि Vid with णिच. (causal), 


37. Trans. Then by the ord ft i the 
driver turned back the chariot, er of the prince 


1 andithe prince, feeling 
er returned to the same Palace which now appeared 
empty. 


Notes, नियन्ता nom. sing. driver. चिन्तावश over- 
powered with grief 1 feeling worried. 





Dass 





63 


38. Trans. But when even there he found no peace 
because he was thinking of old age and old age alone [ie.. 
because he was thinking of nothing but old age], then 
once more with the permission of the king he went out as 
before. 


€ 
Notes. WAT, pleasure; happiness ; peace. 


39. Trans. Then the same gods created another 
man whose body was full of diseases. Seeing him and 
keeping his eyes fixed on him the son of Shuddhodana 
spoke to the driver. 


Notes. व्याधि m. disease. ससृजुः (they created) Perfect 
III pl. from SE. शौद्धोदनिः son of the Shuddhodana ; 


the prince Siddhaartha. 


40. Trans. Who is this man whose belly is swollen 
[7 grown large]. body shivering as he breathes, shoulders 
and arms sunken, limbs pale and thin, who is leaning 
against another man, crying piteously (or miserably) 'O 
mother !’? 


Notes. स्थूलोदर having a swollen belly. BY adj. thin. 
पाण्डु adj. pale. TA z. a limb, a part of the body. aad 


speaking.) Pres. a. p. from VA, ( शानच्‌) 

41. Trans, Then the driver said, 'O gentle sir. it 
isa great misfortune (or calamity) called Disease, which is 
caused by the disorder of humours, and is now far advan- 
ced, by which this man though otherwise all right, has 
‘been made (or rendered) helpless. Expl. According to 
the Ayurvedic system, there are three humours. in the 
body, (1) Vaata, (2) Kapha (3) Pitta. If they are 
Present in proper proportion in the body, then 8 man 


i Pu but if the proportion is disturbed a man falls 
ul, 


Notes. सौम्य adj. noble; gentle. धातु im- a fluid or juice 
Which is an essential ingredient of the body; १ humour. 
प्रकोप m. upsetting $ confusion. रोगामिधानः (that which is 
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. S i 
called ‘disease’) रोगोऽभिधानं यस्य सः (Bahu); अन 


m, 
calamity; disaster, अस्वतन्त्रः (helpless not independent) ने 


स्वतन्त्र; = (Neg. Tat) 





42. Trans. While watching the man Sy mpatheti 
cally the prince said again, " Has this evil fallen on him 
alone or is the danger of disease common to all 
people ?”' 


E 
Notes. सामान्यतः commonly ; as a rule. ` | 


43. Trans. Then the driver of the chariot said, | 
"O Prince, this evil is common to all. The diseased people | 
i 


though badly suffering from (or troubled by) disease in this | 
manner, yet enjoy themselves." | 


Notes, साधारण adj. common, परिपीड्यमान (being trou- | 


bled ; suffering) pres, P-p. from परि vate. रुजातुर suffering 
from disease, र 


44. Trans Hearing this thing he whose mind was | 
upset, trembled like (the reflection of) ‘the moon on the 
waves of water, Being moved to (or filled with) pity he 


Spoke these Words in a rather gentle (07 soft) tone. 


Notes प्रावेपत trembled. करुणायमान moved to 


world sees this evil of disease 
01४ people and yet feels Secure (or safe) Alas! vast 
IS the ignorance ०! men w 


ho though not free :(or immune) 
e danger of disease still laugh, o 


Notes, रोगव्यसन the evil of disease, प्रजा +. people. 

N m. confidence ; feeling of. security... विस्तीणे ad. * 
vast. अज्ञान ५, ignorance, - 
46, Trans. O driver, refrain ing ' 
3 LES i ain (=stop) «from goini 
a SAEC Let the chariot , return p the kings 
mind rey! er hearing about the danger of disease my 

ots from merry-making, and ‘feels an aversion. 
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Notes, पत्याहत feeling averse to ; revolting. संकुचति 
feels an aversion. 


47. Trans. Then he returned joylessand entered 
the palace as he was absorbed in (sad) thoughts. Seeing 
him return twice in this manner the king made (or insti- 
tuted) an enquiry. 


Notes. fanal joyless.  मध्यानयुक्त absorbed in 


thought. वेश्स (here acc. Sing. of वेश्मन्‌ n. palace; mansion, 
house) IAIM 7. enquiry. 


. 43. Trans. On learning (or hearing) the cause of 
(the prince's) return, he (i.e. the king) almost believed 
that he (i e., the king) had been forsaken by him (i. ८., 
the prince). He rebuked the officer-in-charge of decora- 
tions but gave no severe (= heavy) punishment.- [Expl. 
When the prince was born, the sage Asita had told the 
king that he would one day renounce the world and 
practise penance. Now when the king learnt that the 
prince had been upset on seeing disease and old age, he 
thought that prince would soon leave him and renounce 
the world.| A : 

Notes, निमित्त n. cause. Fada n- return. मेने (believed) 


Perfect III Sing from VAT. चुक्रोश (rebuked angry) 


Perfect III Sing. from VEY (to cry). 
49. Trans. Then again for his son he arranged 


sensual attractions (=those things which tempt our eyes, 
ears, tongue etc i.e., beauty, music, wine etc ) oe 
Speciality, hoping that he (i.e., the prince) mig t R 
attached to them due to the fickleness of the senses an 


might not forsake him (४. e, the king). & 
Notes. विद्धे (arranged) Perfect III Sing, from 
VAL. विषय m. sensual attractions. These are five accord- 


ing to the five organs of sense ; WAN ( beauty) for the eye, रस 


(taste) for the tongue; गंध (smell) for the nose i स्पशं (touch) 
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fu a 
for the skin ; RIsR (sound) for the ear. TISHE (may leave 
Potential mood III Sing. from चि VEIT. नाथमान (hoping 


for the best; here thinking) pres. a. P- from VAT (to 
solicit, to trouble; to wish well) with शानच्‌ . 


à i * 50. Trans. When in the harem {=the part of palace 
m - where ladies live) his son took no delight in the objects 
Hi of sense, such as music (fit. sound), and others like it (i. e, 
|| dance etc.) then he ordered an outing (or a trip outside) (to 
uc be arranged), thinking that that might change his mood, 





Notes. अन्तःपुर +. the inner apartment of the ladies, 


harem, रसान्तरम्‌' (change of mood) अन्यो रसः ( qu 
व्यंसकादि.समास ) 


31. Trans. Realizing the state of his son, and 
ignoring, out of love, the dangers. of passions, he called 
(or ordered, or requisitioned) there the best courtesans 
who were well-up in the art oflove-making. [Expl. The 
love for his son made the king almost blind. He wanted २ 
to stop his son from renouncing. the world by any means 
andat any cost. So he did not care whether his son 
would suffer or not asa result of indulging in passions 
and.ordered the dancing girls to: make love to the lovely 
prince and seduce him by music and dance, etc.) 


Notes. रागदोष danger of passions. Over-indulgence 


in passions destroys mental and physical health and beauty. 
वारमुख्या: chief courtesans (here acc, pl) अभिज्ञा adj. f. 
well-versed. : 

' 92. Trans. Then "when the road hi | hi E 

18, : ad. been hig 

decorated and inspected, {he King got the chariot andthe / 
river changed and Sent out the prince. 
Notes. 


व्यत्यस्य (changing) Ind. p. p. from बि--अति 
JS (to throw). 


33. Trans Then à i he 
. as the prince was going thus t 
Same gods made (or fashioned) a dead गया) s None except | | 


En T 
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the driver and the prince saw the corpse being carried along 
the road. २ 


Notes. TE: (dead) गता असत्रो यस्य सः (Bahu). 
बह्मयमान (being car:ied) pres. p. p. from बह. ( शानच्‌ '. 
54. Trans Then the prince said to the driver, 
“Who is this that is being carried by four persons, and is 


being followed by glcomy people, and though adorned, 
is being wept for ! ! 


Notes. SGTFAHIA being followed. हियते (is being 
carried) Present 11! Sing. from Vin passive voice. 

55. Trans. Then the driver whose mind was over- 
powered by tne ‚pure-hearted. gods living ¡a heaven, ex- 


plained clearly to the lord that matter which ought not 
to have’ been referred to. . 


Notes, अभ्िमूृतचेता: (one whose mind was over: : 
powered) अभिभूतं चेतो यस्य सः (Bahu). प्रव्याजदार (ex- 
plained) Perfect LIT Sing. fron अ —4 -आईहू, AAAS 
clearly ; exactly. : 

56. Trans. He is some.one bereft (deprived. ‘of, 
robbed of) reason, senses, vital airs and other qualities ; 
is asleep and senseless like a straw ‘or ६ piece of wood). 
He was brought up and cared for with great: effort by his 
dear ones by whom he is now being forsaken, | in 

Notes. बुद्धि f. reason: MU m. vital ‚air, life. fida 
senseless. ट 

57. Trans. On hearing these words from Weed 
he was upset. So he spoke to him, “Ts such the fate 0 
this man alone, or is such the end of all people ©" 

Notes. संचुक्षुभे (was upset) Perfect III sing- from 
A 
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58. Trans. Then the driver said to him, "This is the 
Eo last event (in the life) of all people, whether low, 
T6 or middling or high-minded. Certain is the daath of every 
E one in this world." 


Notes. ' हीन adj. low. . मध्यम adj. mediocre. 


59. Trans. Then the prince who though $ brave 
suddenly felt sad on hearing about death. Touching the 
chariot-rail with his shoulder, he spoke in a serious tone 
(or'in a ringing voice). 


Notes. विषसाद (felt sad) Perfect III from वि Va, 
FAT the pole of the carriage to which the yoke is fixed. 
निहादवत्‌ ringing. 

60. Trans. This state (i.e., death) is certain in case of 
all people. And still they feel no fear and are indifferent 
(in this matter). I think tbat the hearts of the people are 


hard since they cheerfully (or in a normal manner) go 
about their business (or move on their way.) 


Notes, निष्ठा f. state ; position ; condition. नियता adj. f. 


fixed ; certain ; inevitable. त्यक्तभयः (fearless) ees भयं येन 
सः (Bahu). शङ्के (I think) Present I Sing. from “शंक 
अध्वन्ति in the path (loc. Sing. from अध्यन्‌ m.) 

s 61. Trans. Therefore, 0 driver, turn back my chariot, 
for this is no Occasion 


(or time and place) for a pleasure- 
resort (or pleasure-grounds), For, how can a sensible 
man who is aware ‘of his (coming or imdepending) death, 


behave in an indifferent t the ti danger (or 
trouble or difficulty); Way at the time of dang 


Notes. 





विहारभूसि f. pleasure-ground, pleasure-resort. 
सचेतन adj. conscious ; sensible. प्रमत्त adj. insane, heedless, 
in different, negligent, 


62. Trans. In spite of the Es ! i is, he 
' di : i prince's saying this 
did not ‘turn back the chariot, but drove-on to the grove 
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(or garden, covered with beds of lotuses and i 
decorated by the orders of the king. pecially 

Notes. SA n. lotus. GWE m. multitude, 

- 83. Trans. Then he saw that lovely grove which re- 
sembled the Nandana garden, [=this is the name of the 
garden of Indra] in which young trees were blossoming, 
in which intoxicated and happy (or gay) birds were flying 
about, and in which there were beautiful lakes covered 
with lotuses and looking like drinking ghats. 

Notes. बालपादूप m. (a young tree) बालश्चासौ ARA 
(Karm. कुपुसिता बालपादपा यस्मिन्‌ तत्‌ कुसुमितबालपादपम्‌ 
(Bahu) qualifies वनम्‌. परिभ्रमत्‌ flying or flitting about. 
प्रमुदित happy ; gay. निपान ४. a reservoir of water; pool, 
here‘ a drinking ghat? सन्दून m. Name of the garden of 
Indra. 


64. Trans. Ashe was being forcibly taken to that 
grove crowded with beautiful women, the prince looked 
like a saint who has recently taken a vow, fears obstacles, 
and is being taken to Kubera's abode crowded with 
beautiful nymphs (7. e.s fairies). 


Notes. wget + a beautiful lady. गण 7- multitude. 


कलिल adj. crowded with. अलकाधिपालय m. abode of the 
lord of Alakaa—i. e. of Kubera. Alakaa is the capital of 
Kubera and is situated on the peak of the mount Meru, 
विप्नकातर afraid of obstacles. 


EXAMINATION QUESTIONS 
I. Explain with reference to the context = डं 


८. कि विक्रियैषा प्रकृतियेच्च्छा | ः 
b. Einen मध्यस्य महात्मनो वा सवेस्य लोके नियतो विनाश 
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c. The last two lines of each of the following verses; 
५9, 33, 49, 50, 58 and 60. ` 


II. Translate into English :— 


Verses: 3, 9, 10, 11, 12, 17, 19, 20, 21, 21, 33, 49, 45 
49, 50, 60, 63, and 64. ` NM 


i III, Describe the encounter of Prince Siddhaartha 
5; with old age, disease and:death. “What impression did it 
produce on his mind ? 





FIFTH FLOWER 


em E] 


The Divine Duet 


Said Arjun, "Never, never will I kill 
My people. Blessed Lord, for all this world, 
Though Devil take me to his native hell, 


And ! be in some dire distress hurl’d'. 

Said Blessed Lord, ‘Be calm, I testify— Ñ 
he soul is never born nor lives to die ; 
Unborn, eternal, ancient, constant—Ay, . 
Something in mortal frame that doesn’t die.’ 


७०००००-- "ssoonssosovent 


“For as one does discard a dirty dress 

And gladly dons a new one, full of charm, 

So quits the soul a body profitless _ 

And forthwith flies to some new-fashioned form. 

Said "Blessed Lord, “O Arjun, have you heard 

With rapt attention all J spoke to you ? 

And has delusion born of ignorance . . / 

Now vanished phantom-like ? Say—is it true ? 

And Arjun answered O Unfailing One, 

Gone is that gross delusion by Your grace ; 

Doubt is dissolved ; of nervousness 15 none 

In me. I myself at your service place. 
(Geetas T, 35, II, 20, 22, XVIL 72, 78). 





गीता 





GEETAA 


* The Geetaa is one of the most authoritative sources 
of Hindu doctrine and ethics, and is accepted as such 
by Hindus of all denominations. A study of even selec- 
tions from it, strengthened by earnest meditation, will 
enable young men and women to understand the religion 
of our fathers, which is the background of all the noble 
philosophy, art, literature and civilization that we have 
inherited. 


"The Geetaa is a chapter in the Mahaabhaarata. 
It begins by describing the agitation of Arjuna when he 
saw men arranged on either side for mutual slaughter, and 
into this scene is fitted the exposition of Hindu Dharma, 
in terms of what Krishna spoke to Arjuna in order 
to quell his agitation and clear his doubts. Krishna 
speaks throughout the Geetaa as God Himself. 


“Tn spite of what is stated in the previous paragraph 
the student should note that Geetaa as a scripture of 
Hinduism stands apart from the Mahaabhaarata. The 
context has rightly dwindled into insignificance, practi- 
cally disappeared in orthodox Hindu interpretation. To 
take the battle of Kurukshetra literally and to interpret 
all that is said in the Geetaa in the light of the motive of 
the particular scene would not only not help the student 
to understand the Geetaa aright, but would actually 
lead him to error, It is true that the teachings in the 
Geetaa being of universal validity would be applicable to 
the Mahaabhaarta scene also and must help to solve Arjuna s 
problems and doubts. But it will not serve to help us 
to understand the teaching aright if we are obsessed by 
the particular scene and seek to interpret the general by 
the particular. We should forget the battle scene when 
we study the Geetaa as 4 scripture...... The Bhagvad- 
Geetaa purported to give nothing new beyond what nad 
Previously been taught by the older Rishis, It contented 
itself with a conservative synthesis of the , older teachings. 


C. Rajagopalachari. y 
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THE DIVINE DUET 


"There is no danger to a man t hat knows 
What life and death is............ A 
Chapman 


This duet was sung long azo by Lord Krishna and 
Arjuna to the accompaniment of martial music in the 
battle-field of Kurukshetra. It was relayed by the sage 
Sanjaya for the benefit of ‘the blind Dhritaraashtra and 
also, let us add. for ‘the benefit of humanity in general. 
The reverberations of this soul-saving song may even now 
be clearly and completely caught by the aerial of any soul 
that seeks to be saved. 


or two of it. Much as we would like to re-relay the whole, 
it is owing to the exigencies of space that we are con- 
Strained to confine ourselves to a single chant which is 


presented here to the reader for his delectation and em- 
ancipation, 


GEETAA ; ADHYAAYA II 
Sanjaya said : 


: l. Trans. Madhusoodaria. spoke the following words 
to him who was filled with Pity, whose eyes were full of 
tears and were troubled, and who was feeling sad. 


whose name was ag 


The Lord said i E 
2. Trans, “O Ars, N : 
this Péssimism ( Elan how at this Critical time has 


€ or weakness Swept over 
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you— this pessimism which is not shared by the Aaryas 
(or noble people", which doesn t.nelp one to heaven and 
which brings disgrace. 3 

‘Notes. RAU weakness, dejection, pessimism. विषम 
n.a time of difficulty ¡“critical juncture. अनायेजुष्टम्‌ (not 

“sn 
shared or practised by civilized people). Sagen आयंजुष्टम्‌ 
र ru e D d 

(Tat) A आयजुश्मू--अनायेजुष्टमू ( Neg. Tat.) अस्वग्य that 
which does not help one to attain heaven. 

3. Trias. “O Arjuna, do not be a coward. It does 
not become for befit) you. O you who are a terror to 
the enemies, leave this foolish (or base) weakness of your 
heart and get up.” 

a = S_ 

Notes. 84 n. cowardice. दोबेल्य. n. weakness. परन्तप 
ane who torments or terrifies the enemies. 
Arjuna said: र 

4 Trans. “O Madhusoodana, in this battle how shall 
I fight with arrows against Bheeshma and Drona who 
deserve respect, O Killer: of-tne-enemies. 

Notes. A n. war. battle. ES m. arrow. अरिसुदन ००७ 
who kills enemies. महानुभाव adj. noble, respectable. 


5. Trans “It is better to live on alms in this 
world and refrain from ‘or avoid) killing the noble gurus ; 
for if I kill these self-seeking ( or selfish ) gurus, then I 
shall (at best) enjoy only blood-stained pleasures. 


Notes. yaa ( I may eat) Potential mood, I sing. 
from मुज .भोग pleasures, enjoyments, भोग m. a Krdt from. 
“भुज with घञ्‌ (अ) रुधिर #. blood. IRA (mingled with) 
ppp. from TV REI 


] i ‘the two 
6. Trans And we do not know which of t 
(possibilities) is better. for us— whether we | should conquer 
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or they should conquer us. The very Kauravas (Uit. Song 
of Dhritaraashtra) after killing whom we do not desire to 
live, are standing in front. 


` Notes. कतरत्‌ which’ of the two. जिजीविषामः 
wish to live) desiderative from va . AUT in front, 


7. Trans “My normal mood has been upset by 
(a sort of) compassion and my mind is . Perplexed (= unable 
to understand) as to what my duty is. Hence | ask you, 
Please let me know which is definitely the better for me, 
I am your disciple (= chelaa in vernacular), and have come 
to seek your help. Please instruct (or advise me). 


Notes, कार्पण्य 1. CO npassion. (क्षणस्य सावः). स्वभाव 
normal mood or temperament, शाधि ( Instruct or teach) 
Imperative 1] sing. from शास्‌ प्रपन्न (gone to, resorted 
to) p.pp from प्र vaz .. 


8 Trans. "| might obtain 
there is no enemy) and 


( we 


4 


an unrivalled (= where 
prosperous kingdom on earth, or 


‚ but I do not see that which will, 
remove (or cure) my sorrow which is drying up my organs. 


Notes, अपनुयात्‌ (Tt may remove ) Potential mood 


III Sing. from अप/नुर्‌.उच्डोषण्‌ drying up. असपत्न with- 
out an enemy or à rival. 


TV BY. 


Sanjaya said : 


WW (prosperous. ) p.p.p. from 


mn nn nn nn 
un nn e. 


9. Trans. Gud 
Spoke thus to गण ii 


the terror-to-the-enemies 
Govinda, “ I shall 


a US again--he said to 
all not fight.” and became, silent, 


i Notes, | हृषीकेश "^ name of Vishnu, ENTE means an 
Organ of sense ; In the Mahaabhaarta we have ;— s 
हषीकाणीदरियारयाहुस्तेषाम्ीशो' यतो भवान । 
हृषीकेशो ततो किणो ख्यातो देवेषु भारत ॥ 
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गुडाकेश m. an ephithet of Arjuna. TEITT means * sleep or 


sluggishness-' ‚are m. an ephithet of Vishnu; literally it 
means ‘one who has cows ; तूष्णीम्‌ silent. 


10. Trans. 0 Bhaarata, almost smiling Hrisheeke- 
sha spoke the following words to him who was feeling 
sad in the midst of the two armies. 


Notes.. प्रहसन (nom. sing. of प्रदसत) pres. a. p. from 
प्र/हस्‌ . 


The Lord said : 


Il. Trans. "-You lament (or feel sorry for ) the 
unlamentable and talk about wisdom. The wise do: not 
lament either the dead or the living: 


Notes. अशोच्य unlamentable. अन्वशोचः (you lau 
ented) Imperfect II sing. from अनु/शुच प्रज्ञावाद a 


disconrse on knowledge. रातासुः (dead) गावा saat यस्य 


सः (Bahu). ATTY: not dead ; living. 
12. Trans. “Itis not [true] that n 


nor these things existed lor lived) before. 
that all of us will not exist again in future. 


Notes. आसम्‌ (1 was) Imperfect I sing. yaa. जातु 


ind. ever. 

13. Trans. "Just as the soul in this. body finds 
childhood, youth and old age so also does it pass into 
another body. The wise have no illusion (= misunder- 


standing)about this matter. 

Notes. देहिन». soul ; one who dwells in the body. 
कौमार (childhood upto theage of five ) a Tdht formed 
from PHT with अण्‌ ( अ) JAA n. (youth), a Tdht from 


युवन्‌ with अण्‌ ( अ ). जरा f. old age- 


either I nor you 
Nor is it [true 
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14. Trans. “O Son-of-Kunti, the contacts with the 
material world (alfer. the contacts of ines bodily Organs) 
Produce cold, heat, pleasure and pain. They (ie. these 
contacts) take place aud finish and are not permanent. 
You should try to endure tbem (patiently), O Bhaarata, 


Notes, ATAI f. the material world ; matter, bodily or. 
gans, a Krdt from ४ मा- with ZA (त्र), sela (an epithet 
of Arjuna)a Tdht from कुन्ति with. ढक्‌ { छुम्त्या अपत्य 
पुमान्‌). तितित्तस्व (endure patiently) from v fast (to en. 
dure) Imperative mood II sing. HITA (decendant of 
‘Bharata, the famous son of «Shakuntalaa and Dushyanta) 
भरतस्यापत्यं पुमान्‌ . .: . | 

15. Trans. "cy chief-of men, that wise person 
deserves immortality ( = freedom of birth and death) who 


thinks pain-and pleasure as .identical Lor who ‚makes no 


difference between pain and Pleasure) and whom these 
(contacts) do not trouble (or affect). 


Notes, ARTA „; immortality. . : 


16. Trans. “ The „non-existent: ‘can. never come 


existent can never cease to. exist. 


Notes. असत्‌ (that which is not ; 


i non existent) न ने 
सत्‌ (negative Tat.), अन्त' naj truth; तत्तद्शिन्‌ one wio 
understands tha reality. ; 


7. Trans. " Know 


1 नि 2 : 
tible (=that which (or Consider) that to be indestruc 


Š cannot be destroyed) by whom all this- 
Universe) is pervaded, i t. TONG. 
called) indestructible; प्रय destroy this (which : 


अत्रिनाशिन्‌ that which cannot. be destroyed. 


dea Imperative.mood, II sing. from विद 


| 
| 
| 
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(to know). तंतम्‌ (pervaded) p. p. p. from vdd अव्यय 
that which cannot be destroyed. i 


18 Trans. "These bodies of the ever-lasting, indes- 
tructible, incomprehensible (=un-understandable) sou: are 
said tobe perishable (=that which dies), Therefore, do 
fight, O Bhaarata. 


Notes. नित्य adj. everlasting. शरीरिन्‌ m. soul ; the 
body dweller. अप्रमेय adj. incomprehensible; that which 
cannot be understood. 


19. Trans. “One who thinks that it (i.e, the soul) kills 
and the other who thinks that it is killed, are both ignorant, 
for it neither kills nor is killed. 


Notes. हुन्वारम्‌ acc. sing from Req. (a killer) a krdt 
from इन with तृच्‌ ( तृ ): : | 
20. Trans. “It does not take birth, nor does it ever die. 

It is not (true) that after having existed once, it will not 


exist again. Itis unborn, everlasting, constant, ancient- 
most, and is not destroyed though the body is destroyed. 


Notes. सविता (will be) First Future from ५ भू. शाश्‍वत 
adj. constant. पुराण adj. ancient’ most. 


21. Trans. "O Paartha ‘= son-of-Prithaa), how can a 
Person who understands that it is imperishable (=undying), 
ever-lasting and indestructible, kill any one or cause any 
one to be killed. 


Notes. चेद्‌ (He knows) Present III sing (here). 
घातयति causes to be killed, VER + णिच्‌ u m eni 
adj. unborn. i 


22. Trans. "Just as à person takes off old clathes and 


Duis on other new ones, so also does the. soul leave ९ 


dies and enter into other new ones: 
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Notes. वासांसि (nom. acc. pl. of बाससू ४) clothes, 
विहाय (putting off; leaving) Ind. p. p. from tal. 


23. Trans. “Weapons does not cut it ; fire does not 
‘burn it; water does not moisten it; and the wind does 
not dry it. 


Notes. पावक m. (fire) a krdt from vq with TA (in 
the sense of agent). पुनातीति पातकः आपः (nom. pl. of अप ) 
water, अप is declined only in the plurai. 

21. Trans, " It cannot be cut or burnt or moistened 


or dried. It is ever-lasting, all-pervading, stable, immov- 


able, and eternal (=that which has existed and will exist 
in all times.)” 


Notes. अच्छेय Gdj that which cannot be cut. अदाह्य 
that which cannot be burnt. IAI adj. that which cannot 
made wer, अशोष्य that which cannot ba dried up. 


स्थाणु adj. firm, immovable ; a krdt fron ख्था with +3 (नु) 


25. Trans. “It is said to be i 
able), incomprehensible (= 
‘able \=unchangeable), 
need not feel sorry, 


mperceptible ( = un-see- 
un-understandable), and immut- 
Therefore, knowing it as such you 


Notes, अचिन्त्य «dj. that which cannot be conceived 


or comprehended, अव्यक्त "imperceptible, intangible. 
अविकाये adj. that which does not underg5 change. 
26. Trans, "Ang if you think that it takes birth 


again and again. and dies again. even then you should not 
feel Sorry for it, 0 strong armed one.. 


Notes. महाजाहो vocative 
बाहूयस्य स : Baho), 


27. Trans, Tre certain i 
: ५ se, n 18 the death of one 
that is born, and Certain the birth of one that has died. 


sing. adj. (महाबाहु: - agredt 


81 


Hence you need not worry over this matter which cannot 
be avoided.’ ` 


Notes. अपरिहाये adj. inevitable. wa adj. certain. 

28. Trans. "The living beings are imperceptible 
before their birth ; and again they become imperceptible 
after their death. Why feel sorry then ?" 

Notes. AREA (imperceptible before birth) अव्यक्त 
आदि येषां तानि (Bahu). परिदेवना /. sorrow ; lamentation. 


29. Trans. "One looks upon it as a wonder; another 
talks of as of a wonder ; and so another hears of itas of a 
wonder. But even after hearing. none realizes what 
itis.” 


Notes. "ER n. wonder, marvel ; adj. marvellous. 


30. Trass. “O Bhaarata, this soul which is present 
in every body is ever-lasting and cannot be killed. You, 
therefore, need not feel sorry for any of the living 
beings. 

Notes, SAEN adj. that which cannot be killed. 

31. Trans. "And if you realize your own duty, you 
need not tremble, because there is nothing more welcome 
toa Kshatriya than a righteous (or just or lawful) war. 


Notes. aa: m. (Religion, duty) ध्रियते लोको ऽनेन or 
धरति लोकम्‌ इति. 


Trans. “O Paarth'a, happy are those Kshatriyas who 
find (an opportunity to enter) a war like this which is like 
the gate of heaven found open by chance (or without one's 
own effort). 


Notes. , .अपाबृत (opened ; open) p.p. p. from अष था 
V (to cover).: C 20 5 1 RM he 
33. "And if you do not carry on this lawful war, then 


you will be shirking your duty; losing honour and committ- 
ing asin. ` | es y 


E 


^ 


Notes. धम्य adj. lawful, just. संग्रास 2H. war, 


34. Trans. "People will talk of (or dwell On) yon 
permanent disgrace, aná disgrace IS worse. than death ७ 
a respected person. 


Notes. अकीति f: disgrace. अव्यया adj. (f.) Permanent, 


35. Trans. The great Warriors will think that being 
fearful you have run away from war. Those who think 
much of'you (now) will think little of you (then). 


*- Notes. उपरत (run away) p. p. p. from उप ४ रम्‌. q 
(contempt, disgrace) a.Tdht. from लघु with अय्‌ । अ)- 


लघोर्भावः' - ` 


86, Trans. “While under-rating (or finding fault 
with) your strength, your enemies will use many' unworthy 


(or undignified;'or unutterable) words, What can be more 
Painful than that ? 


- Notes, अबाच्यवाद onntterable, hence ‘undignified or 
ehurlish’ words. अहित m. enemy, निन्दन्तः (nom. pl. of निन्दत) 
Pres. 8. p. from fez with शत ( अत्‌ ) —decrying; dis. | 
approving of ; finding fault with. सामर्थ्यं 1. strength. 


37. Trans,’ “IE (yoy are) killed you will obtain heaven 
and.if victorious, you, will enjoy the earth, Therefore, 0 
ike op your mind to fight and get up. 
A तंनिश्चय: TE 
Notes, कतनिश्वयः (one Who has made a resolve) 
कतो निश्चयो येन सः (Bahn), EL 
38, Trans.’ Look üpon plea: "Dein cre 
o: u - pleasure and pain, gain 8 
TUM pr defeat as idéntica] (or equal), and then 
or € war, 0 QA a PENES. का: a 
.mitting any sin, = Iis ४०४५५७१ net Dc 
i otes- nad. identical ; similar, equal. 
* Trans, "Your dutv; 5 la given 
: Y 18 only to act. (or It is giv 
जी (o ply d ; and fot to decide the reward 2 | ; 
action, dr Should ० make the result a motive for you j | 


8176 up action (altogether. y 2 
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Notes. अधिकार duty ; office, charge. संग m fasso- 
ciation, contact) a Krdt. from /संज with घञ्‌ (अ). कंमफल 
हेतु (one for whom the result of action is the motive 
thereof). FAW: फलम्‌ FÜHRT (Ta) ag ggde सः 


(Bahu). &g:- प्रेरकः 
> 40.: Trans. “O Dhananjaya, you should perform 
action, after giving up attachment, thinking that success 
and failure are identical and being steadfast (=firm) in 
Yoga This mental equilibrium: (i, e, adopting same 
attitude towards two opposite things or qualities) is called 
Yoga 

Notes. घन जय m.a name of Arjuna about which the 
Mahaabhaarata says :— 5 


सवाञ्जनपदाञ्जित्वा वित्तमादाय केवलम्‌ | 
मध्ये धनस्य तिष्ठामि. तेनाहुर्मा धनंजयम्‌ `| 
धनंजय is formed from VÍN with खच्‌ (अ), with घन in 
the Accusative. This fromation is permissible when: it 
stands for a name सिद्धि f. (success, accomplishment. 
achievement) a Krdt. from v faa with क्तिन्‌ (ति . 


41. Trans. “Action is far inferior to this attitude of 
equilibrium (based on reason) : Adopt this attitude of 
reason. ‘Those who make the result their motive are 
Pitiable (or wretched) 

Notes. अवर inferior. बुद्धियोग the attitude of reason 
कृपण adj. (pitiable) a . Krdt. from V/ (to pity) with 
SER. | 

42. Trans... "One who adopts (the attitude of) ‚reason 
escapes the result of both good and bad actions. Therefore, 


: do adopt this attitude.of reason. , The skill in doing action 


and yet escaping the result) is called Yoga 
Notes. योग m. a Krdt. from युज, (to join) with धन 
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( अ). This word cannot be easily translated into English, 


Hence in the translation Yoga is retained thus. योग 


i ined in this Canto in various ways. h Ordinarily it 
A rang ofthe mind on God. _ The aim of 
NO as taught by Paatanjali is to be united with God 
and thus be released from the cycle of births. कौशल n. 
(skill) a Tdht. from कुशल with AQ ( st ). 


43. Trans. "Wise people who are wedded to reason 
escape the result of action ; and being free from the bonds 
(or shackles) of birth, attain to a state in which there is no 
unhappiness. 


Notes. मनीषिणः (here nom pl. of सनीषिन्‌ ( wise. 
thoughtful) a Tdht. from मनीषा with इनि ( zx). मनीषा 
(intelligence) is, again, मनस ईशा, and इशा is a Krdt, 
=V + अङ्‌ ( अ ). अनामय (= नास्ति आमयो रोगो यस्य ) 
without any unhappiness or trouble. पद्‌ n. (position, state) 


a Krdt. from ४पदू (to go) with घञ्‌ (अ), पथते प्राप्यते इति, 


44. Trans. "When your reason reaches beyond this 
labyrinth (or jungle) of confusion (or ignorance) then will 
you turn indifferent to what you have heard or have to 
hear (in future), 


Notes, मोह m. (ignorance ; infatuation) a Krdt. from 
“E with घन्‌ ( अ). कलिल a largo heap, a confused 
mass, a labyrinth, गन्तासि (you will go or attain). First 
Future 11 Sing. from van. 

#5. Trans, "When your reason which has been 


Perplexed by the Scriptures (or the Vedas), will become 


xed and immovable in contemplation, then will you attain 
to Yoga, 


Notes, 


विप्रतिपन्न perpléxed, confused. श्वति f. scriptures: 
Hir 
the Vedas, E 
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Arjuna said : 


46. Trans. "What isthe description (or 
of one who is steady-in-reason and absorbed in 
[Edin How does a man of Steady reason spea 
walk 


definition) 
contemp- 
k y S i t or 


Notes. स्थितप्रज्ञ: (one who is steady-in-reason) 
स्थिता प्रज्ञा यस्य सः (Babu). भाषा Krdt Vary with (अ) 
description ; definition. केशव ( केशाः प्रशस्ताः सन्त्यस्य 
Tdht= केश + वे having beautiful tresses) an epithet of 
Krishna. च्यासीत (he may sit) Potential mood III Sing, 
from V EIS (to sit), स्थितधी = स्थितप्रज्ञ, 

The Lord said : 

47. Teams. “O Paartha, one is said to become 
steady-in-reason when one gives up all the desires of his 


heart and is internally contented (or satisfied) with himself 
(.८., in his condition). 


Notes फस m. desire ; wish. IS adj. pleased; satisfied. 


48. Trans. “He is called a sage, steady-in-reason, 
whose mind is not upset in troubles, and who has no desire 
for pleasures, and has na attachment, fear or anger. 


Notes. अलुदिममनाः one whose mind is not agitated. 
गतरपुहू 09४ who is free from desires. 


49. Trans. "His reason is steady who has no desire 
for anything, who is neither pleased nor sorry to obtain 
what is either agreeable or disagreeable. 


Notes. अनभिस्नेइ free from attachment or desire, 
प्रतिष्ठिता adj. (f.) steady , fixed. 


50. Trans. “One's reason becomes steady when one 
withholds (or withdraws) one's senses from the objects of 
sense just as a tortoise draws in his limbs. 


Notes. कूमे ( को जले ऊमिर्वेगोऽस्य ) tortoise. 
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51. Trans. "One who does not eat is freed from the 
objects of sense (or freed from passions) but not from their 
longing (or hankering or relish). On seeing God even this 
longing disappears. ' > 


Notes. निराहार one who does not take any food, qq 


a sentiment, relish, longing, hankering. 


: 52. Trans “O Son-of-Kunti, the ‘excited {or head- 
strong) senses forcibly tempt the mind of even a. wise and 
vigilant (or precautious) man lor tempt the mind of a man 
in spite of his efforts to the contrary). 


Notes. विपश्चित्‌ adj. wise ; learned. प्रमाथीनि (nom: pl. 
[7०० प्रमाथिन्‌. ` 


53 Trans, "After controlling all these (senses) one 
should become a Yogee and be devoted to Me. His reason 
is steady whose senses are under his control. 


Notes. संग्रम्य (having controlled) Ind. pp. from 
SH. . 

54—55...Trans. "A man who thinks of the objects of 
Sense, develops-an attachment to them: attachment leads 
to desire, ‚desire to anger, anger to delusion, delusion to 


of memory, confusion of memory to destruction of reason, 
‘confusion ४४० destruction of reason leads:to his ruin. 


Notes. काम m. desire, attachment; क्रोध "m.- anger. 
'सम्मोह m. delusion. स्मृतिभ्रंश = समति विश्रम. confusion of 
memory. बुद्धिनाश destruction of :reason, 


36. Trans. “But a self-conitrolled ‘Berson moving 


Control and free from (the feeling 
sion, does find peace (or tranquillity), 

dao m. love ; attraction, gq m. hatred ; 
repulsion. TAR y, घे G Fs. F 
controlled person, १30९. विधेयात्मा Pom Sing se: sa 
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57. Tran: In that peace (or tranquillity) all pai s 
end, because the reason of a man whose mind is at peace 
(or tranquil) soon Decomes steady 


Notes. हान f. destruction. पयवतिष्ठते (becomes steady) 


Present III sing. from परि--अव Jem, with qf वि, अव, 
eat is Ati 

58. Trans. One whois not a Yogee has neither 
reason nor concentration. One who has no concentration 


finds no peace, and how can one who is not peaceful find 
happiness ? 


Notes. अयुक्त one who is not a Yogee. भावना 
f. perception, imagination ; here concentration. 
59. Trans The mind which is allowed to run 


after the wandering senses, steals a tnan's reason, just as 
the wind drags on a boat in water. . 


Notes. वम्‌ ( acc sing. from नो f) boat, ship. 
अम्भसि (loc. sing- from अम्भस्‌ n.) in water: 


60. Trans. "Therefore, O strong-armed one, his 
reason is steadv whose senses are in every way kept back 
(or withdrawn) from the objects of sense. 


Ay H 
Notes. fJ kept back. HARI: ind on all sides: 


ke 
61. Trans. “A self-controlled person keeps awa 
in that which is night for all other beings And thet ls 
which the beings keep awake is night for the sage 

sees (or understands): correctly. 


Notes. निशां night. (नितरां श्यति तनूकरोति व्यापारान्‌ 
with क' Suffix.) जागर्ति (wakes) Present III sing. from 
४ जागू. जाग्रति present LIL pl. from Js. पश्यत्‌ one who 
Sees, metaphorically” understands. 

(or rivers) enter: into 


PU GBT "Just as waters A 
the ocean ति one (being always) filled does no 
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a person into whom all desire, 
sates n Ulead who hankers after Pleasures, 
enter finds 


Notes, आपूर्यमाण (being filled) pres, p, P. from Vm. 
(to fill) with शानः, अचलप्रतिष्ठ one that does no 


t cross 
the boundary or limits of propriety. 


ho 

+ “That person alone finds Peace w 

63. a being free from longing, free pe 

CRM and free from egoism (or Vanity ; vernacular 
¢) 

ahankaara), 


Notes. निर्मम adj. free from selfishness or the posses- 
sive instinct, निरहङ्कार adj. free from egoisın. 


ear, and even a little of this attitude 
a great danger, . 


O descendant of Uru, there is here only one firm 
mental attitude and many and end less are the mental states 
of those who have no understanding 


“The mental state Tesulting from Sure ‘knowledge of. 
firm Contemplation is 


Dot found in those who, 0 Arjona 
are Completely en TOSSed in (mundane) enjoyments an 
glory, and who talk in An ornate style about the definite 
acts for Procuring those p res and obtaining that 
has a result of actions—this 
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ornate talk which those foolish i न 
carried astray by the words of Lee indulee ie who are 
there is nothing but this, who hanker after Fe that 
whose goal is heaven. The Vedas merely ठनि a 

comes of the three qualities above which you should Er at 


Examination Questions 

1. Explain with reference to the context : — 
(८) गतासूनगतासुंश्च नानुशोचन्ति परिडताः 11 
(b) धर्म्याद्धि gera योऽन्यत्‌ क्षत्रियस्य न विद्यते al 
(c) सुखिनः क्षत्रियाः पाये मन्ते garten 32 
(d) सम्भावितस्य चारीतिमरेणादतिरिच्यते 84 

(०) कमेण्येत्राधिकारस्ते मा फलेषु कदाचन । 

मात्वं कमेफल ggat ते सङ्गोऽस्त्वकरमेशि। 39 
(f) समत्वं योग उच्यते 40 
(p योगः sig कौशलम्‌ 42 

(hj या निशा सवेभूतानां तस्यां जागति संयमी | 
यस्यां जागति भूतानि स निशा पश्यतो मुनेः ॥ 61 
) नासतो विद्यते भावो amat बिद्यते सतः। ` 16 

2, Translate into English :— : 

Verses 5, 6, 7, 8, 11, 14, 15, 39, 40, 43, 44, 49, 61 


and 62. 
3. How does Krishna induce Arjuna to fight ? 
Ans. When Arjuna came to the battlefield and saw 


his dear relatives and respected teachers there he gave up 
not want to kill any 


the idea of fighting because he did | 
of these, He preferred becoming 8 beggar to becoming a 
king by killing these people. 
In order to induce him to fight Krishna gave three 
arguments :— ip ४ 
(1) He told Arjuna that he was undera wrong idea 


as lo what killing or dying is. 


=. 


( 


30 


The real thing in man is the soul. The Soul doas not 
die, it is only the’ body that is destroyed. TO soul lived 
before this and will live in future also. This soul is un. 
born,. everlasting, eee le | i it suffers no pain ; it 
cannot be cut etc. In this way rishna told him that he 
would not be killing auybody in reality. So he need not 
hesitate to fight. 


(2) Then he said, “Supposing even that the soul takes 
hirth or dies, you cannot help it. It is inevitable. If you 
do not kill them still they must die. You need not feel 
sorry for them either when they are living or when they 
are dead.’ Then he told Arjuna, ‘The soul is a wonder. 
Nobody knows where it comes from and where it goes to. 
. Why do you worry then ? Anyhow, rest assured that it is 
not killed." 


(3) Tn the third place, Krishna said, "You are a 
Kshatriya and it is your duty to fight. Such a just war 
islike the open gate of heaven, Don't'miss this golden 
opportunity." 


If you: will run away, People will. think. thar you are 
a coward. You cannot bear this insult. It is worse than 
death to you; * Therefore, do fight. 


In the end Krishna told. Arjuna, "Become a Yogee. 
Yoga will cure all your troubles, You will become a ४०४८८ 
if you do your duty honestly without even thinking of the 
result. If youact without bothering whether you win or 
Ose. succeed or fail, then you will be freed from the result 
of Youractions and will not have to take birth again. 
Then you will go to heaven and become immortal.’ 


4° Whoisa Sthiraprajna 2 
Ans. He is a Sthirabajna or of firm mind and 


reason who ‚has DO desires, who is contented in whatever 
condition he is, who does not run after pleasures, who is 
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BHARTRIHARI 


Bhartrihari lived in the seventh century A. D. The 
Chinese traveller Itsing who came to India in that century 
makes a mention of him. He worte about a hundred 
stanzas each on: 


(1) Worldly wisdom for worldly people. (2) Pleasures 
of ‘wine and women’ and (3) World-forgetting by the 
world-forgotten. 


Under 'Worldly-wisdom' he tells us—“It is very 
difficult to satisfy a stupid fellow for whom no remedy 
exists anywhere: knowledge is a rare treasure ; this world 
depends ultimately on those who are good by nature; 
wealth is the best qualification in the eyes of the world, 
but the truly great people seek different qualifications than 
wealth ; a friend in need is a friend indeed.” 


Under ‘\World-forgetting’ he tells us—“The hankering 
for sham pleasures which leads us a pretty dance should be 
stifled ; the pleasures lead to nothing but pain; it's better 
tolive like hermits in the forest rather than suffer the 
humiliation of living miserably in the company of one's 
relatives ; it is hard to have to submit to the vagaries of 
the haughty people merely to get the daily bread ; there 
is nothing like contentment. and so on and sot forth. 


After having touched upon the heaven-kissing joys of 
renunciation we would not now come down to dwell on the 
sham pleasures of wine and women. 


अब र्या 





SIXTH FLOWER 


Worldly wisdom for 
worldly people 


A little learning is a dang'rous thing ; 
Drink deep, or taste not the Pierian spring 

There shallow draughts intoxicate the brain, 

And drinking largely sobers us again 

Know then thyself, presume not God to scan, 

The proper study of mankind is man. Pope 
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NEETI 


1. Trans. One may beable. to take out forcibly 
a gem from the sharp teeth in the mouth of a crocodile; 
one may be able to cross a sea rough with rolling 
[=moving] waves; one may be able to place an angry 
{or offénded) serpent like a flower on one's head ; but one 
'rannot (or one can by no means) please the heart of a 
person who is obstinate and stupid. 


Notes. प्रसह्य ind. forcibly. मकर m. shark or Crocodile 
(मं विषं किरति). qu n. (mouth) a Krdt. वच्‌ — sz (त्र). 
ष्ट्रा / (a large tooth) a Krdt. from “दंश to bite, with 
ET. ala m.f. wave. प्रतिनिविष्ट adj. (fixed, ; intent upon, 
insisting upon. obstinate) p. $. b: from प्रति-नि% दिश्‌. 


2. Trans. One may be able to get oil by pressing 
sand by proper means ;one who is thirsty may be able to 
drink water from the mirage. (Expl. In hot deserts, tracts 
of sand from a distance look like a sheet of water due to 
the, refraction of the rays of the sun—thisl is called 
‘“‘ mirage]; one may sometimes in the course of one's 
travels find the horn of a hare ; but one cannot please the 
aeart of a person who is obstinate and stupid. 


Notes. सिकता f. sand. मृगतृष्णिका f. mirage. सलिल 


४. water शश m. hare, विषाण m n. horn. 

3. Trans. Fire can be checked by water, rays of the 
sun by an umbrella, a rutting lordly elephant by a sharp 
goad [=the stick used for driving the elephant], a bull or a 
donkey by a stick, disease by a number of medicines, poison 
dy various charms, or other means. The cure of every- 
ang is told in the Shaastras, but not that of a stupid 

_ 46110 ए. : 
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% 


x e 
Notes, हुत्तभुक्‌ m. nom. sing. fire. TE mn. a 
winnowing-basket ; here umbrella. नागेन्द्र lordly elephant, 


- 
अंकुश m.n. goad. ञ्याधि m. disease, HIN a. medicine, 
charm, magical pronouncement. 

4. Trans. O kings, do not be rude towards those 
who possess a hidden treasure in the form of knowledge 
which cannot be stolen by a thief, which Always gives an 
inexpressible pleasure, which rather increases on being 
given to those who ask for it, which is not destroyed even 
when the world is destroyed. None can equal such 
people. 

Notes, कलप in. see notes on Buddhacharita, 33. YH 
— happiness ; pleasure. eqdq (he rivals ; equals, competes 


with) present III sing. स्पर्धे. पुष्णाति (developes) 
Present III sing. from va . 

3. Trans. The angıy Brahmaa can completely 
deprive a swan of t É 


=cluster) of lotuses, but he cannot rob him of his wide- 
Spread fame for his skill in Seprati i 


a Notes, अम्भोजिनी + lotus- Plant, qq n. cluster, bed. 
fi. skill, Proficiency, 


6. Trans, This world Tests upon tnose people who 

ollowing arts—politeness towards rela- 
Fvants, wickedness towards wicked 
ople, Matesmanship ( a wise pauc 
1 I t & Straig tforwardness (— franknes 
in peling with learned People, heroism (=bravery) in 
ea ing with an ene Y. tolerance in dealing with elders, 
Verness) in dealing with women. 


Notes, दाक्षिस्य "^ Politeness. XST n. wickedness. 
= an. (straightforwardnose), ऋजोर्भावः Tdht form with 


अ), n (heroism) शूर ST 
` ५ स्य भाव: Tht, form 
with ष्यञ्‌ , * 
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7. Trans. A well-behaved son, a faithful wife, a 
kind master, a loving friend, honest relatives, a mind free 
from the least worry, a charming appearance, permanent 
prosperity, anda face polished with learning—(all these 
things) can be obtained only when Hari, the granter of 
boons and supporter of the world, is pleased, 


Notes. JS m. son, ARAB adj. undeceiving ; honest. 
आकार s. appearance. Wax adj, charming. विभव m. 
prosperity. HARIT adj. (polished, purified) ए. ७. ७. from 
अच va (to purify). 

8. Trans. Even the cub of a lion attacks elephants 
whose broad temples are dirty with rut. Such is the nature 


of those who have energy. Age certainly is not the cause 
of bravery. 


Notes. संद m. (Krdt from Jaz with अच्‌) rut 
or ichor ; it is a kind of juice that comes out from the 
temples of the elephants. निपतति attacks. . 

9. Trans, That man is (considered to be) high-born 
who has wealth: he is wise, scholarly, appreciative of 
virtues, he again is a speaker ; he is handsome. Al] virtues 
reside in gold. ह 

Notes वित्त n. wealth (in form it is p.p-p. from VAZ ) 

कुलीन adj. a man of high family. AA learned. वक्ता 
nom. sing. of ah, a Krdt: from. v AM. with II (a 
speaker). कांचन &. (gold) a Krdt from /काच्‌ (to shine) 
with ल्युट्‌ ( अन्‌ ) It is also adj. 
. 10. Trans. No need of any vice if there is greed 
(in man) ; no: need of sins is there is treachery (in man) ; 
MO need of penance if there if truthfulness (in man) ; a 
need of pilgrimages if the heart is pure ; no need oF oig x 
i there is good nature; no need of ornaments if there 


I * ip (or 
ame; no f riches if there is good scholarship | 
learning) 3 त need of death if there is ignominy 


or evil reputation), 
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Notes. लोभ m. (greed, avarice) a Krdt from Jg 
(to long ; to covet) with घञ्‌ (अ). पशुनता A. back-biting B 
tale-bearing. पातक y, n. (sin) a Krdt from MUT with 
Ga ( पातयति नरम्‌). तीथे n. (a holy place of Pilgrimage 
( तृ-थकू ) सरडच +, ornament. 

ll. Trans. Those who are naturally great Possess 
these ornaments even in the absence of wealth —'praise. 
worthy charity’ in their hand, ‘obedience to elders’ on their 
head, truthful speech in their mouth: matchless and vic- 
torious strength in their arms, pure (or honest) dealings in 
their heart ; heard Scriptures in their ears, 

Notes RNA adj. praiseworthy (Pot. p. from v= 
स्यत्‌), स्वच्छा adj. f. pure. वृत्ति f. dealings ; behaviour. 


12. Trans, Honest conduct is desirable ; an evil deed 


Notes, न्याय्या adj. f. (equitable, honest) न्यायादनपेता. 
असुभङ्ग death. m. ZEN m. (शोभनं gud यस्य सः Bahu) 
friend, PUTA poor. असिधारा edge of the sword. 


13, Trans. Secret charity, due respect to a visitor, 
observing silence after doing a thing; making a mention 
in the assembly of a favour Teceived, absence of prideat 


Notes, प्रच्छन्न adj. (secret) P.D.p. from Ty छदू. सम्भ्रम 


M. respect. अनुत्सेक m. absence of pride. 


14. Trans. They 
following are the Gn a (or goad) people say that the 


aa e 
from doing sin ; directs S oe a PAM 


One towards whatis good; keeps | | 
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a secret ; advertises virtues; does not leave in trouble; 
gives (money) in the time (of need), 

Notes. निवारयति (prevents) Prevent III sing. from 
{va (to cover) with णिच्‌ casual. शुद्य adj. ; m. n. secret. 

15. Trans. (O man), kill desire i adopt forgiveness; 
give up ptide ; do not love sin ; speak the truth ; follow the 
right path ; serve the learned ; respect those who deserve 
respect ; try to please even the enemies: show humility ; 
win fame, show pity to the afflicted. These are the actions 
of good people. 

Notes. fated (kill) Imperative II sing. from v fes 
to cut. जहि (give up) Imperative II sing. from „YET 
togive up. अभय #. humility. 

16. Trans. How many good people are there who 
are full of nectar in heart, tongue and body ; who delight 
the world by a number of favours, and who are pleassd in 
their heart by exaggerating the little virtues of others ? 

Notes. काय m. 5. body (चीयतेऽस्मिन्‌ अस्थ्यादिकम्‌ इति 
कायः, from Vf (to gether) with घञ ) पीयूष fh. n. nectar, 
ambrosia. 


. 17. Trans. The courage of a brave man cannot be 
killed even if he is oppressed ; when the fire is turned 
upside-down its flame does not go downwards. 

Notes. कदर्थित adj. oppressed. वह्निः m. fire. शिखा f. flame. 
18. Trans. For him who possesses a good conduct 
Which the whole world admires, even fire becomes water, 
sea becomes a canal, the Meru a small rock, tiger a deer, 


Serpent a garland of flowers, the poisonous liquid a shower 
of nectar, 


Notes. जलायते behaves like water ( = जलमिवाचरति) 
Inthis and others, namely, कुल्यायते (behaves asa canal), 
सस्पशिलायते (—as a small rock), कुरंगायते (—as a deer), 
*lc, We have what kis called tne Nominal verb with क्‍यङ 
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- 19, Trans. Gentleness is the ornament of prosper; ; 
control of speech that of valour ; cal mness (or self-contro 
that of knowledge, modesty (or discipline) that of learnin 
scriptures, giving to a deserving person is the Ornament of 
Wealth, absence of anger that of Penance, forgiveness (or 
tolerance) that of prowess, straightforwardness that of 
religious virtue ; and the best of all ornaments is a good 
conduct which is a cause of all these virtues. 


Notes. ऐश्वर्य n. (affluence, riches, prosperity) a Taht, 
from Véa with SIT. उपशम m. calmness. विनय fil, 
modesty. पात्र ४. (a person fit to receive gifts) originally a 
drinking pot (पिवति अनेन a Krdt. from पा with E) 

satsial straightforwardness. 


20. Trans. "What is (real) profit ? ‘The society of 
the talented - persons.’ “What is unhappiness ? ‘The 
company of fools (lit. those who are not wise)! ' What is 
loss? ‘The missing of an opportunity.’ ‘What is skill 2 
The love of religious Principles’ ‘Who isa hero?’ ‘He 
who controls his Senses.’ “Who can become a dear wife?’ 
.One who is obedient.’ “What is (real) wealth 2? "Know- 
ledge,’ What is happiness ?' ‘The not having to go 
abroad. ‘What is a kingdom ?' “Having everything 


88 one orders, 
Notes. लाभ m. (profit, gain) a Krdt. from van with 
घञ्‌ (अ), ्रज्ञेतर other than wise, ¿.e., foolish. gan 


devoted ; faithful, I अनुगता = अनुव्रता. 


21. Trans, Those 


the vow of truthfulness i i ir li 
» Can easil c heir lives 
but not break their Promi वळ Hcet 


—the cause of modesty and 
heart, and true to its meaning, 


RI जननी f (mother, One that creates) from YH 
( शिच्‌) with अनि and feminine with डीप . ag " 
N 


(used in pl.) life. प्रतिज्ञा /. promise, 
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* Qood are they who do good to others at their own 
cost ; middling are those who would do good to others but 
not risking their own interests ; human monsters are those 
who selfishly injure others. And those who iniure others 
to no purpose have no place in our classification. 


Notes. स्वार्थाविरोधेन risking by no means their own 
interests. साजुप्राळूस human monster. 


* The pundits of ethics may condemn or praise ; 
riches may come or go; death may come now or in the 
„next yuga—the great people never budge an inch from the 
right path. 
^ 


Notes. नोतिनिपुण a pundit of ethics. 
EXAMINATION QUESTIONS 


I. Explain with reference to the context :— 
(a) स्थानानि हिमवतः कि प्रलयं गतानि 


यत्सावमानपरपिएडरता मनुष्याः 10 
(४) स्वात्मन्येव समाप्वहेममहिमा मेरुने मे रोचते 14 
(c) मनसि च परितुष्टे कोऽर्थवान्‌ को दरिद्रः 99 





SEVENTH FLOWER 


Worid=forgetting By The 
World-forgotten 


The boast of heraldry, the pomp of power, 
And all that beauty, all that wealth e'er gave, 
Awaits alike th’ inevitable hour :— 
The paths of glory lead but to the grave. 
(Gray) 

And may at last my weary age 
Find out the peaceful hermitage, 
The hairy gown and mossy cell 
Where I may sit and rightly spell 
Of every star that heayen doth show, 
And every herb that sips the dew : 
Till old experience do attain _ 
To something like prophetic strain. 
These pleasures, Melancholy, give, 
And I with thee will choose to live. 

(Milton) 


वेराग्य 











VAIRAAGYA 


1. Trans. 1 wandered over the country which was 
rough and dificult to traverse (= cross), but got nothing; 
giving up the just pride of my caste and family 1 did 
serve in vain ; with some expectation I dined in a shame- 
less manner in the houses of Others as a crow does. O 
Greed, you who lead to sinful action, are still increasing 
and are not satisfied ! 


EJ 
Notes. ST a narrow pass ¡a place difficult to cross. 
विषम adj. rough. सान विव्जितम्‌ in a shameless manner. 
आशंका /. expectation. genfa ( you increase) present II 
sing. from १/ अस्‌. The Parasmaipada is irregular and 
it ought to have been जुम्भसे. 
2. Trans. While serving them we somehow tolerated 
(or put up with) the words of wicked people, and checking 
the'inner tears we even laughed with a vacant mind ; we 
folded our hands before those who were blinded with the 


Pride of wealth. O unsuccessful (or ineffectual, or unprofit- 
able) greed, what more do you want me to do? 


Notes. खल m. a villain, a wicked person, आलाप शा. 
talk. सोढ (tolerated) p. p. p. from VHB. निगृह्य checking. 
स्तम्भ m. (from १/स्तंम्भ with अच्‌) pride. प्रतिहृत lit. 
destroyed ; rendered Ht 


RP aving lost (all) sense of propriety what 
did we not do for iic Meus of this life which can be aer 
edto water sticking to a lotus-leaf? We अ y 
committed the sin of talking about our own virtues be RS 

he rich whose minds had become insensitive on accoun 

Of the pride of wealth, E 


05 





LUO 
Notes. बिसिनी /. lotus plant. SITES] adj. rich ; Wealthy 
द्रविण n. wealth. गलितविवेकै: ( विगलितो विवेको येषां Baty 


a ) by those who have lost the sense of Propriety, 


3. Trans. The desire (or appetite) for en 
is gone: the respect of people (for him) i 
(his) friends of equal age and dear as li 


Joyments 
IS gone, 
fe have 


with the 
help of a stick’: his eyes are covered with a thick film of 


darkness; and still this foolish Person is afraid of the 
destruction Which death brings. 


Notes, निवृत्ता (gone ) p. p. p. from निवृत्‌. भोगेच्छा 


< 
the desire for enjoyments. TAT ind, heaven, 


जीवितसमाः ( ज्ञवितेन समा: Tat) as dear as life. तिमिर 
2. darkness, à 








X Trans. I do not think any good will come of 
worldly life ;lam filled with fear as [ think of the result 


Notes, चरित ८. life, विपाक m. (t. ripening) result, 


Consequence, fruit, Frage (thinking, Pondering) pres. a. p. 
from Ray. (to consider). विषयिन्‌ one who indulges in 


Passions, व्यसन n. pain i calamity ; disaster, 


Trans. The enjoyments (or The power of enjoy- 


ey may stay, must end. What is the 
O types of) riddance (or deprivation, or 
3n es not leave them of his own ad 
Wie qee» Passions) end in the natural way, they 
areh lit. rcomparable] pain to the mind,- but when they 
mee Up by oneself, they give infinite (= great) happi- 


Notes. 
उषित्वा (baving lived 


(will. go) First Future from या, 
) Ind. P- p. from „Ja. वियोग 21 Separa" 
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tion; here riddance. विदत (they give) present 117 


from Ava. 


7. Trans. People whose mind is clear asa rec): ~ mk 
dom (or discrimination) brought by spiritual k 
difficult thing in that they become free from 2 
un wealth which is a means of enjoyments, 
not give up (enjoyments) which we have ney 
nor we possess now, nor are we quite 
(in future), and which exist only in our wi 









Notes. HANA n. spiritual knowledge. f83 z. ऋः 
iN ^ 
dom; discrimination. निमेल adj, clear. थीं f. mina, iz 
दुष्कर ८ something difficult to do ; a hard job. 





8. Trans Only once (a day) is got foci by : 
and that also is tasteless (or unpalatable): tne 
earth ; the (only) servant is the body ; the only 
dress is a wallet made of hundreds of rags patche 
Alas! still psssions do not go. 






Notes. gan (food got by Pbegzinz) Ru 
m अशनम्‌ (Karm). नीरसम्‌ (Tasteless, E 
निरतो रसो यस्मात्‌ तत्‌ (Bahu). शय्या A. (bedding) = 
from /शी (to sleep) 





9. Trans. Rather than live miserably d 
Among people of the same (or equally great) family. 
Tespecting person would rather support himself by be 
Tom door to door, with (Tit. carrying) a bez 
Covered with a clean cloth, in order to fill the cavit 

elly whenever hungry, ina hospitable village 
Orest whose surroundings are full of smoke ris à 
the fire kept up (or fed) by Brahamanas who have got 
© scriptures by heart. 
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No es. कपाली begging bowl. पालि (= पाली ) edge 
side, छन्त covered, concealed. सितपटच्ळन्नपालिम (whose 
Sides are covered with a clean cloth) qualifies कपालीम्‌, 
उदरदरी : the cavity of the belly, पूरण z, filling up. Im 
hungry. तुल्यकुल्य of equal family. 


10. Trans: Have Himalayan resorts (= places) hay. 
ing beautiful stone-slabs cooled by the SPray of the particles 
of the waves of the Ganges, been ruined that people are 
getting food from others in a disgracetul way ? 


Notes. तरङ्ग m wave: शीफर m. Spray ; tiny particles 


of water. विद्याधर m. a class of demigods. ES mt. 1. food. 
प्रलय in, destruction, 


ll. Trans. Have edible (=eatable) roots vanished 
from valleys ? Or have Springs vanished from mountains? 
r have bark-covered branches laden with sweet fruit dis- 
appeared from trees ?— that (People) see the faces of wicked 
People who are completely devoid of cour tesy— faces whose 
creeper-like eye-brows are dancing with the breeze of pride 
"In their little wealth which they have earned with much 
u 


frit 
Notes. कन्व 1i. edible root, कन्दर m.n. valley, RR 
"muc spring ; fountain, वल्कलिनी covered with bark, ATTA- 
अभय devoid of Courtesy. स्वल्प little, रमय zu, pride. नतित 


Please now adopt that inexpressibiy (or 
Rt) Sweet way of living on sacred roots and fruits, 
lave making the bed on earth with fresh and unfaded 
es. Get A ; let us (both) 80 to the forest where a 

we name of me; hed) wea 
people whose minds are dull d etnia um and 
ing asian effect of the disease 0 
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Notes. qa it. edible root. प्रणयिनी f. pleasant- ; sweet, 
वृत्ति: mode of living. यावः (Let us two go) Imperative 


mood, I dual from AT (to go). ईश्वर adj. rich, विहल 
faltering, unsteady. 


13. Trans. In every forest fruits 
obtained without any difficulty and at Eur HA will; pa 
every place there is cool and sweet water of holy rivers 
and a soft bed made of tender leaves of creepers. Still 
greedy people bear insults at the door of rich people ! 


Notes, मतिवनम्‌ (वनं चनं प्रति Avya.) in every forest. 
RE m. treo, शिशिर adj. cold. मधुर adj. sweet, adj. पुण्य 
holy. सरित्‌ /. river. agerat soft to touch. द्वारि (loc. sing. 
fram gIR /) at the door. The word ‘ERT —'by means of 
is instrumental singular of this word हार. 


14. Trans. I do not like the Meru which is a wonder- 
ful store of wealth, and the great (or abundant) gold of 
which is an end in itself. For whom did Brahmaa make 
it? Because, the pleasure (or self-satisfaction) of those 
Who are always happy in their contentment cannot be 
spoiled [by the Meru] and the greed of those whose minds 
are anxious to get wealth cannot be satisfied (by it). 


[Expl. Brahmaa made the Meru, the mountain of 
gold in vain, because it is not enough to satisfy the needs 
of a qe man, nor is it enough to tempt a contented 
man. 


Notes. सन्तोष m. contentment. भिन्न destroyed. मुदः 
(nom, pl. of ae f) pleasures. विधि m. Brahmaa; the creator. 
सम्पदां पदम्‌ a store of wealth. सेर Name of a fabulous 


Mountain ‘made of gold and gems. 


Al I5. Trans. The great Yogees prai 
i which requires (or involves) no h 
Comparable (or matchless) happiness ; 


se begged food (or 
umiliation ; gives 
removes the fear 
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i i| jealousy, pride ang e 
thing ; destroys evil jea 5 
MU in vernacular] ; destroys a number of troub. 
les, can be obtained everywhere and every day; ‚iS dear 
to mints is sacred, is the means of the livelihood of 
Shambhu, and cannot be stopped (or the Store of which 3 
inexhaustible). 


Notes. अदेन्य involving no humiliation. RA 
that which removes fear. दुर्मात्सय 12. evil jealousy, AZ m 
pride. अभिमान m. egoism. दुःखौधविध्वंसन that which 
destroys a host of troubles. पाचन adj. sacred ; sanctifying, 
शंसन्ति (They praise) Present III Sing. from ५/शांस्‌ (to praise). 


16. Trans, In case of enjoyments there is fear of 
disease ; in case of a noble family there is fear of a down- 
fall ; in case of wealth there is fear of the king ; in case of 
Pride there is fear of humiliation ; in case of beauty there 
is lear ot old age; in case of the knowledge of Shaastras 
there is fear of learned people ; in case of virtues there is 
fear of wicked People; in case of body there is fear of 


each : everything that men have on earth implies fear, 
only Ienunciation is without fear. 


Notes. SIR + (ovr D a Krat. from च्यु (to fall) 


"छिन्‌ (त), नृपाल king. जरा f. old age. रूप 7, beauty. 
वा दिन्‌ adj. learned ; wise, कृतान्त ».:Vama, god of death. 
वेराग्य 1%. renunciation, 


goism 





„17. Trans, Enjoyments are short-lived (or Beating] 
like lightning flashing in the midst of a mass of clou cn 
: Me is fragile (= breakable) like the particles of oaths 
Sticking to the leaves-of.lotus shaken by wind y the m ot 
प ambitions of men are vacillating (= changing ; os 
fixed), ealizing this, 0) wise people, set your heart 


: r z 
९४५ Which can be easil acquired by practising courag 
and meditation jaca थि 


Notes, मेघवितान expanse or mass of clouds विलसत 
shining, सो दामिनी (= सोदामनी, waist) f. lightning. TR | र : 
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fleeting ; short-lived. अढ्जपटली lotus-leaf. atamai 
ambition of youth, तनुभृत्‌ a person or man. लोल adj. 
unsteady ; vacillating. आकलय्य thinking ; realizing. 


18. Trans. Enjoyments are of a perishable nature: 
they are of many kinds and this worldly life is made up of 
then. Then, O people, for what enjoyment are you run- 
ning about ? Do not bother yourselves. If you have faith 
in my words ; then, after developing love (for God) fix your 
heart in your innerself, after it has become calm with the 
destruction of hundreds of snares of hope. 


Notes. WIR of a perishable nature. बहुविध of 
various kinds. sH[SITQTST snares of hope. 

19. Trans. This night is exactly like (the previous 
one); this day is exactly like (the previous one) Thus 
thinking and repeating secretly the same old things people ' 
in vain actively (or zealously) run after things which they 
have done again and again. It is strange that in spite of 


being humiliated by such a world we do not feel ashamed 
because of foolishness. 


Notes. सुधा ind. in vain. उद्यमिन्‌ active ; zealous. 
निभृतम्‌ ind. secretly. कदर्थिता humiliated ; tormented. 
इत्थंविध of this sort. 


20. Trans. We know very well (what : happened to) 
those who gave us birth ; even they along with whom we 
Stew up are reduced to a memory. Now we wbose end is 
Dear and expected any day, are in the same condition as 
Are trees growing on the sandy bank of a river. 

Notes, स्मृतिविषयिता the state of being reduced to a 


mere memory ; ceasing to live actually ; death. SI 
९५७ whose death is at hand. सिकतिल sandy. नदीतीर river: 
bank. 


.2l. Trans. You are a king ; \ 5 
Pride of wisdom acquired by serving the grusi 


reat with the 
we are also 8 दट 
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well-known for your riches : the poets are Spreading aby, 

our fame also Between you who possess wealth and y 

’ who possess fame great is the difference. If you are in. 
^ different towards ‘us, we also do not care at all for yon, 


Notes. ख्यात adj. well-known. faz m. wealth; riches, 
अन्तर 7. difference. TUISA averse ; indifferent, एकान्ततः 
completely ; totally," 


22. Trans. Weare here contented with bark gar- 
ments, and you there with silk clothes. The satisfaction 
in both cases) is equal. There is no particular difference 
between us (or between our satisfaction). He is Poor whose 
greed is great. When the mind is satisfied who can be 
called rich or poor ? 


Notes. वल्कल m. n. bark garment ; दुकूल 7. silken 


clothes, परितोष Mm. satisfaction ; contentment. परितुष्ट adj. 
contented. विशेष m. difference, distinction. 


23. Trans. This ball of mud surrounded on all sides 
by a line of Water is very small and a number of kings 
enjoys that after having divided it among themselves by 
> °y may give and—not to say much— 

€ they are mean'and miserly. Shame on those 
ow People who ask for a bit of wealth from them ! 





"AU adj. small. AFT ॥८. battle. gan 
nt III pl. from Vaal (to eat ; to enjoy). 


gq: they may give, NIE. adj. mean, द्रिद्र adj. miserly. 
के ind. shame l fie! = ; 


= . Mind, avoid this jungle of sen 

de Passions) Which is tiring,'and follow the E 
Once endall troubles : try to reall 

00 true self i leave this be aviour unsteady (= changing 


ike a wave; i ; 
be calm none not run after Perishable worldly pleasures 





== _ 
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Notes. NZA deep, impenetrable forest, आयासक 
(wearisome ; tiring) a Krdt. from avaa with vga. Ata 
stop ; avoid. आश्रय betake yourself to ; follow. भंगुरा adj. 
f. perishable. भवरत worldly pleasures. 


25. Trans. \Vhat if they obtained riches which are 
the means of fulfilling all desires! What if they trampled 
(or set foot) on the heads of enemies! . What if they pro- 
vided their dear ones with riches! What if the bodies of 
men stayed on to the end of Kalpa| =the duration of the 
world] ! : 

Notes, सकलकामदुघ। fulfilling: all desires. विद्वि षतां 


(gen. fl.) of the enemies प्रणयिनः (nom. pl.) dear ones, . 
dia: (nom. pl.) bodies. AGUA + a person ; one who has 


a body, i 
26. Trans. What is the use of the Vedas, of Suritis, 
of studying Puraanas. or of big shaastras, or of preparations 
for the performance of rites which are rewarded with a 
sojourn (—living) in the hut of a: village (that is called) 
heaven, or o: other things which are all in the fashion of a 
shopkeeper, except the securing of an entry into the place 
(or state) of spiritual pleasure which is a deadly fire 
destroying the whole mass of heivy troubles of worldly 
life (or of birth and rebirth). 

Notes. पठन्‌ x. (study) a Krdt. from V93_ with ल्युट्‌ 


N 

(अन ). महाविस्तर having great length ( महान विस्तरो 
यस्य॒ Rahu) long ; big. केन्‌ rite. क्रिया. f. performance. 
SIR m. Roaming, hurry ; preparations. विध्वंस destruction. 


WAAR m. deadly fire. afirgfa f. a shopkeeper's mode of 
living. 
27. : TA 

f me ne body Ee is fallen (or broken), 
"sion (or the power of seeing) is lost ; deafness is noe) 
g ; mouth is full of saliva ; relatives do not listen to i. 
YOrds ; the wife does not serve ; and O misery, even ME. 
Mofan old man behaves like an enemy | 


or shrivelled) the power 
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well-known for your riches : the poets are Spreading abroad 

our fame also Between you who possess wealth and us 
' who possess fame great is the difference. If you are ip. — 
— different towards "us, we also do not care at all for you. | 


Notes. ख्यात adj. well-known. विथव m. wealth; riches, | 
अस्तर n. difference GUEJH averse ; indifferent, एकान्ततः | 
- completely ; totally." 


22. Trans. Weare here contented with bark gar- 
ments, and you there with silk clothes. The satisfaction 
(in both cases) is equal. There is no particular difference 
between us (or between our satisfaction). He is poor whose 
greed is great. When the mind is satisfied who can be 
called rich or poor ? 


Notes. वल्कल m. n. bark garment ; SRA ८. silken 


an hey may give and—not to say much— 
wale giving they are mean: and miserly. Shame on those 
Ow People who ask for a bit of wealth from them ! 


Notes. EE ball of mud, जलरेखा a line of water. 
वलयित surrounded, AY adj. small. सङ्गर m. battle. yaa 
(They enjoy) Present 111 pl. from ४/भुञ्‌ (to eat; to enjoy). 

N 


ते इयु: they may give, UE adj. mean. RE adj. miserly. 
के ind. shame | fie! 5 


24. Trans, 0 mind, avoid this jungle of sensual 
wW 


; EA प ने hich is tiring'and follow the path 


Once end all troubles : try to realize 
our t g 5 3 
like a TR wave this behaviour unsteady (= changing 


calm now, 7० after perishable worldly pleasures : 





Se 


il3 
Notes. गइन deep, impenetrable forest, आयासक 
i ; tiring) a Krdt. ड 
(wearisome gl a Krat. from आयस्‌ with eget fas 


stop; avoid. आश्रय betake yourself to ; follow. भंगुरा adj.. 


f. perishable भवरति worldly pleasures. 


25. Trans. What if they obtained riches which are 
the means of fulfilling all desires! What if. they t 
(or set foot) on the heads of enemies! - What en 
vided their dear ones with riches! \Vhat if the bodies of 
men stayed on to the end of Kalpa| =the duration of the 
world] ! 
Notes. सकलकामदुघ। fulfilling all desires. विद्वि षतां 


(gen. pl.) of the enemies. प्रणयिनः (nom. pl.) dear ones. 
dia: (nom. pl.) bodies. Ag m. a person ; one who has 
a body. F 
26, 7 Trans. What is the use of the Vedas, of Smritis, 
of studying Puraanas. or of big shaastras, or of preparations 
for the performance of rites which are rewarded with a 
sojourn (=living) in the hut of a: village (that is. called) 
heaven, or o; other things which are all in the fashion of a 
shopkeeper, except the securing of an entry into the place 
lor state) of spiritual pleasure which is a deadly fire 
destroying the whole mass of heivy troubles of worldly 
fe (or of birth and rebirth). 

Notes. पठन n. (study) a Krdt. from Vqg with ल्युट्‌ 


N 

(अन ). महाविस्तर having great length ( महान्‌ विस्तरो 
यस्य Bahu) long ; big- FAL rite. क्रिया. f. performance. 
भ्रम m. Roaming, hurry ; preparations. विध्वंस destruction. 


Mae m. deadly fire. af@ af f. a shopkeeper's mode of 
ing, 
2/4. Trans. The body is 
s Walking is gone ; the row 0 or Dre cel 
i Ston (or the power of seeing) is lost ; deafness is increa 
= i mouth is full of saliva ; relatives do not listen to (his) : 
Es ; the wife does not serve ; and O misery, even "7. 
nof an old man behaves like an enemy ! 


bent (or shrivelled) the power 
f teeth is fallen (or broken), 


AAA 
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Notes. dasa adj. bent. shrivelled, विगलिता adj, y, 
destroyed, gone. दृस्तावलि row of teeth. बधिरता f. deafness, 
ज्ञीगावयस old in age „old. ATAR (behaves as an enemy) 
Nomina] verb with क्यङ्‌. 


28. Trans. When self-respect is lost (or fading) ; 
wealth is gone : and beggars (have to)'go away unsatisfied ; 
relatives grow fewer ; servants are dismissed $ and youth 
slowly has passed away—then this alone is proper for 
wise people that they should have an abode somewhere in 
a bower on the slope of a Himalayan valley where stone: 
slabs are made holy by the waters of the Ganges. 


Notes. म्लायिन्‌ fading ; decreasing. वसु wealth. अर्थिन्‌ 

m. (beggar) a Krdt from EUN (to beg) with इनि ( s). 
IRIA m. relatives ; servants ; attendants. जह्नुकन्या Í. 
name of the Ganges. ग्रावन्‌ m. a piece of stone. HER m. n. 

. (=कन्द्रा A कन्दृरी f. ) cave; valley. तटी f. (= तटम्‌ , 


तटा, तट: ) slope ; bank. BN a bower ; a place over-grawn 
with creepers, 


29. Trans. O mother wealth. go to Somebody else 
me; those who geek enjoyments are under 
At are you to those who bave no desire ? 


Covetons, सद्य; ind. at once. स्यूत adj. 


Stitched प aki i 

desire, जश sn. a kind tree, पुटिका J. cup. समीहामहे we 
30. 7 

like arm Tes © earth is a vast bed ; the creeper 


a big pilow ; the 
i 2 Sky isa canopy : the favour: 
"a fan ; the autumnal moon is a lamp. Thus 
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a sage happy in the company of the lady-of-renunciation, 
sleeps peacefully like a very prosperous king. 


Notes. महाशय्या Y. (a vast bed) महती चाअसौ शय्या च 
Karm). शय्या isa Krdt. from शी (to sleep). with क्यप्‌. 
उपधान n. pillow. HARAT f. creeper-like arm, व्यज्जन n. fan» 
बिरति f. renunciation. ! 


31. Trans. There stands an ascetic living on alms, 
having no attachment with people. always independent in 
his actions. pursuing the open road of avoiding the bad and 
getting (or securing) the good, putting on clothes made of 
torn and worn out pieces lying scattered in the streets ; 
who has found a seat of torn rags. who is free from pride 
andegoism (Vernacular ahankaara), and who has his 
desire fixed only on enjoying the pleasure of calmness (or 


tranquillity). 


Notes. सिक्षाशी-(सिक्ताम्‌ “amfa इति ) living on alms. 
स्वायत्तचेष्ट independent in his actions. हान 1. avoiding (what 
is bad). आदान n. accepting or getting (what is good). रथ्या 


7. street, ऋीयो adj. scattered. शीय adj. torn. tattered. 
ilu] adj ide) feit मानो यस्य. सः 
जीण adj. old. निर्मानः (free from pride) e tert- मा : 


(Bahu), निरहंकति free from egoism. शमसुख ”- the pleasure 


Of tran. quillity or calmness. 

. 32. Trans. Fortunate are those for whom their hand 
18 a holy vessel : alms got in the course of wand ee Es 
inexhaustible food : the ten quarters are 8 large piece a ) 
Cloth : the earth an immovable (or unshaky) and van = ; 
and who are contented in themselves as a result of adopt ng 
unattachment (as their geal); who have given up pau 

humiliating ways (or actions) and who thus destroy ac ion, 
Expl. The destruction of actions. whether gon aes 
eads to salvation. Hence, fortunate are those who 


their actions], 
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Notes. भक्त n. (235 5.) alms. अक्षय्य adj. 
inexhaustible. Ag m. ne bed; couch, अस्वल्प adj, 
vast. Saf f. the earth: निःसङ्गता f. unattachment ; renunci- 
ation. झङ्ीकरण n (= अङ्गीकार /, अङ्गी कृति f.) acceptance; 
here adoption. व्यतिकर m. occurrence ; affair. निकर m. 
collection, multitude. व्यतिकरनिकर a number of actions. 


33, Trans. Shall ever enjoy pleasant days sitting on 
a stone on the bank of Ganges, in Padma aasana in 
trance and meditating on God and letting the bold stags 
tickle their bodies against me. 


Notes. योगनिद्रा f. the sleep of union. 
EXAMINATION QUESTIONS 


I, Explain with reference to the context :— 
(a) सवेस्यौषधमस्ति meat मूखेस्य नास्त्यौषधम्‌ 3 
(b) संवे गुणा: काञ्चनमाश्चयन्ति 9 
(c) अधोमुखस्यापि कृतस्य वहेर 

नाधः शिखा याति कदाचिदेव 





EIGHTH FLOWER, 





Kaikeyee Catches the Infection 





( रामायण, अयोध्या काण्ड, नवां सर्ग ) 





SARGA IX 

]. Kaikeyee whose face was flushed (lit. burning) 
with anger as she was told thus, heaveda deep and hot 
sigh and spoke to Mantharaa as follows. 

9. “To-day before long I shall send away Raama 
from here. to the forest, and shall get Bharata made 
crown-prince to-day." 

3. "Think out how Ican now do (or accomplish) 
| this that Bharata may get the kingdom and not Raama 
at all." 

4. Beingthus asked by the queen, the ill-advising 
| Mantharaa spoke thus to Kaikeyee, injuring (or so as to 
injure) the interests of Raama. 

5. “Well, now look. Kaikeyee. Listen to (my) words 


- aito how your son Bharata will obtain the kingdom (or 


succeed to the throne). E 

6. “O Kaikeyee. is it that you do not remember ? 
| that you conceal it though you do remember, so that 
Í you want to listen from me as I relate whatis in your 


interests.” 
; 7. “O fine lady, if you have 8 desire to listen as 
- I describe it, then listen and I shall speak, and after having 


listened act upon it.” 
Kaikeyee 


| 8. On hearing these words of Mantharaa, K 
| 1086 a little from her well (or evenly) spread bedding and 


| spoke as follows: By what 





| 9. “O Mantharaa, tell me (some) way» “ 

| means may Bharata succeed to the throne and not Raama 

| at al] 2? i 
the ill- 

| 10. Then being thus asked by the Toe 

| Advising Mautharas spoke thus to Kaikeyee injuring the 

| Interests of Raama. 
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11. "Long ago during the battle between the god, 
and the demons, your husband, an ally of Indra, being 
accompanied by the royal sages and taking you went.— 

12. O Kaikeyee, to (the city) which was called 
Vaijayanta and was situated in the southern direction 
near the Dandaka forest. Its ruler was Timidhvaja” 


13. "He was known as Shambara. He was a great 
demon and possessed a hundred magical powers. Being 
not defeated by groups of gods he challenged Indra to 
fight." 

14. "The demons would forcibly carry away the 
people who being more or less wounded in the great battle 
would be sleeping at night." 


15. “Then the strong-armed king Dasharatha fought 
there long (or bravely) with the demons and was wounded 
with weapons." 

16. “O queen, you removed your unconscious husband 
from the battle-field—there also you saved him when he 
was wounded with weapons." : 

17. 'O good-looking woman, being pleased he fave 
you two boons. O queen. you told your husband, “When I 
like then the boon (78) will be taken by me, O my husband" 
The noble one said, “All right.” O queen, I do not know 
itall. It is you who once said this.' 


19. “Out of love for you I bear this story in mind. | 
Having overpowered (your husband) dissuade him from 
these preparations for Raama’s coronation.” | 

20. "From your husband get those two boons (nam 


the coronation of Bharata, and the exile of Raama 
fourteen years.” 


ely) 


- 21. When Raama has been sent to the forest for | 
fourteen years, your son will win the love of the subject 
Sn become well-established (or permanent). dis i 

“O daughter of Ashvapati into the 
pati, go in 
pleasure-hous to-day as if you were displeased, bare 


havi ; 
ca on dirty clothes lie down on 
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Notes. क्रोधागार displeasure-house ; an apartment 


of the palace where the queen would got 
was displeased. go to show that she 
23 “Don’t exchange glances with the king ; 
z " SS T gs do not 
reply to him. While (lying! on the ground, go on डि 
(to show that you are) filled with grief." : 


24. “I have no doubt about this that you are always 
dear to the king. And for your sake the king will go 
through (Lit enter) fire even.” 


25. “The king cannot make you angry or see you 
angry. To please you the king will sacrifice his life.” 

26. “The king cannot ignore or disregard you words. 
O dull witted one, realize tbe power of your beauty.” 

27. “If King Dasharatha offers you jewels, pearls, 
gold. or gems of various kinds, you should not (even) think 
of them.” 

28. “O blessed one, remin 
boons which he granted you in the battle’ between gods 
and demons. Let not this idea elude (=escape) you. 

29. "When Raaghava (i.e.. Dasharatha) himself raises 
you and grants you the boons. ask him to swear and then 
choose this boon.” 

30. “Raama should be sen 
teen years (lit. for years nine 
made king of the earth. 

31. "When Raama is sent t 
years, your son being well-established an 
having the army i.e., moolc in his control 
edes boon from him 

32. “Ask for Raama's banishment as a boon rom him. 
O lady. In this manner all the desires of your son will be 
fulfilled." it 

33. "Thus exiled Raama will cease to be pe. 
(ot the people). And your Bharata wit E ; 
tival) gone, will become king: 


t to a distant place for four- 
plus five), and Bharata be 


othe forest for fourteen 
d deep-rooted Vor 
) will cule for ever 


d Dasharatha of the two : 


Tt emp mt eti em n e a 


ee ee er 
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34. "By the time Raama returns from the forest, your 
son will be well-established at home and abroad,” 


^ 


35 "Being surrounded by his friends, 
controlled one will win over the people (o, a 
control of the armies) ] think that the time for (doing) 
this has arrived. (Become) fearless and the ki 
‘after being overpowered should be dissuaded by you from 
the idea of crowning Raama. Thus by her (.e., Mantharaa) 
she (i.e, Kaikeyee) was made to take the evil advice as a 
४००१ one. 


IN. B. In order to avoid the Mixing of the words 
of Verse 35 with the words of Verse 3 


been 
's translation. And 


37. Then being mis-directed by Kubjaa’s words like 
i Kaikeyee was 
Mantharaa as 


38. Being Struck with wonder, the large-eyed (alter. 
the far-seeing) Kaikeyee said, “O noble and well-advising 


woman, (so far) | did not recognize your genius (= intel- 
ligence, intellect, Wisdom). 


39. "In the matter of think; phe 
best (or cleverest) of all the SOM uen (onera 


x unch-backs on earth. You are 
a well-wisher and are al : i 
my interests re always engaged in (or working for) 


‘ . 
ur BO Kubjaa, 1 do not understand what the king 
wick de y UbJaa, evil-minded, crooked and very 

= ius (the Ministers)’ laltey. There are other hunch: 
cks, but they are unintelligent and wicked. ] 

Tl. "Being bent as a | SEN MM 

i 1 & lotus iS with wind, you look 

: charming. Your bulging chest goes up to क RESO 


v n ———— 
aa tunis 


eR -— DARIA AA AD याक, 





42. “O beautiful woman, you look very we 
walk before me. The thousand magical Bas 
there in Shambara, the chief of demons (43) and a 
thousand more entered your heart. Thatis why your big 
and large hump looks like a chariot-wheel.” + 


41. “Here dwell your intelligence, statesmanship and 
magical powers. , O Kubjaa, I shall put round here a gold 
necklace for you." , 

45. "When Bharata is crowned and Raaghava is gone 
tothe forest, | shall give (you) pure gold of the best 
quality.” 

46. “Having gained my object and being satisfied, 
I shall apply (sandal) paste to your hump, and’ (shall place) 
a beautiful, glittering, gold tilaka. on. your face.” 

47. “O Kubjaa, I shall order nice ornaments to be 
prepared for you. You will appear like a goddess when 
you put on fine clothes.” र 

48. "Having a face which rivals the moon, (or rather) 
having a match-less face, and looking down upon (or 
treating with contempt) the enemies, you will play the 
leading role." 

49, “Hunch-backs shining (or adorned) with all sorts 
ofornaments will serve you also, just as you always 
y 
50. Being thus flattered, she spoke as follows to 
Kaikeyee who was lying on a shining bed and (was looking) 
like a flame of fire in the fire-pot- [N. B. Vedi is to not be 
taken as ‘an altar” but as that rectangular and deep m 
or such-shaped spot dug into the earth, which is cà le 
Agnikunda]. 


51. “O blessed one, a bridge 
the water has run dry. Get up and d 
Yourself to (or wait for) the king.’ 


52. Being thus persuaded (or worked | i 
the large-eyed. queen who was flushed with the pride of 


i i d having 
beauty: (on with the pride of being 2 favourite Sieg e 


fone to the displeasura-house along with ^ 


dam) is not built when 
igs lo J favour. Show 


rked up ; or egged on) 
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i ing put off the pearl-necklace Worth a 
the fair nn and also the highly Precious 
thousand isl ornehente 3 (54) acting under the instructions 
and xen z Kubjaa, Kaikeyee oË golden complexion lay 
yor Cone and spoke to Mantharaa as follows. 


“u jaa, you will (now) inform the king that 
I P पा [aie on] When Raaghava bas „gone 
Genie न Bharata will get the kingdom (lit. the 
earth).” 


ing i jewels or even 
bea nothing to do with gold or jewe 
food If Be is crowned, this will be tne end of my 
s ief en of the king 
7. Then again to her, ; the chie ‚que 
he of Bharata, Kubjaa spoke, ina very forceful 
tone, sweet words implying injury to Raama. 


55. “If Raama obtains this kingdom, then sorely wil 
you suffer along with your son. Therefore, O blessed à ly, 
try in sucb a manner that your son Bharata is crowned. 


a : E ick) and 
39. Being extremely pained (or cut to the quic 

being again and again hit by Kubjaa witb arrow-like Mm 

She, in. surprise, placed her hands on her heart, and ang 

Spoke again and again to Kubjaa. 


y : hear 
60. “O Kubjaa, you will tell (the king) when you 
that I have left this world for the land of Yama. |: 
aama has gone to the forest for a long time, then 
will have his wishes fulfilled.” 


61. “If Raama does not leave this place for the Er 
then I do not care for beds, garlands, sandal-paste, c 


rium, drink or food,—I care for nothing, not even for my 
life in this world.” 


62. Having spoken these bitter words and De 
thrown away all the Ornaments, the angry Kaikeyee kel 
Own on the ground not Covered with a bedding and loo 
like aKinnaree fallen (from above), 


63. Her face being covered with the darkness of oes 
anger, the queen who had thrown away nice garlands 


Ornaments, looked gloomy like the sky covered with dark- 
ness and with the Stars gone. ` 








NINTH FLOWER 


In the Displeasure-house 


( रामायण, अथोध्याकाण दसवां सर्ग ) 








( 


SARGA X 


1. When the queen had been very much mis- 
instructed by the wicked Kubjaa, then she lay down on 
the ground like a Kinnaree, pierced with a poisoned arrow. 


2. Having very thoughtfully decided the (line of) 
action, the ingenious (=clever) lady explained it all to 
Mantharaa, bit by bit. 


3. “ The poor (or pitiable) woman, being tempted 
(alter. perplexed) by the words of Mantharaa, having made 
a resolve and taking a deep and hot sigh, (4) for a 
moment she thought over the plan that was to bring her 
happiness. And on hearing that resolve, that wealth- 
seeking friend, (5) Mantharaa was very much satisfied 
as if she had gained her object (or asif she had met with 
success). Then the angry (enraged) queen. having made 
a firm resolve (6) and having puta frown on her face, 
thelady lay down on the ground. Then the shining 
@-rlands and heavenly ornaments (7) being thrown away 
by Kaikeyee fell on the ground. And those garlands and 
ornaments which were thrown away by her (8) illumined 
(alter. decorated) the earth as the stars do the sky. She 
looked well even in dirty clothes as she was lying down 
in the displeasure-house. ihe 

9. Keeping a single tight braid, she (looked) like a 
languishing (ae eed ; or pulled down, or even lifeless) 
Kinnaree, The king having given the directions (or 
orders) about the coronation of Raama (and) (10) M 
dismissed (lit. let go) the assembly, entered the palaces’ 
announced that Raama’s coronation was fixed for that, BY: 
(it. today. ' That day’ has been used because of the 


indirect narration). = T 
c into the inner apart- 
ll. The self-controlled one went into 
ment (=room) in order to give the happy news v her Taa 
deserved a good turn (or who deserved to hea 
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Wife, dearer than euren Me (49) by the s (23) b 


99 
128 


happy news). The far-famed one entered into Kaikeyee's 
nice house (12) as the moon (appears) in the sky OVer- 
run by Raahu* and covered with white clouds—(the house) 
swarming (or crowded) with parrots and peacocks and 
full of the cries of herons and swans; (73) ringing 
with the sound of musical instruments ; crowded with 
hunch-backs and dwarfish women; and (provided) with 
creeper- bowers and picture-galleries-; adorned with Cham. 
Paka and Ashoka flowers ; (74) having platforms made of 
ivory. silver and gold; and beautified ` with ponds and 
(such) trees as always keep blossoming and bearing fruit ; 
(15) packed with costly seats (=chairs) of ivory, silver and 
gold; (arrayed) with different foods and drinks and a 
variety of dishes ; (76) decked with costly ornaments and, 
therefore, vying with (or comparable to) heaven ; full of 
plenty (or provided with luxuries) The king going into 
the harem (77) and not finding his beloved wife, made 
enquiries and became sad ; for before this the queen had 
never missed that time, 


18. The king had never entered the empty house. 
hen going into the room of Kaikeyee, the king asked 


fool. The female door-kee i " fright- 
1 Per getting nervous (or fright 
ened) and folding her hands, Spoke mds 


a Sir, being extremely enraged the queen has 
On hearing the words o 

the female door-keeper, the king being Very much troubled 
gain plunged in rief, with his senses 

Shocked ‚and stunned(=oyt of werkid order). Fallen 


: lying in an improper (or un- 

E omi manner she (22) was seen ‚by the king who was 
: urning with grief. By the old man the young 
Y the sinless (king) the evil- 
usi = E. 

man ink U Was a der "diseui a god 
8 Bim ang dina lire qua nien, who fd long with gods 
who cut off Rash ig fund him out and informed Vishnu 
immortal becay ae head. The head of Raahu had become 
takes ita revenge ot the Nectar that he had taken. Raahu now 

enge by eclipsing “he sun and the moon. 
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minded (queen) was seen (lying) on the ground, Ji 
acreeper that has been cut down ; or like Ce 
fallen (from above), (24) like a Kinnaree that has 
been abandoned ; or like a nymph that has been degraded ; 
lite Maayaa (= magic, or the goddess Lakshmee) that has 
been unsuccessful; or likea female deer that has been 
caught (or tied); (25) like a she-elephant who being 
pierced with a poisoned arrow in the forest, is very 
much pained and (is) fondly (looked at) by the lordly ele- 
phant in the forest. 


26 T do not know the cause of your being angry with 
me. (My) queen. who bas oflended or insulted you ? 


27. O blessed one, this your lying in dust pains me. 
When T am your well-wisher (or when I, your well- 
visher, am alive) why do you lie on the ground (23) like 
one possessed with an evil-spirit ? O you who distress (or 
pain) my heart, I have (about me or at my beck and call) 
expert doctors who are thoroughly pleased with me. 


29. They will restore vou to health Disclose (or 
Dercribe, or Tell) your disease, O lady. Or (say) to 
whom should a favour be done ? Or who has done (you 
Any wrong ? 


30. Who should receive a favour to day? Or, who 
(should receive) Severe punishment 7 Don't keep i back 
or Don't conceal it). And, O qneen, don't pine away Er 
don't become thin ). 

tifiably (lit. 


31. What person should be killed unjus 
Who should be killed though he does not deserve 
he killed) ? What poor man who deserves death smi 
be let off ? What poor man should be made rich? ४ 


"ch man should be made destitute (poor) ? 


eat your service. I dare 


not int, All my people and Tar 
Mjure any of your interests. E 
33. Even with my life (shall I serve you). e or 
mt you have in your mind. Knowing | ns KET 
me, have with me, you need not m 
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34. Before you I swear by (my) pious deeds that 1 
shall do what pleases you. .Wherever tne sun Shines (l; 
goes) there are my lands—(35) (Namely) Draavida, Sin. 
dhu, Sauveera, Sauraashtra, Dakshinaapatha, Vanga 
Anga, Magadha, the thriving Kaashee and Kosala. E 


36. There is produced much wealth in the form of 
gold, corn and goats. Of them you please choose what. | 
ever you desire at heart, O Kaikeyee. 


37. Otimid one, why do you worry ? O beautifal 
lady, get up. Kaikeyee, let me know the truth as to what 
gives you fear. I shall remove that cause just as the 
sun (removes or dries) the dew. 


38. Being thus addressed and (therefore) console 
(or reassured) and wishing to say something unpleasant 


to him, she began to torment (or vex) her husband once 
more, 





TENTH FLOWER 


The Fatal Boons 


e [9 
( रामायण, अयोध्याकाण्ड ग्यारहवां सग) 











SARGA XI. 


1. Kaikeyee spoke bitter words to the king. 

2. My lord, I have been neither offended nor insulted 
by any one. I havea certain desire which I want you to 
fulfil. 

3. Make a promise, if you like to do (what I say). 
Thereafter shall I tell you what I desire. 

4. O proud (or conceited) woman, don't you know 
that I hold no person dearer than you, except Raama, the 
tiger among men. 

5. Before you I swear by that unconquerable, 
prominent and noble Raaghava (i.c, Raama) who is as 
dear as life (to me). Speak out what (your) heart's desire is. 

6. (Thinking) indeed of him, failing to see whom I 
don’t (hone to) live, I swear by (that) Raama that I shall 
do what you say. O queen. 

7. O Kaikeyee, by that Raama, the noblest of men, 
whom I place before (i. e., 1 regard superior to) myself 
and before all other sons, do I swear that I shall do what 
you say. 

8. Gosd lady. imagine (the feelings of) my heart 
and take pity on me (lit. save me). Taking this into 
consideration, speak, O Kaikeyee, what you think fit (or 
think proper). 

9. Realizing your power you need not feel diffident 
(or doubtful). I swear by my pious deeds that I shall do. 
What pleases you. . 

_ 10. With her heart set on that object (for) which 
(time) was come, the queen, out of partiality and pleasure, 
uttered unutterable (i.e., bitter) words. 
( ll. Pleased with those (i.c., Dasharatha's) words, she 
| Spoke out her wish which was terrible like imminent 
“about to occur) deaths = Sl Ss 
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12, Letthe thirty-three gods including their leader, 
Indra, hear as to how you swear and grant me the boons. 


13. The sun, the moon, the sky, the planets, the day 
and night, the quarters, the universe, the earth peopled 
with Gandharvas and Raakshases ; 


14. The evil spirits, the living beings, the domestic 
gods in the houses and allother creatures that are there, 
should know what you say. 


15. Letall gods hear that this sincere (lit. true to his 
word), highly glorious, virtuous, .truthful and honest king 
grants me this boon. 


16. Having thus entrapped and flattered the wielder 
of the mighty bow, the granter of boons who was extremely 
perplexed, the queen spoke as follows. 


17. Remember (or Recollect), O king, what happened 
long ago in that battle between gods and demons. There 
your enemies left you lifeless. 


18. And then, O King, as you were saved by me 
you granted two boons to me who had been exerting 
myself and keeping awake. 


19. O lord, protector of the earth, delighter of the 
Raghu family, I beg from you those two boons which were 
promised (but have remained) as a deposit. 


‚20. If you will not give (or concede) mie the boon 
which yon solemnly (or piously) promised, then at this 


core you (lit. being insulted) I shall end my life 


21, Being ens] à : : 
king strode on ( en coU Hc aveo dr 


5 to i in) just 
as 8 deer jumps inta EN wards his death (or ruin) 1 
2%, Thereafter she said thi 
this to th anter of boons 
2 ua extremely Perplexed, “O lord, ^O king, you should 
give ६18 two boons which you promised then.” 


23, So I Shall to da . Q ) 
“Cay specify (o describe 
these two (boons), Listen to ler Attend tory words)’ 





MM x. 


135 


Preparations for the coronation of Raaghava (s.c., Raama) 
have been made. 

24. With these very preparations let my Bharata be 
crowned. O lord, the second boon which you gladly 
promised (25) at that time in that battle between the gods 
and the demons. time has arrived for that (boon). Gone 
to (or (Living in) the Dandaka forest for years nine plus 
five,(26) and putting on rags and deer-skin, Raama should 
become a hermit (cheera=rag or clothing in general). 

27. Thisis my greatest wish (or ambition). I ask 
fora boon which has already been promised. Now let 
me see to-day Raaghava going to the forest. 

28. So, bea king of kings, true to your word, and 
thus save your family, character and your life. 'The ascetics 
say that truthfulness is the best friend of men in 
the next world. 








| ELEVENTH FLOWER 


Dasharatha Remonstrates 


in vain 


e 


(aa, अंयाध्यांकारंड, बारहवां सर्ग ) 








SARGA XII 


1. Then on hearing the terrible (or shocking) words 
| of Kaikeyee, the great king was plunged in grief and was 
distressed (= troubled) for a moment. 


2. Isit a day-dream that I (am seeing)? Or, is 
it the delusion (=confusion) of my mind ? Or, is it the 
reappearance of a past experience ? Or, is it the derange- 
gement (= disorder) of my mind ? 


3. Thus musing over it, the king did not understand 
(it i.e. what it was that was happening to him) and 
felt wretched. Then regaining consciousness, he was 
staggered (=dropped down) by the words of Kaikeyee. 


4. Feeling miserable and restless as a deer (feels) 
on seeing a tigress ; lying on bare (Lit. uncovered) ground ; 
heaving deep sighs; (9) furious (or angry) like. a very 
poisonous snake caught in a circle by charms, the King 
having said the word “O shame !' (6) passed into a swoon 
as his consciousness was destroyed by a terrible grief. 
Then regaining his consciousness after some time and 
being very miserable, (7) enraged and almost burning 
with fire, he said to Kaikeyee, “© pitiless, ill-behaved 
woman, bane (Jit. destroyer) of this family, (8) O foul 
Woman, what harm has Raama or I done to you? 
Raaghava (i. e. Raama) always treats you as a mother. 


9. Why are you bent on ruining him in this way ? 
You were brought (or kept at) home by me for my own 
ruin, (70) like a very piosonous snake mistaken for a 
princess. When the whole world sings the praises of 
Raama's virtues, (17) with reference to what fault shall 
I turn out (or abadon) my dear son ? I can desert 
(=leave) Kausalyaa and Sumitraa and (renounce) the 
royal glory [i.e. abdicate tbe throne] (12) but cannot 
of my own accord leave Raama—my life,—who is devoted 
to parents. Great is my joy as I see the eldest son. 


13, My consciousness fails when I fail to see Raama: 
139 
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The world might go on without the sun, or the crops may 
(do) without water. 

14. Butin the absence of Raama. my life cannot 
continue (lif. stay) in this body. Stop, therefore, O evil. 
minded one, and give up this resolve. 


15. May I even touch your feet with my head now ? 
Forgive me (lit. Be pleased with me). ग O foul woman, 
why do-you entertain such a terrible idea $ 


16. And, if you want to know my love or want 
oflove for Bharata, then let that what you said with 
reference to Raaghava be done lie. Let Bharata be 
crowned]. 


17. He is my eldest son, is glorious, and pre-eminent 
by virtues (or is eldest in point of virtues). So Speaking 
agreeably you may have asked him for service (i. ८. to 
serve you). S 


.18. On hearing about that you have been stricken with 
grief and are torturing (— troubling) me too much. Acting 
ander the influence of others you have entered the empty 

ouse. 


; 19. O queen, in the family of Ikshvaakus, wedded to 
Justice,a great Injustice is going to be committed be- 


cause (lit. where) your reason has been perverted 
(= spoiled). 


20. O large-eyed one, before this you never did 
anything improper or unpleasant to me. Now (lit. In 
this Present case) ] do not believe you (i.e. I don't think 
you are seriously asking for Raama’s exile). 


21. Raaghava was (as dear) as the noble Bharata 


loyou. O girl, ycu told me i 
Such stories very often. 
[Expl you told me that Raama was dear to you]. 


22. O queer, O timid one, why do you seek the 


exile (lit. the living ™ य 
E in f and 
celebrated one for fourteen Md क पच 


23. 0 extremely cruel one, why do you seek the 


re of him who is very graceful (or delicate) and whose 
15 Set on piety (or religiousness) ? 


¿CA 
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24. O you of beautiful eyes, why do you seek the 
exile of Raama who is charming and who serves you ? 


25. Raama serves you better than Bharata. I do not 
see in you any greater (Jit. special) liking for Bharata 
than for him (i.e, Raama). 


26. Who other than the noblest of men (i. ८., Raama) 
can show so much devotion to, respect for and faith in 
(you), and compliance with (your) orders ? 


27. No charge or blame can be laid on Raama by 
(any of) the many thousand women and numberless 
servants. 


28 Raama, the tiger among men, who consoles all 
creatures with a sincere (or pure) heart, wins over the 
inhabitants of the state by doing (their) wishes. ’ 


29. Raaghava wins over the reople by his natnral 
character the Braahmanas by charity. the elders by devo- 
tion, (he), the hero, conquers the enemies with his bow. 
in the battle-field. 

30. Truthfulness. charity, austerity, generosity, friend- 
liness, honesty, frankness, learning. devotion to respectable 
elders— these (virtues) are there in Raaghava. 


31. O queen, how do you suspect any vice (or fault) 
in Raama who is straightforward and angelical, and com- 
parable to saints in glory? 

32. Ido not remember any harsh word spoken to 
People by (Raama) who speaks gently. So how can I 
speak harshly to Raama for your sake ? 

33. What will be my condition (or who will be my 
refuge) [gati=(1) condition or (Z) refugel without him 
who has forgiveness, austerity. charitv, truthfulness, grati- 
tude and (the spirit of) non-injury to beings ? 

34. O Kaikeyee, you should take pity on me who 
am old, whose end is near, who am helpless and am 
crying piteously. 

35. I shall give you all that is found on land as far 
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as the sea, but do mot insist on (what will be my) 
death. 

36. O Kaikeyee, I fold hands or even touch your feet, 
Save Raama. Let not sin touch (or attach to) me in this 
matter. 


37. Thusto the king who was smitten with grief, was 
bewailing, was unconscious. was reeling and was Over- 
whelmed with sorrow, (38) was crying out again and again 
to (reach) quickly the other end of the sea of sorrow, the 
terrible Kaikeyee spoke still more terrible words. 


39. O king, if you repent after having given the boons, 
then, O brave man, how on earth will you prove your 
righteousness (= honesty)? 5 


40. O you who'are familiar with law, what answer 
will you give on that occasion when many royal sages 
pue round you and question (you) [about the boons 
etc.] ? 


4l. Will you say, "I played false by (or I deceived) 
Kaikeyee who saved me and through whose favour I am 
(still) alive.”? 


42. You will cast a slur (=blame) on kings, you who 
after Promising the boons are to day going back upon 
your words (lit. talking different things). 


43. Shaibya gave his flesh to the bird in (the quarrel 
hetween) the hawk and the dove,  Alarka attained to 4 
supreme (or the highest) Position by giving his eyes. 


Allusion : Shaibya or Shibi was a king who is said to 
have saved Agni in the form of a dove from Indra in 
the form of a hawk by offering his own flesh equal in 
quantity to that of the dove. 


44. After having made the promise; the ocean does 
gor transgress (=cross) the boundary. Remembering the 
old tradition, do not break your promise. 


45. There can be no goi ; ress: 
i going back upon (Ji. transgress- | | 
ing) that which you promised me, no matter whether there 


is fair play or foul play: : Dharma 
here  fairpla y] Play; honesty or dishonesty. L 
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46. If Raama is crowned, I shall take to-day too 
much poison before you and shall die while you nre 
looking on. z 


47. I had better die than see even for one day Raama’s 
mother taking the salute. 


"48. © lord-of-men, before you I swear by Bharata 
and by my life (Zit. by myself) that I shall be satisfied 
with nothing short of (or nothing less than) Raama's 
banishment. F 


49. Ilaving said so many words Kaikeyee stopped, 
and did not reply to the king who was bewailing (or 
crying). x ; 

50. Having heard the extremely shameful words of 
Kaikeyee (about) the banishment of Raama and abont 
Bharata's prosperitv, the king (51) whose senses were para- 
lysed (=upset) did not reply to Kaikeyee for a while, but 
without blinking gazed on the beloved queen who had 
talked unpleasant things. 


52: On hearing that language (or those words) which 
was like a thunder-bolt, and was unpleasant to his mind. 
and was causing pain and sorrow, the king did not feel 
happy. 

53. Musing over (or Thinking of) the queen's resolve. 
and his own terrible oath, and sighing deeply, he dropped 
like a tree that has been cut down. 

54, The king became unsettled in mind like a mad 
man. cross (lit. antagonistic) like a sick man, and robbed 
of fury (lit. energy) like a serpent. 

55. In submissive and piteous words he said to 
Kaikeve, “Who has given you this bad advice which seems 
good (superficially) ? ” 

56. Don’t you feel ashamed as you talk to me like one 
whose mind is overpowered by evil spirits ? Before this 
I never saw this misbehaviour in you. 

57. I find it quite otherwise in you who are a (nice) 
girl, What is it that you fear so that such a boon as (5 
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Dharata'ssitting on the throne and Raama’s (living) in 
the forest is being asked for by you? Give up this idea 
and this falsehood (59) if you seek the Well-being of your 
husband, of the public and of Bharata, 0 pitiless, eyil. 
minded and base evil doer. 


60. What trouble or falsehood do you see in me or in 
Raama? Bharata will by no means accept the throne in 
the absence of Raama. 


61. How do you say that Raama should go the forest 
when it has been said (or granted) iby me) that I look upon 
him (i e, Bharata) as senior to Raama in point of 
piety ? 


62. The faded complexion like the moon under an 
eclipse and that honest mentality formed in the company 
of friends— (63) how Shall [ see (the former 7c. Raama's 
or my own faded complexion! and what will the kings 
arrived here from different Quarters say to me (on 
finding that mentality) subdued “and vanished like an 
army ? 


[Expl. Dasharatha says, “(] )T dare not see Raama's 
face grown pale on hearing the orders for his exile ; or my 
Own face shall become pale and I dare not see it in the 
mirror. (2) The other kings will blame me when they find 
that I have given UP the old decision of crowning Raama, 
which I formed in the company of my friends.] 


64. 'Alas! this descendant-of-Ikshvaaku (४. e», Dash- 
aratha) ruled so long like a child,’ When many virtuous 
and well-read, old (people (65) will enquire after Kaakutstha 
ie. Raama), how shall I then Say that being pestered 
=troubled) by Kaikeyee | exiled my son ?? 


66. TET tell the truth th i icti 
A en there will be contradiction. 
[Expl. i.e, 1 shall thus rontradict my old decision of crown- 


ing Raama]. What wi 
18 gone to the E He Kausalyaa Ime when Rane 


67. What shall I rep] d 

; PY to her after doing such a ba 
Dd (63) never Kausalyaa like 4 maid-servant, like a 
, Ike a Wife, like a sister, likea mother used to 





| 
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serve me—always wishing well of me, she who was fond of 
her son and was sweet of speech, (69) (she who was) my 
queen and deserved respect. was not welcomed by me for 
your sake. All the favour that I showed you now pains (or 
grieves) me (70) justas the eating of food mixed with un- 
wholesome condiments (troubles) a sick man. This cruelty 
to Raama, the departure to the forest—(7/) seeing (this) 
and being alarmed, how will Sumitraa believe in me? What 
a pity that Seetaa will also hear two bad news! (namely) 
(12) that I am dead [Expl. Panchatva means ‘being 
resolved into the five elements of which the body is made ; 
i.e. to die] and that Raama is gone to the forest. Alas! 
mourning me Seetaa will end her life (or consume herself) 
(73) like a Kinnaree separated from a Kinnara near (alter. 
on the slope of) the Himalayas. Seeing Raama going to 
the big forest I do mot at all (74) hope tolive long, 
(especially when I see) Seetaa also weeping. So being a 
widow you will rule along with your son. 

75. Likea man who has taken poisoned wine I looked 
upon you who are faithless but good-looking, as really 
faithful. 

76. Alas! you used to talk conciliating (or temping 
or coaxing) me with sweet but false words. You have 
(almost) kiiled (me) just as a hunter kills a deer, spell- 
bound by the sound of music, 

77. In streets the good people will certainly denounce 
(accuse) me, the son-seller, as a savage, just as (they 
curse) a Braahmana who drinks wine. [Anaarya — un- 
civilized ; savage]. 

78. Whata misfortune! What a hardship (=trouble) 
that I tolerate your words! Such a calamity has come 
apparently (as a result) of sins done before. 

. 79 O foul woman, I, an evil-doer, have kept you long 
Indeed, like a strangling rope round (the throat). 

. 80. Enjoying myself in your company I did not recog- 
nize (or detect) you who were (like) death. I came in 
Your contact like a boy who (touches) with bis hand a 
Snake in a lonely place. \ 

81. This world indeed hasa right to denounce (= 
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blame) me, a vile fellow, by whom that noble son was 
disowned (or was made practically fatnerless ). 


82. Dasharatha is foolish and lustful (or carnal- 
minded ४.८. one who indulges in the pleasures of "wine and 
women!) who is sending the son to the forest for the sake 
of the wife. 


8%. Grown thin (or Emaciated) with (the study of) 
the Vedas, with observing the vows of a Brahmachaarin, 
and with the service of teachers, (Raama) will again bear 
great hardships when it is time to enjoy. 


84. My son cannot say another word tome. If asked 
to go to the forest he wil! simply say, ‘All right ! * 


85. If on being asked (० go to the forest. my Raaghava 
refuses, then it will be .something agreeable to me. But 
my child will not do this. 


86. When Raama is gone to the forest, the death-like 
repronches of the whole public will drive me, who am un- 
pardonable, to the house of death. 


87. When I am dead and Raama, the noblest of men, 
is gone to the forest, what trouble will you give to my dear 
ones who are surviving ? 


88. If Kausalyaa loses me and Raama, (and Sumitraa 
loses) the two sons, then unable to bear the rangs (rain). 
the queen [.e. Kausalyaa and Sumitraa individually] will 
follow me (to the other world). ' 


.89. After throwing Kausalyaa, Sumitraa and me along 
‘with three sons into hell, may. you be happy, O Kaikeyee ! 


90. You vill support the ancient stable family of the 
Ikshavaakus, praised by virtuous people, bereft of me and 
therefore distracted (=sad ). 


91. If Bharata wishes for the banishment of Raama 


zen let not Bharata perform my funeralrites when I am 


92. When I am dead, and Raama, the noblest of men 


is gone to the forest, th i : a long 
with your son, Cen being a widow you will rule à 
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93. O princess, as ill-Juck would have it, you lived in 
my palace. (And this brought me) such extreme dishonour, 
(such) permanent humiliation in the world and (such) con- 
tempt from all the beings as resuits from doing sin. 


94. After having very often travelled by chariots, 
elephants and horses, how will my glorious son Raama 
walk on foot in the great forest ? 


95. At whose meal-time the merry cooks, wearing ear- 
rings, would prepare food and drink, each saying "Let me 
firsU—196) how will that son of mine live while eating 
acrid, astringent and bitter food-stulís of the forest ? 


67. After having been dressed in costly clothes, how 
will Raama who always deserves comforts, feel in ochre 
(=red and yellow mixed) clothes ? 


93. "The exile of Raama, the coronation of Bharata'— 
at whose (suggestion) have you uttered this sentence which 
isso very shocking ? 

99. Shame on women who are deceitful and selfish ! 
Idonot say it of all women but of Bharata's mother 
alone. 


100. © selfish and cruel woman of evil intentions, you 
were brought here (or you have been egged on) to trouble 
me, What fault do you see in me and in Raama whose 
nature it is to do good ? 

101. Even fathers may let their sons go. and loving 
wives mav let their husbands go. — The whole world wili 
beshocked (or angry) on seeing Raama fallen in this 
tronble. 


102. I feel happy as | think of him, my son. who 
looks like a young god, is adorned and walks majestically. 
And as 1 see him I feel as if I had become young again. 

103. Wordly affairs can go on even without the sun, 
or when Indra is not raining, but on seeing Raama going 
to the forest no body can live. This is my firm belief. 

104. Like my own death did I give shelter to you wha 
seek my ruin, desire ill of me. and are unfriendly. You have 
been long kept in my lap like a very poisonous snake— 
and, therefore, it is through my folly that I die. 


PAC 
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105. Let Bharata rule over the capital and the king. 
dom in your company in the absence of me, Raama and 
Lakshmana. Wishing to kill (Zit. ‚After killing) the rela. 
tives you have become the mouthpiece of (my) enemies, 


196. O cruel-tempered woman, troubling in troubles, 
while you speak these words impudently, why do not your 
teeth thereby break into a thousand pieces and drop from 
‚your mouth ? 


107. Raama never speaks any unfriendly or unpleasant 
words. He does not know how to speak harshly. How 
then do you talk offaults in Raama who talks sweetly 
and is ever inclined towards virtues ? 

108. You may be disappointed ; you may be angry; 
you may die or you may sink into the earth dug upin a 
thousand ways—I shall never accede to your very cruel 


and evil request, O you who are a slur upon the king of 
Kekayas. 


. 109. I cannot bear to see you alive—you who are 
unpleasant, (who are) like a dagger (=a small sword), (who 
are) always speaking sweet falsehoods, are of evil intentions, 
are the destroyer of your own family. 

, 110. When my life is not here how can I find any 
joy! Intheabsence of the son how can there be any 
pleasure to those who know themselves (i e. who are self- 
conscious ). © queen, you should not do me a bad turn, 
I fall at your feet, Forgive me (or Be pleased with me). 


111. Weeping helplessly the king whose heart was 
RRS overpowered by his queen, fell down ie : 

t man, without bei n's fee 
जोग पा ng able to touch the quee 


EXAMINATION QUESTION. 


„I. Reproduce the dial haratha and 
Kaikeyee about the fata] bena, e 





TWELFTH FLOWER 


Raama and Seeta in Bridal 
Procession 


Bring home the lovely bride 
Adorned with beauty’s grace and virtue's store, 
Bring home with you the glory of her gain, 
With joyance bring her and with jollity, 
Never had man more joyful day than this, 
This day for ever to me holy is 


— Spencer. 


( जानकीहरण, बारहवां सगे ) 





JAANAKEE-HARANA : SARGA IX 


1. Trans. After his son (i. e, Raama) had spent 
some days in enjoyments, and after he (1. es, Dasharatha) 
had married \or united) his other three sons to young 
girls, the king (i.e, Dasharatha) set out for the capital _ 
(i. e.. Ayodhyaa). 


Notes. प्रतस्थे set out. समस्य having united. : afaat 


f young girl. परिग्रह m. wife. 


2. Trans. Coming with her husband and walking 
slowly on account of the greatness of grief as well as the 
heaviness of buttocks, the daughter of the earth (४. c., 
Seetaa), ready for departure, covered the feet of her father 
with tears from her eyes. 


Notes. उपेत्य approaching. कलन ८. buttock, hip. 
सन्थर adj. slow. 

3. Trans. The father [i e. Janaka], taking a 
sensible view in favour of virtues, suitably addressed his 
child with serious (or meaningful) words dwelling on the 
duties of faithful wives. 

Notes. संति f. view. अपल्य n child. गरीयसी 


heavy, serious. 

4. Trans. O respectable lady, you should never 
feel proud (or elated) at the idea that you possess an 
excellent body. or excellent virtues, or that your father is a 
king, or that your age is young (i.c. you are young), be- 
cause the high position of women depends upon the 
pleasure of their husbands. 


Notes. प्रकषे m. excellence. वयस्‌ ४६०४०. सान m. 
pride. योषित्‌. (=योषिता ) /. woman. 


; 5. Trans. Women are not the means of men's 
rise, They (í. €. men) are the source of their (i. 6५ 
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N nt glory The cloud swells (or grows 
a absence of the lightning, but in the 
s of the cloud the lightning does not flash. 


Notes. साधन n. means. तडित्‌ S lightning, ' 


. Though a victim of his continued (or 
Reed anger you Should not speak harsh words to 
your husband. They (i. e., wise men) suggest complete 
silence to women when they are being scolded (or re- 
buked) by their husbands. 


Notes. परिकोप m, anger. आयत prolonged. कुलस्त्री a 
lady of noble family, भत्तेन n. scolding. 


^ Trans. A devoted (or faithful) wife certainly 
wins! over by her good conduct tbe husband who is 
fond of virtues, À woman who has lost. her character 


Tecelves endless insults (or injuries) from the nusband 
who is fond of virtues, 


Notes. पतित्रता a faithful or devoted wife. अङ्गना woman, 


शील ॥. conduct ; character, SUIT adj. that which cannot 


be crossed ; unending. पराभव #, humiliation, insult. 


Notes, व्याहृति J. saying, Speech. दारयेत्‌ may split or 
break, i 


9. Trans, "May this "desire (or hope) which 
not tn golly (or entirely) on you, be हा (en v by 
les : ins m 
eir pathos (; ove in vain.” These words whic 


grief) choked his throat, were uttered 
adviser, 


1, €, 
by the aged (oy old) a 


Notes, मनोरथ m. desire ; hope. निरासिरे came out, 
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10. Trans. Then the couple, having touched 
Janaka's feet, —(Rama) with the rays of the brilliant 
crest-jewel, (and Sita) with the garland hanging from the 
crown (or diadem) in her braided hair—and having 
received blessings. came out of the palace. 

Notes. शिखामणि crest-jewel. किरीट m. diadem; crown. 
जम्पती husband and wife. (जाया च पतिश्च Dvandva, 
also दम्पती ) UTA from the palace. 

11. Trans. The separation caused (or occasioned or 
gave rise to) grief; and the (thought of a) worthy son-in-law 
gave him joy. Both (i. e., grief and joy) seemed to quarrel 
together for a moment in orderto find room (= place) in his 
heart. [Expl. Like a loving father Janaka feels sad when + 
his daughter is leaving. But then the thought that she 
has found a good husband makes Janaka happy also.] 


Notes. शुच्‌ (also शुचा) f. grief. साधुबर a good son-in- 
law. सम्पद्‌ m. great joy. ; 

12. Trans. Then the noise of the kettle-drums being 
beaten violently mingled with that of the larger drums 
(and growing) terrible and deep like the roar of the sea, 


announced everywhere lor broadcast) the departure of 
Raama (४. e. one who is beautiful like Balaraama). 


Notes. aa Balaraama, who holds a plough-share as 
his weapon, आभा f. beauty. हलायुधस्य आभा इव आभा यस्य 
स हलायुधाभः (Bahu). काहला /. large drum. AR Y. kettle- 


drum. 


13. Trans. The noise of the bells of the majestic 
(or lordly) elephants, increased (or augmented) by the roar 
of the she-elephants rose at once, and frightening the 
birds in their nests, spread on to the quarters. 


Notes. निस्स्त्रन m- sound. uud spread. 


14. Trans. Then the great warrior accompanied by 
the princess climbed into the chariot which had golden 
paintings, just as the sun accompanied by the lustre 
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i Sky which i 
(i. e., light) of his rays climbs on to the sky which S pale 
the orning twilight. A 
? buo समारुरोह climbed. पिशक्चिता pale सध्या 
twilight. ne... 
ens. Carrying auspicious boxes on their heads 
JE Em (= adores or bcenaa, in vernacular) 
हाळ and cages etc., and accompanied by old. men, staff 
in hand, (16 women also gladly followed the chariot. 

Notes. बीणा lute. स्थविर m. old man. AGAR 
(after the chariot) स्यन्दनस्य पश्चात्‌ (Avya.. मुदा with 
pleasure. 

16. Trans. The river in the form of the army, gurg- 


ling through the narrow pass between the mountains DE 
form of the troops of elephants intoxicated with rut, 


Notes. ang (= मतङ्ग ) m. an elephant. घटा f. 
herd. संकट 5. a narrow opening or pass, निम्नगा f. 
river, वल्गु adj. beautiful. qiu H horse रंगित ८. 
gallop, 


17. Trans. If the dust which was raised by ths chariots 
and Which was blinding thei 


y the ear-corners, then th 


have been seen by the troop 
marching on, 


Notes, दृन्तिन्‌ 118. elephant, 
18. Trans. EUR the chariot 
t 
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Notes. दीर्धिका f. an oblong pond, 


19. Trans. Even in the presence of the army. the 
beautiful lady (i.e. Seetaa) clung to him (ic. Ramaa) on 
the pretext of the jerks received from the chariot which 
jolted as its wheels struck on the tips of the pieces of 
stones. 

Notes. MEAT s. stone. az ss. piece. कोटि J. tip. 


वरूथिन्‌ chariot. FEA is a sort of wooden fence witk 
which a chariot is provided as a defence against collision. 


20. Trans. When she came to the forest, Seetaa saw 
a herd of cows thrilled by the sound of the chariot and 
running in one direction with tails and faces upraised and 


ears pricked up. 
Notes. उन्मुख adj. with face upturned. SA 7. a 


group ; a herd. 


21. Trans. As the rivers of the frontier of her country 
were being crossed over, they caused (or left) deep sorrow 
in the heart of the bride (i.e.n Seetaa)—the rivers which 
with their gentle breezes opened the lotuses and spread 
afar the notes of the musical-she-swans. 


Notes. सीमा f. frontier; सरित्‌ f. river: सन्दधुः 
(placed) Perfect III Sing. fron समू va. 


22. Trans. The mountains of her native land, being 
looked back upon and seeming to vanish gradually into 
the eartb on account of the country being left behind, 
“covered the cheeks of the princess with continual 


tears. 
Notes. अवनीतल surface of the earth. 


23. Trans. Onthe way the forest breezes, having 
the strong smell of the wild Sallakee trees crushed by 
the tusks of the lordly elephants, touched the faces of the 
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ladies, and gent'y waved their creeper-like tresses 
Notes, सल्लकी ( = VAR) a kind of true of which 


elephants are very fond. 


24. Trans. Thena big volume of darkness, causi 
a great fright (=fear) to the king (i. e., Dasher 
spread over the horizon (or quarters) so as to cut off the 
rays of the sun on the way, even at the end of the night 
(ie. even at day-break). 


Notes. i 
otes प्रतान m. volume, क्षणा /. night ( ज्ञपयति 
Sem). वेरोचन of the sun. रोचिस्‌ / rays. 


23. Trans. The quarters, with furious (or unfavour- 
able) winds, covered with darkness, looking terrible 
as if there were an undesirable (universal) conflag- 
ration put on an unpleasant appearance like women 
Overpowered by ignorance, unfavoured by gods, looking 
‘miserable on account of the worry of suffering, having 
unpleasant faces and ready for death. 


Notes, अरिष्ट adj. (1) undesirable ; (2) nr. suffering. 
सन्ताप m. (1) heat, fire (2) worry, प्रतिकूल adj unfavourable 
Opposed: मारुत m. wind ; a god. 


a I qu. Then after that incident there was seen 

from the A ining in front which was separated forcibly 

lighted E'ory of a man's face, and which had for a moment 
81160 up the northern direction. 2 


Notes. प्रकाशी भवत्‌ Shining. अवभास्य brightening 


Up. उदीची 4 northern direction. आकृति. f. form. श्री 
f. beauty, ; 


27. Trans The ; 
ar d n he (i.e. Parashuraama) who had a 
Klang of = lotus-seeds hanging Fe Eb and look: 
the eyes, NM Of bees „hovering near the corner o 
(28) he, tlie ila nz them (he, the eyes) for red Jotuses: 
his broad left ender-waisted One, who was carrying 2००३ 
shoulder ६ tiger's skin covered (or bespangled) 


SRY 


sadi ० 
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with dots like sparks cf the fire of penance, 
burning fiercely ; (29) he, the killer of the enemies, who 
was carrying in his strong left arm the bow which was 

fitted with an arrow and was a messenger of death for the 
enemies (or the bow which brought death to the enemies), - 
and (he) who in the other (hand) was holding an axe which 

was capable of reaching the ranks of the enemies; (30) 

[he who] by the wind produced by his own speed was wav- 

ing his matted locks tied on all sides and brownish like 

the rays of the morning sun, and looking like the 

flames of the fire called penance ; (37) [he] the mighty 

leader of the Bhrigus, who was another incarnation 

(=human form) of the creator of the world, who was defy- 

ing (=disregarding : not caring for, setting at naught) his 

(i.e. Raama's) army by his fire-kindling jokes, was stopped 

and addressed angry words by Raama. 


[Expl . The idea of all these verses is that Parashu- 
raama was addressed by Raama- Verses 27—30 give a 
description of Parashuraamal. 


27. Notes: पङ्के lotus. विनिद्र adj. full blown. 
रक्रतोत्पल n. red lotus. ! 

28. Notes. द्वीपितनु tiger's skin. E m. n. spark. 
तपस्‌ 2. penance. हुताशन fire. 
29. Notes. AT m. arrow. शरासन bow. gi fil. n. 

array of the army ; fort, परशु 7". axe. 

30. Notes. सितेतराध्वन (> कृष्णावत्मेन्‌ ) fire. आदित्य 
qn. sun. मयूख m. ray. fama adj. red. 

31. Notes. Ja name of a sage who was the ancestor 
of the family of Bhrigus. Here भृगूणां AY stands for 


परशुराम. अवतार. m. incarnation, 


32. Trans. O Raama (ie. Parashuraama), do not 
make an attempt at defeating (or do not try to defeat) 
Raama in battle, as if he (fe: Raama) were an ordinary 
king. A mountain cannot be shattered (= broken into 
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pieces) by a bull who possesses the strength to tear up the 
bank ofa river. 


Notes. नग m. mountain, पाटच n. cleverness 9) 
strength. 


33. Trans. All the strength in you, who are an 
enemy of kings, will prove useless in case of Raama 
[literally it means—a descendant of Raghu]. A bird 
clever enough to swallow a fish is no match for the 
king of serpents (7.e , Sheshanaaga). 


Notes. , विसारिन fish. In this sense the word has no 
sanction of Paanini. It ought to be वेसारिण. qa m. 
serpent. दंदशूकप्रभु king of serpents i.e., शेषनाग. 


34. Trans. I think that you have not heard of the 
harm (or injury) which has been done by me to the bow 
of Shiva [Jiterally—one whose bow is a mountain. 
namely Himaalaya ; hence Shiva] who taught you the use 
of a bow. 


Notes. भूघरधन्वन: ( भूवर एव ded यस्य AFA) Bahu, 
चिपत्‌ f. calamity, harm. 


. 2% Trans Hearing his (Raama's! these words spoken 
in this manner, that disciple of Shiva (i e. Parashuraama) 
spoke again in order to (or desiring to) undo the bow- 


breaking (incident) which increased (or enhanced) the . 
glory of Raan a. 


Notes, भिदा J. breaking. निशम्य hearing 


36. Trans. ... O upstart (literally, new) king, it is said 
that formerly Vishvakarman made two strong bows. the 
arrows thrown by which were (always) successful, and 


presented them to the lord d name 13 
arandara tie nl) td of men and gods, whose 


Notes, विश्वक्रमेन्‌ name of the architect of gods 
पुरन्द्र name of Indra. 
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37. Trans. Indra (literally, the lord of gods) gave 
one of these bows to the enemy of the demons who holds 
a wheel (i.e.to Vishnu) And after giving (that) he gave 
the other (bow) in the same way to Shiva who 
was desirous of burning the three worlds. 


Notes. अदायि (gave) Aorist ITI sing. from VAT. त्रिपुर 


lit a group of three cities. Mythologically, the three cities 
of gold. silver and iron in the sky. air and earth respec- 
tively built for the demons by सय (whois the architect of 
demons and is also said to have built a magic hall for the 
Paandavas) and burnt by Shiva. Hence Shiva is called 
त्रिपुरारि. 

38. - With the desire of knowing the respective power 
possessed by each (bow), Indra with his cleverness brought 
things to such a pass that a fight took place between the 
two ajas whose energy was terrible like fire and whose 
strength was unconquerable (i.e. Vishnu and Shiva). 


Notes. AGN Indra, TEA m. battle. 


39. Trans. The two gods put aside chakra (i.e. 
wheel) etc. [efc. means that Shiva also put down his 
Trishoola] and with the pair of big bows carried on for 
thousands of years a brave fight, blocking the ten quar- 
ters with arrows. 


Notes, संयुग battle. प्रतिरुध्य checking ; blocking. 


पत्रिन्‌ m.arrow. |. 

40. Trans. Now you have stretched (—pulled) and 
broken the bow which was discarded (or thrown away) 
by Shiva since it had become delicate (or fragile), whereas 
Vishnu's uninjured bow which was given to Richeeka 
has in due course come to my hand. 

Notes. ऋचीक father of जमदरिन, अभेदि (broke) 


Aorist III. Sing. from faa. 


41. Trans. It has two merits. One of these, known 
“as ‘strength’ does not leave the public ear and the other 
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‘ Ss 

erit), well-known as bow-string’ reaches my ea 
um, (1) People are always hearing abont 
the strength of the bow. (2) Only Parashuraama i 
strong enough to pull the string of the bow upto his 


ears]. : 
Notes, ggal strength. ज्या f. bow string. 


42. Trans. It is very difficult to pull the bow i.e, 
the bow-string) as far as the corner of the eye, Let that 
be Vishnu's business. But you will be (counted as) the 
leader of the strong people if you can just bend the string, 


Notes. "Idi". corner of the eye. IQ m. n. bow 


faar crookedness ; curvature. 


43, Trans. " (Your) stretching this’ bow after 
fitting the arrow is (my) murder with my own hands, 
and it is an honour to you.” So saying he placed the 
arrow and the bow in the hands of the prince (i.e., Raama) 


Notes. वध m. murder. सत्क्रिया f. honour. ईरयित्वा 
saying. 


44. Trans, Then he, the killer of  Raavana 
broughtright as upto the corner of the eye his first 
(=closed hand) as if it were empty. On account of his 
strength he did not feel the strain of pulling, and stretched 
a Bow whose string was buzzing (or whose string began 

0 buzz), 


Notes. मि m, +. fst, TE buzzing. 


र 45. Trans, Thearrow shot by him (i. e. Raama) 

od as a barrier (=something that closes the way) for 

den Parashuraama) who was the best of sages, who 
5 eee Seat in the heaven, and who wanted to kill him 
ee aama) who belonged to the second caste ( i- ên 
Ama who was a Kshatriya). 

Notes, सायक m. arrow, नीशार m. barrier. 

46. Trans, Bei it ds of 
hi ; : seing honoured by men with wor 
A ib for conquering the Anconänerable enemy 

ving passed some days along with Seeta 
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in a beautiful dwelling . (or abode) on the way— 
(57) (and) causing the red lotuses in the form of the. hands 
of the people to close into buds at the appearance (lit. 
rise) of his moon-like face, looking all the more beautiful 
on account of (his own) folded hands, the prince entered 
that (city) —(47) the city which was made noisy by the 
huge armies continually entering into its mouth in 
the form of the open gate, and which resembled the 
body of Agstya [2a name of a sage] drinking up the roar- 
ing ocean—(48) (the:city) which was perfumed (=hav- 
ing a nice smell) with the spreading incense of Kaalaa- 
guru burning on both sides of the road, (the city) 
which was decorated with circles of golden pitchers 
(=gharaas) full of lotuses and placed around the be- 
jewelled arches (=temporary decorative gates)—(49) (the 
city) which was cutting off the rays of the rising sun by 
means of a number of waving flags and strings of jingling 
tiny golden bells,—(all) shaken by the sweet-smelling 
breeze—(50) (the city) which had a large number of gar- 
lands hanging from the bejewelled arches, [the garlands 
which were] charming on account of the humming of 
swarms of black bees resembling |i. e.. the humming 
resembled] the tinkling of tiny bells, and which (i.e. the 
garlands) being shaken with motion of the wind were 
imitating the flags. 

(Expl. Verse 46, is connected with the verse 51. 
They tell that at the end of the journey Haama entered 
the city of Ayodhyaa. Verses 47—50 describe the deco- 
rations etc. of Ayodhyaa.] 

46. Notes. सनोज्ञवास a beautiful abode. . 


51. Notes. मुखेन्दु moon-like face. मुकुल +1. #..3 bud, 

47. Notes. कुम्भजन्मन्‌ an epithet of the sage Agastya 
who is said to have been born in a pitcher. EL 

48. Notes. कालागुरु a kindof sandal tree; black 
variety of aloe which has a sweet smell. 

49. Notes, PIAA here, adj. golden. किङ्किणी a small 
bell. निकर m. a collection. गन्धवह m. wind. 
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50. Notes. ब्रात m. group, a swarm. विराव #. sound, 
humming. मणितोरण an arched doorway set with jewels, 


52. Trans. Even without asking their elders the ladies 
hurried (or ran in haste) to the windows to see the prince, 
It is not [true] that tbey were unfaithful (wives) or were 
ill-mannered. The reason is that the family of Raghu 
is (itself) gentle (or disciplined, or modest, or well. 
behaved). 


Notes. Sq m. hurry, haste. वातायन n. window. 
इयुः they went. 


. 53. Trans. The row of windows crowded (or 
packed) with the ladies’ lotus-like faces having restless 
eyes, looked like a bending lotus plant having clusters of 
deep blue lotuses and leaves. 


Notes. सन्तति f. row. सरोजिनी f a lotus plant, 
वृता f. covered. तियेक्‌ ind. slanting, obliquely. 


94. Trans. ‘(There is) the King (i. e, Dasharatha), 
(there is) the son of Sumitraa (४. e., Lakshmana), (there 
is) the bride (इ. e., Seetaa)? While the ladies were in 
this way themselves pointing out with their hands, the 
rays of their nails which had [. e.. the rays which had] 
a colour of their palms spread about across the 


Notes. पाटल adj. pink. तल m. ४. palm of the hand. 


चेरुः (Spread) Perfect III pl. from IT (to go). अम्बर ४. 
sky. = 


55. Trans. Due to modest : x 

y the young ladies were 

Se to congratulate him (or to Sich him good luck) 
e word “Jaya ?, so they addressed their words of 


blessing to the bride (¢, €., Seetaa)—' May you (ever 


as along the road meant for women whose husbands are 


—À 5. 
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Notes. अच्ृष्टता modesty. qd विधत्स्व step on ; walk 
along. आशिषम्‌ (acc. sing. from आशिस्‌ f.) blessing". 
56, Trans. Thearmies of the king entered that 


city from all sides justas flooded (or swoollen) rivers 
(enter the ocean). They (i. e., the armies) caused neither 
overcrowding in, nor complete emptiness (or depopulation) 
of the city, just as the rivers do not make a .great 
ocean to overflow or to become empty. 


Notes.  समुद्रगणा river. aarda s. a great ocean. 
अतिरिक्तता emptiness. 


57. Trans. Ashe arrived at the gate of the royal 
courtyard. the protector of the'eartb (i. e. Dasharatha) 
favoured with his glances his army which was divided into 
two [lines] and was standing on both sides, and (later) 
went into the palace. 


Notes. JUNGA royal courtyard. शासिता nom. sing. 
the ruler. E 


58. Trass. The king of Kekayas (i. e., Ashvapati) 
who wanted to go to the forest in order to do penance 
after putting his conquered lands (or territories) in the 
charge of his son Yudhaajit. was desirous of seeing for 
some time (his) daughter's son (i. e, Bharata), and 
therefore he requested Dasharatha (literally. friend of 
Indra) through that messenger. 


Notes. AI 111. son. केकयपत्ति Lord of Kekayas, a 
country bordering on Sindhudesha. विपिन 11. forest. 
विविज्ञु desirous of entering into or going to. इन्द्रसख an 
epithet of Dasharatha. 


59. Trans. Now when the highly accomplished 
Yudhaajit (or Now when Yudhaajit whose virtues were 
well-known) had taken to his country Bharata who was 


ever busy acquiring Virtues, the righteous king 


(7. e. Dasharatha) passed (or began to pass) his days 
wherein the sadness due to his (s.¢., Bharata's) separa- 
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tion was removed (or: cured) by hundreds of pleasant 
things done by the other sons. 


Notes. प्रथितगुण highly accomplished. नयशुचि hav- 
ing an open policy. 


60. *The row of windows packed with the lotus-like 
faces of the ladies of rolling eyes, appeared like a cluster 
of lotuses having abundant dark leaves. \ 


61. “The row of the rolling eyes of the ladies in the 
window was’ beautiful like a line of fish gliding and 
collecting near the lotus-stalks. 


62. *As the lady walked on foot wet with dve, the 
colour given to the feet by the motion served as lac-dye to 
the soles. 


63. "Some damsel neared the window packed with n 
faces and by placing a cheek on her friend's cheek im- 
printed the ornamental painting on the latter's face. and 

* fhe ornamental painting of the former trickled down 
through perspiration. 


== 64. “Another who was busy with her toilet turned 
` the ear from the fore: finger and still holding the leaf in left 


hand rushed to the window. 


ny 299. *In hurry ‘the tie lof another lady's hair was 
loosened, perspiration exuded from her face ; her pace was 

' slow as her thighs were languid with exhaustion—at all 
this her co-wife began to suspect her. 


. 66. "A single ring glittering dazzlingly in a narrow 
“window embelished two faces of. two charming girls stand- 
, ing cheek by jowl. 


67. *Out of modesty another lady first half concealed 
her face which had been kissed on the lip by her husband ; 
and later she showed her face outside the window in order 
‘to see the king when he marched on. 


. 68. “Another lady completely blocked the window...» 
Jeavin g only a narrow passage through which her friends 


,801 a view of the army, 


SS FF ~) 
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69. "Another slender-waisted lady held her little son 
on the window sill and forced him to fold his lotus- 
like tender hands before the king. 


EXAMINATION QUESTIONS 

I. Explain with reference to the context ;— 
aña मा मानिनि मानमागमः पतिप्रसादोन्नतयोहि योषितः 
5.६७ तडिडियुक्तो5पि घनः प्रजम्भते विना न मेघं विलसन्ति विद्युत 
6. कुलस्त्रियो भतेजनस्य भत्सने परं हि मोनं प्रवदन्ति साधनम्‌ 6 

विनष्टचारित्रगुणा गुणषिणः पराभवं भतुरुपति दुस्तरम्‌ 7 
e. सरित्तटीपारनपाटबस्पुशं न गोपतिं प्राप्य विशीयते «m 32 
(3% अलं विसारिग्रसनस्थपाटवो न दन्दशूकप्रमवे विहङ्गमः 33 
gg न ता न सत्यो न च gagugen हि बं शस्य रघो- 

बरिनीतता 


II. Translate into English :— त 
Verses Nos: 3, 8, 11, 16, 21, 22, 23, 24, 39. 24, 39, 
44, 55, 56, 59. 
III. Describe the encounter between Raama and 
Parshuraama. 


APPENDIX I 
GRAMMAR 


What an Intermediate student is expected know 
of Grammar. s 


I. Conjugation of the following roots in ae (prea N 
लङ्‌ (past) लोट्‌ (Imperative mood), विधिलिङ (Potential 
mood) and लट्‌ (Second Future). 

(a) 1. भ्वादि-परस्मेपद-भू, दस्‌, रक्ष, बदू, पठ, पच्‌, नम्‌, 
गम्‌, दश्‌ , सद्‌, स्था, सम, पा and जि i 
आत्मनेपद-लभ्‌, सेन्‌, बृत्‌, M, सुद, Ve, PW, 
उभयपद--याच्‌ , नो and हृ 
2.अदादि- परस्मेपद-अदू, अस्‌, स्तु, तर. रुदू, SE, जागृ, 
स्वप , हन्‌ , विदू, शास्‌ and इ 
आत्मनेपद्‌-आस्‌ , शी, अधि + इ 
3. जुहोत्यादि-परस्मेपद्‌-हु and भी ; डभयपद्‌-दा and Y 
4. दिवादि-परस्मेपद्‌- दिव्‌, नृत्‌, व्यध्‌, नश्‌, शम्‌, and, 
श्रम्‌ 
आत्मनेपद्‌-विदू, युध्‌ and जन्‌ 
5 स्वादि-सु ( उभयपद ) आप_ and शक्‌ both in 
परस्मेपद 
6. तुदादि - पस्मेपद--तुदू, इष्‌, EW, TG, स॒ (in आत्मने- 
पद्‌ ), विद्‌, and gq both in उभयपद 
166 
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7. रुधादि- उभयपद्‌- रुध्‌, भुज, and युज, 

8. तनादि-- उभयपद-- तन्‌ and कृ 

9, क्रयादि-- उभवपद-- क्री, ग्रह, ज्ञा, gg ( परस्मेपद ) 

10. JUE— उभयपद्‌- चुर्‌, चिन्त्‌, तड्‌, कथ्‌ and aq 

(0) गुह, चम्‌, FA, Ws, सदू, दंश्‌, ध्मा. रञ्ज्‌, 
घ्रा, पा, स्था, कम्‌, भ्रम्‌, जन, कृत्‌, व्यथ्‌, सुच्‌, 
fag, लुप्‌, विद्‌, सिच्‌, इष्‌, प्रच्छ्‌, कथ्‌, मुग्‌ 
गण, रच, अस्‌, अन्‌, इश्‌, त्र, वच्‌, शास्‌, 
शी, सू, हन, या, जागू, आस्‌ , दुह्‌ , लिहू, ही, भू, दा, धा, 
पु, भी, मा, हा, भ्‌, , घु, युज्‌ हिस्‌ , छ, मन्‌, तन, बन्ध्‌ 
aq, and ज्ञा 
(c) Conjugation in faz (Perfect) of the following :— 
इ, हन, दा, gH, पच्‌ , जन, AR, यञ्‌ , वस्‌, स्वप्‌, व्यध्‌, 
eg, नी, राज, विदू. जि, एध्‌, दुह्‌ , पद्‌, स्मृ, त्यज्‌ , हे, 
and ग्रन्थू 
II. Declensions of the following :— 

(a) दृषद्‌, neq, Ra, विश्‍वजित, तमोनुद्‌, पयोमुच्‌ , वाच्‌, रुज्‌, 

सम्राज्‌, दिश, fas, sung, गिर्‌, पुर्‌, धनिन्‌, पथिन्‌ 

गरीयस्‌ , पयस्‌, चन्द्रमस्‌ „ पुंस्‌, ज्योतिस्‌ , ब्रह्मन्‌ , 

आत्मन्‌ , राजन्‌ , Bel, faa, युवन्‌, श्वन्‌, धीमत्‌ , 

विद्यावत्‌ , लेधिमन्‌ , ARA, and Participle bases im अतू 

such as गच्छत etc. 
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(b) मति, वायु. सखि, पति, वारि, अस्थि, नदी, भू , जरा, 
a, पितृ, कते, मातू, भ्रातृ, स्वतू, गो, नो and रे. 
III. Use of cases. 
IV. Voices. 
V. Causals (णिजन्त) and desideratives. (सन्नन्त) 
VI, Compounds. 
VII. The following तद्वित suffixes :— 
अ, त्व, य, त, इमन्‌, वत्‌, मत्‌ , इन्‌, विन्‌ , मिन्‌ , इत, 
and मय 
‘VIII. The following "maed suffixes :— 
w( = त), क्त्वा ( = त्वा), mag ( = ad), तुम्‌ , 
तव्य, अनीय, यत्‌, शत, शानच्‌ 
APPENDIX II 
HOW TO WRITE GRAMMATICAL NOTES 


The beginner in Sanskrit very often asks as to how 
to write grammatical notes in the examination, and this 
question often remains unanswered. Our sole purpose 
here is to help the student. We, therefore, briefly lay 
down a few directions for his guidance. : 


Compounds. If the given word isa compound, the 


should adhere to the 
analysing “नीलोत्पलम्‌? a Karmadhaaraya compound, we 
should use "च? after each component and a demonstrative 
pronoun 3% or अदुस्‌ after the first component in the 
gender of the second component (i.e. the noun qualified — 
विशेष्य ). Thus नीलोत्पलम्‌ must be analysed as नीलं च 
AT उत्पलं च. Take another instance सहाराज:. It should 


LOY 


be analysed as महांश्वासो (=महान्‌+ च+ असो ) राज्ञा च. 
Here the demonstrative pronoun “दस्‌? is used in the 
masculine, for the noun qualified राजन्‌! is masculine. 
For the analysis of other compounds, see Notes. 


It may bs noted here that compounds signifying a 
name don’t admit of analysis, for the simple reason that 


a sentence ( विग्रहवाक्य ) cannot convey the sense of a 
name. One such compound is कृष्णुसप : which stands for 


a very black and venomous species of serpents. If an- 
alysed, it would not convey the sense of that particular 
species, but would mean any black serpent. 

a 


SINGLE WORDS 
\ 


BEET —Sanskrit vocables (=words) are almost all 


derived from roots. This is a peculiar feature of this 
Sacred ancient language which is responsible for its 
crystal clear structure. We have nouns of all sorts from 
roots, such as "nouns of agency, abstract nouns, participles. 
(present, past, future, potential, Indeclinable past partici- 


ples ; infinitives etc, etc). We arrive at all these form- 
° . ffi 4 
ations with the help of suffixes such as तृच्‌ ( तृ), खुल 


(अक्‌ ), घञ्‌ (अ), अप्‌ (अ) , ल्युट्‌ ( अन्‌), क्तिन्‌ ( ति), 
शत ( अत्‌), शानच्‌ (आन), क्त (त), wag ( तवत्‌ ), 
स्यत्‌ , स्यमान, तव्य, अनीय, कता ( त्वा ), ल्यप्‌ ( य ', ga 
( तुम्‌ ). These and others are termed (कृत्‌) suffixes, other 
wise known as primary suffixes. Words formed with these 
suffixes are known as क्रुदुस्त words or Verbal Derivatives, 
Given a Berd word, the Student should indicate the 
root with its meaning, the suffix and its sense such as 
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‘agency. Let ustake the words dal (Buddhachartia, 
III, 43). Itisa compound and must be analysed into 
its component parts : रथस्य प्रणेता. Now take प्रणेता. It 
is a eed form It comes from नी (to lead) with q 
and with the suffix तृच्‌ in the sense of agency, and means 
a driver’. ` For more illustrations see Notes 


afgated — Words derived with the ST (Primary) 


suffixes in the manner shown above further yield us a 
cropful of formations with additional suffixes. These 
formations coming as they do from nouns are called 
Nominal Derivatives. The suffixes used here are 


called ‘secondary, ( तद्धित ), since they only come when 
the primary suffixes have come after the noun. 


As a compound replaces a phrase, so does a Taddhita 
form. Asa compound is necessarily complex in sense, so 


also is a Taddhita. We illustrate: For ‘son of दशरथ 
‘son of वसिष्ठ 'godeon of गग? we have दाशरथि (= 
दशरथस्यापत्यं पुमान्‌), and वासिष्ठ and a with 
I), अ (3L) and य (ञ्‌) respectively. For 'deser- 
ving of punishment’ we have दरडय ( दण्डमहंतीति ) 
with the suffix YA for pertaining to a group ; to the 
night; to the morning; to the teeth, etc, we have 
amq: (= भवः) with aq, नेशः or नेशिकः ( निशायां 
भवः) with अण्‌ and ठक ( इक), and प्राभातिकः 
( प्रभाते भव: ) For ‘having plenty of cows’ we have 
गोमान्‌ (=प्रचुरा गावः सन्त्यस्य ) with मतुप (aa); for 
possessing beauty of form,’ we have रूपंवान्‌ ( = प्रशस्त 
रूपमस्त्यस्य ) with सतुप_ (==), for “holding 2 
staffin hand’ we have quel, दण्डिकः ( द्ण्डोऽस्यास्त ) 


ama — oe A 
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with the suffixes इत्ति and ठन्‌ (इक ). For ‘in time,’ 
‘timely, we have काल्यम्‌ ( कालः प्राप्तोऽस्य ) with यत 
and सामयिक्रम्‌ ( समयः प्राप्तो$ल्य ) with the suffix 
ठञ्‌. (इक ). For ‘of long standing’ we have कालिकम्‌ 
( प्रकृष्टः कालो5ल्य ) with the suffix es (3%). For 
state of being clever,’ or 'an act ot cleverness,’ we have 
AA ( = चतुरस्य भावः कम वा ) with ष्यञ्‌, (य). 
Similarly we have in this sense पाटवम्‌ , aan, , सेनापत्यम्‌ 
etc, etc. from Gg and गुरु with BY, and from 
सेनापति with wm, (य). 

We have given the student a fairly good idea of the 
Tacdhita forms. Given a Taddhita form. he should 


first point out the base, then he suffix, with the analysis 
( विभ्रह) as explained above. This is all that is required 


of him. 
Verb. Ifthe given word is a verb the student is 
merely to point out the root, with the preposition ( उपस ) 


if any, the tense, the voice, the number and person. He 
should invariably give the meaning of the root from which 
the verb comes. 


qe 


ce 


ee EERE 
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